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cbl pokianoB. Cankr-IlerepOypr, 28 mons 2019 r. — CII6.: MOO «IlnatoHoBCcKOE
¢bunocodekoe obiecTBo», 2019. — 96 c.

Hacrosimmii cO0pHUK BKIFOYAET IporpamMmy U Te3uchl aoknanoB XXVII mexmayHa-
poxnHoit koHbepeHMU «YHUBepcyM [lnatoHoBckol Meiciu: [laiineiis, rocymapcTso,
4enoBeK: aHTpomonorus B [lmatoHoBckoit Tpamuimmy». (Poccuiickmii rocynmapct-
BEHHBIM neparoruueckuil ynusepcuter umenu A. U. I'epuena, Pycckas xpuctu-
aHCKasi TyMaHUTapHas akanemus. 28 urons 2019 r.)

© Komtextus aBTopos, 2019

© MOO «IInaroHoBcKOE (hUIOCOPCKOE OOLIECTBOY,
2019

© Poccuiickuil rocyJapCTBEHHBII Ie1arOru4ecKui
yHusepcuteT umeHu A.W. I'epuena, 2019

© Pycckas XxpucTuaHcKas TyMaHUTapHas akaJeMus,
2019



ITPOrPAMMA KOH®EPEHIITUU

28 uronsa 2019 r.

10:30 - 15:30 cexumuoOHHBIE 3aCEAAHH A
IIpoxoasar mo appecam:

1. MucrutyT dpusocoduu deaoBeka
PITIVY um. A.M. I'epuena,
ya. Manas ITocapckas,

A. 26 (panee — UDY);

2. Pycckast xpucTaHCcKas r'yMaHUTapHAs aKaACMHUS,
Ha6. p. Ponranxy, A. 15
(aanee — PXTA)

16:00 - 18:30 mTOrOBOE MACHAPHOE 3aCEAAHHE:
yA. Masas [Tocaackas, a. 26. (MOY)

CeKkuMOHHbIE 3aCEAAHU:

Cexyusi 1 AOCOKpaTHKM U COKpaTHYECKUE
mkoast (MDY, aya. 105)

Moaeparopor: Aémun P.H.,
Kapasaesa C.B.
1. PYCMHOBA AIOAMHMAA AHAPEEBHA, He3aBHCHUMBbII HCCAEAOBATEAD
O6pas Coxpara B «ITupe Myapeno» Apunes us HaBkparuca

2. IOPuHA EKATEPMHA CEPTEEBHA, Canxt-Tletep6yprexuii
rocyaapcTBeHHbIH yHuBepcuteT, MHCTUTYT druaocoduu, acmupant

Apama EBpunupa n Apucrodana kak AHaAor:
simulatio/dissimulatio 1 xopyd¢ Beatig

3. CAOBOAKOBCKHUI CEPTEN BAAAMMUPOBUY, Pycckas
XPUCTHAHCKAS TYMaHUTAPHAS AKAACMH S, MATUCTPAHT

Omnoxe B annyeckoM Tekcre: CpaBuenne Cokpara m DHest



SEMASAKOB I'AEB CEPTEEBUY, KoaAeak ryMaHUTapHBIX

M COIIMAABHO-TIEAATOTUYECKUX AUCHUIIAMH uMeHU CBATUTEAS
Aaexcust, Murpomnoaunra Mockosckoro, nmpernosasareab; Pycckas
XPUCTHAHCKAs IyMaHUTAPHAS AKAAEMHU ST, ACIHPAHT

CymecrByroniee HeObrTie [oprust i TeKkymumii 3aA0M Hamepes
EBdpart: s3bIKk 1 MBIIIACHUE HA CAYKOC y COPUCTHKI

KAPABAEBA CBETAAHA BUKTOPOBHA, Cepepo-
3amaAHbIH rOCYAAPCTBEHHBII MEAMIIMHCKUH YHUBEPCUTET
nm. ML.W. MedHnKOBa, aCCHCTEHT, KAaHA. PUAOC. HAYK

Ilepconasku cokparnyeckux counnennii Kcenoponra

AEMUH POCTUCAAB HUKOAAEBUY, Pycckas
XPPICTI/IaHCKaH FyMaHI/ITaPHa}I aKaACMUsd, HPCHOAaBaTCAb;
THUMHAa3us <<HCTCPI_[IYAC>>, HpCl‘IOAaBaTCAb

Ase popmb reaonnsma: I'erecnit Kupencxuii
u ApeBHeKHTalcKui puaocod Au Txy

KoBAAb OKCAHA AHATOA})EBHA, Pyccxaﬁ XPUCTHAHCKAS
IyMaHHUTapHas AKAAEMU S, AOLICHT, KaHA. PHAOC. HAYK

Ilepunernu pasyma u crpactu B tpareann CeHexn
«Peppa»: MeKAY Harosorueii u purocodpueit

CASTLE, LILIA, Chaminade University of Honolulu, USA, Professor, PhD
“He whom love touches not walks in darkness”
(Anthropogenesis in Epic of Gilgamesh and Plato’s Symposium)

Cexuyus 2 IlaaTonuueckass OHTOAOTHS U

raocecororust (MDY, aya. 101)

Moaepatopsr: lllepnos K.I1., [Taemkos A.A.,
boromoaos A.B.
IIEeBIIOB KOHCTAHTUH ITABAOBHY, Cankr-

ITeTepOyprexuii rocyAapCTBEHHBIH yHHBEPCUTET IPAKAAHCKON
aBHaIMH, Ipodeccop, AOKTOP PHAOC. HAYK

ITo3unus no3Haomero: 0 3SHAYCHUH
napapokcoB B ¢pusocopun ITaaTona

CBETAOB POMAH BUKTOPOBUY, Poccuiickuit rOCYAAPCTBEHHBIM
neparorudeckuit yuusepcurteT um. A.M. T'epnena, MucruryT
$usocoPpun yeA0BEKa, AMPEKTOP, TPOPECccop, AOKTOP PHAOC. HAYK

Or Onumennaa k «ITapmennay»



ITAEIIKOB AAEKCENT AAEKCAHAPOBHY, MHCTUTYT ryMaHUTapHBIX
HCTOPUKO-TeopeTnueckux uccacpopaunii um. A.B. IToseracea HUY
BIIS (Mocksa), 3aMeCTUTEAD AMPEKTOPA, KaHA. HAOC. HAYK

«O0pas, KOTOPBIIL #b. HA3BAAH BPEMECHEM»:
¢usuka u Mmeradpusnuka spemenn y [Taarona

ITroTononos MBAH AAEKCEEBUY, Cankr-TTetep6yprekuit
FOCyAaPCTBCHHbIﬁ yHI/IBCPCI/ITCT a:-)POKOCMPI‘-IeCKOl'O
HPI/IGOPOCTPOCHI/I}I, AOLICHT, KaHA,. CI)I/IAOC. HayK

Haes cnpaBepasnBocT B Anasore «l'ocyasapcrso» Iaarona

bOroMoAOB AAEKCEIN BAAAMMUPOBUY, Husxeropoackuit
FOCYAapCTBCHHbIﬁ HCAaFOFH‘ICCKHﬁ yHI/IBCPCI/ITCT HUMCECHU
Kospmbl MUHMHA, AOLIEHT, KaHA. (1)1/1A0c. HayK

AHO(l)aTI/I‘{CCKa}I np06AeMaTnKa PAaHHEH IPEIECKOM
¢usrocopun u ee penenuus B ponasore «Coducr»

AAmKO MAbSI AHATOABEBUY, Canxr-Ilerep6yprexuit
rOCYAapCTBCHHBIHA YHUBEPCHTET IPOMBIIIACHHBIX TEXHOAOTHH 1
ausaiina, KoaAeAX TeXHOAOTHH, MOACAMPOBAHHSL U yIPABACHUS,
3aMECTUTCAb AUPEKTOPA I10 BOCIIUTATCABHOM paboTe, IpernoaaBaTeAb

Onrorsoceosornyeckuii ypok Ilaarona

I[TPrOKONMOB KMPHUAA EBTEHBEBUY, Hanjnonaapusiii
HCCACAOBATCABCKHH yHUBEpCUTET «Bbicmias mroaa
axoHoMuKH» (MockBa), acmupanT

boia an Coxpar «uctuHHBIM PpruaocoPpom»? O
nudaropeiickom obpase sknsuu B «Pepone» [aarona

TAHTAEBCKUI IrOPL POMAHOBUY, Canxr-Ilerep6yprexuit
rOCYAApCTBEHHBIH yHUBepcuTeT, MHCTHTYT driaocodun, 3as.
KadeApOIi €BPEiiCKO KYABTYTPBI, IPOPEccop, AOKTOp GUAOC. H
CkenTunusm Kak <<anH6yT>> AMAAEKTHYECKOM
MCTOAOAOTUH Koxaasra

ITAHOB CEPTEN1 BAAAMMUPOBHY, HanynonaabHbIi
HCCAEAOBATEABCKU M TEXHOAOTUIECKUH YHUBEPCUTET
«MHCuCs, porieHT, KaHA. PUAOC. HAYK

«Marus mpican>» B Meradpusnke Ilaarona: ncrokn
METOAQ, PE3YABTATHI HHBEPCHH, BOIIPOC O KEPTBE



Cexnus3  HoBble MOAXOABI K HCCAEAOBAHHIO
naaronusma (MOY, aya. 308)

Moaeparopsr: AapimoBa E.B.,
Mumnak B.C.

braHUEB EoMM 'EHHAAMEBUY, Canxr-Iletepbyprexuii
rocyaapcTeHHbIH yHuBepcuteT, MHCTUTYT driaocodun, cTypseHT

ITaaTonoBCKHE AUAAOTH 1 MCHHUIIIIOBA
CaTHpa B CBCTC UX 06IIICI‘0 HUCTOKA

I'AAAAMOB POMAH MABMUPOBHY, Canxr-Iletepbyprexuii
rOCYAApPCTBEHHBIH yHUBepcuTeT, MHCTHTYT draocoduu, MarucTpant

ITaaTon n AeMOKPHT: y HCTOKOB 3THKH HAYYHBIX AOOpPOACTEACH

3AkrOomBUAY HUHO BAXTAHTOBHA, Canxr-Ilerep6yprexuii
rocyaapcTBeHHBbI yHuBepcuteT, MHCTHTYT drsocodun, marucrpanr

Mugoasorema KOCMHIECKIX KATACTPOP B KOHTEKCTE
npo0OaeMbI 3260TbI 0 cehe B AHTHIHOM TPAAHLHH

3AXAPYYK EBrEHM I CEPTEEBHA, Canxt-ITerep6yprexuit
rocyaapcTBeHHbI yHuBepcuTeT, MHCTUTYT drnsocodun, cryseHTKa

Mu¢ ITaarona 06 Anae B KOHTEKCTE AHAAOTOB:
Kpumon, Lopeuii, Pedon n LTocydapcmso xn. X

bonko Bukrorus [OP])EBHA, HE3aBUCHUMBIH HCCACAOBATEAD
YearoBek Kak aH,A,POI‘I/IH: K BOHPOCy O ITIOAATAaHHUH
rpannum MC)KAY My)KCKI/IM H JKCHCKHM U BOSMOKHOCTH
a0COAIOTHOTO EAMHCTBA 00OUX HaYaA

MUHAK BAYECAAB CEPTEEBUY, Poccuiickuit
rOCYAQPCTBEHHBIN IIeAAroTHyYecKk il yHuBepcurer uM. A.M.
Iepuena, MucTuTyT dusocodpuu 4eA0BeKa, CTYACHT

O COOTHOLICHNH AHTPOIIOAOTHH U IICHXOAOTUU B
«Pepone>» ITaarona n rpakrare Apucroreas «O aynre»

MuHIOK HUKUTA CEPTEEBUY, Cankr-Ilerep6yprekuit
rocyaapcTBeHHbL yHuBepeuteT, UncTuTyT Quaocodpuu, cryseHt

ITaaronoBckas kpuTnka B XX B.: IOAUTHYECKUH ACTIEKT

CpIYEB AMUTPUIT OAETOBUY, Cankt-TTetep6yprexuit
I‘OCyAaPCTBCHHbII:[ yHI/lBCPCI/ITCT, I/IHCTI/ITyT (l)l/IAOCO(l)I/II/I, CTYACHT

06pa3 AKAAEMHKA: BHEIIHUH BHA, 3aHATH S, AOCYT



HTEPBAKOB MUXAUA UBAHOBHY, Cankr-Ilerep6yprekuit
rocyAapcTBeHHbIH yHuBEpcuTeT, MHCTHTYT dnaocoduu, cryseHT

PopmasnzoBaHHbIE ANCKYccuH B « Tomuke» Apucroreas

. DEAOTOB ITABEA TEHHAABEBUY, Cankr-Iletep6yprekuii
FOCyAaPCTBeHHbIﬁ yHI/IBCPCI/ITCT, I/IHCTI/ITYT (l)PIAOCOCI)I/II/l, CTYACHT

ITaaronoBckuii «ITup» kak mpocrpancTBo octpanenus ['omepa

Cexnyusn 4 IMaitpeitn (MDY, aya. 106)

MoaepaTtoper: Aopodees A.IO.,
IIleB1ioB A.A.

BATPAKOBA IPMHA APKAABEBHA, Cesepo-
3amapHbIA FOCYAAPCTBEHHBIH MEAUITMHCKUH YHUBEPCHTET
um. .M. MeunnkoBa, AOLieHT, KaHA. HAOC. HAYK

Tapmonus n neaecooGpasnocts B yuennu [Taarona o Iaiiacite

FAAAHUH PYCTAM BAEBUY, Pycexas xpuctuanckas
TyMaHHTapHAs AKAACMU, HAYYHBIH COTPYAHUK, KaHA. PHAOC. HAyK

,A,BC CTPATCIru BOCIIUTAHMU A CO(l)l/ICTI/I'-ICCKaﬂ " COKpaTHICCKas

AYTUHA AAPbA AAEKCAHAPOBHA, MockoBckuit
rocypapcTBeHHbIH yHuBepcuteT uM. M. B. Aomonocosa, acnupanr

Eannoe xak anogaruyeckuii HpaBUTEAb B TOCYAAPCTBE
ITaaroHa: NOAMTHYECKHIT B3TASIA HEOIIAATOHHKOB

AUXTEP [TABEA AEOHHUAOBUMY, [TenseHckuit
rOCyAaPCTBCHHbIﬁ yHI/IBCpCI/ITCT, AOILICHT, KaHA,. }OPI/IAI/I‘{. Ha.yK

TpéxyacTHas Ayma M KOHCTUTYITHOHHO-IIPABOBAS
aerpasanms B «I'ocysapcrBe» ITaarona

AEBANKHH VITOPb AAEKCAHAPOBUY, Cankr-TTetep6yprekuit
FOCyAaPCTBCHHbIﬁ yHI/IBCPCI/ITCT, I/IHCTI/ITYT (l)l/IAocoq)I/Il/l, MaI‘I/ICTPaHT
K Bonpocy 06 unrepuperannu naiiaeiin B «I'ocysapcrse»
ITaarona (B. I?Ierep u M. Xaiiaerrep)

AOPODEEB AAHUUA IOPLEBIY, Canxr-ITerepbyprexuit
ropHbIil yHUBepcHTET, podeccop; CeBepo-3amapHblit
rOCYAAPCTBEHHBII MEAULIMHCKUI yHUBepcuTeT nm. VLML
Meunuxosa, mpodeccop, AOKTOp dpuAOC. HAyK

ITafiaelia KaK MEANTIMHA, AaHTPOMIOAOTHSA H 3CTETHKA
camo-o6pas-osanns ([Taaron, Huume, ®yko)



IIEBIIOB AAEKCAHAP AAEKCAHAPOBHY, He3aBUCHMBIE
HCCAECAOBATEAD, AOKTOP ncuxoA. Hayk MATTH

AuTnynas AHTPOIIOAOT U JKEAAHHUH

HemunTos I[TETP IOPbEBUY, Cankr-TTetep6yprekuit
FOCYAAPCTBEHHbIA YHUBEPCUTET TEACKOMMYHHUKAL L HM.
npod. M. A. bouu-bBpyesuua, porent, kanp. puaoc. Hayk

[ToMO’KET AM OBOA METAAAMYIECKOMY
KOHI0? (AIIOAOTHS COKPATOB)

KAEHUH ITETP BAAAMCAABOBUY, Poccuiickuit
rOCYAQPCTBEHHBIN IIeAAroruyeck il yuusepcurer uM. A.M.
Iepuena, MucTuryT dusocodpuu yesoBeKa, aCHUPAHT

ITajipeiia Kak MPOEKT rocyaapcTBeHHOrO ycrpoiicra [Taarona

Cexnyus S  HeomaaroHusm B XpUCTHAHCKOMH

tpapunuu (MY, aya. 312)

MoaepaTtopsr: Makosenkuii E.A.,
CemukoaenHbix M.B.
ITAHTEAEEB AAEKCEVI AMUTPUEBNY, Cankrt-

ITeTep6yprekuii roCyAQpCTBEHHBIHA YHUBEPCUTET,
MHcTUTyT HCTOPUH, AOLICHT, KAHA. HCTOP. HAYK

Pannue MYYCHHYCCTBA KAK HACTABACHU S AASI XPUCTHAH

ITPUXOABKO MAKCUM AAEKCAHAPOBUY, [Tpuxos cer. Hukoaas
Mupaunkniickoro PITL] MIT B r. CeBuabs, Mcnanns, xana. duaoc. Hayk

CBﬂMEﬂHﬂﬂ MZP&Z B aACKcaHAPHﬁCKOﬁ IK3CIrCTUKC

MurOmHUYEHKO EBrEHMI ITOPEBUY, Cankr-ITerep6yprekuit
I‘OCy,A,apCTBEHHbII:I yHI/IBCPCI/ITCT, I/IHCTI/ITyT I/ICTOPI/II/I, aCHI/IPaHT

«Hame» n «1B0é>» B 4 peun I'puropus Hasuansnuna
nporus umneparopa Oanana: mospneanTnyHas
HAfACHS MEKAY XPUCTHAHCTBOM U HCOMAATOHH3MOM

MAKOBEUKUN EBTEHUI AHATOABEBHUY, Cankr-
ITerepbyprekuii rocyAapcTBeHHbIH yHUBEpcuTeT, MIHCTHTYT
$usocopun, npodpeccop, AOKTOp GpuAOC. HAYK

Tpuasosoruyeckue ocHoBanus ¢puaocopuu Apyroro



KYPABIBAIAO AMUTPHIT CEPTEEBUY, Pycckast xpucTunanckast
ryMaHHTApHAs AKAACMMU I, HAYYHbIH COTPYAHHK; Poccuiickuit
rOCYAApCTBEHHBIH meparorndeckuit yuusepeuter um. A.M. Tepuena,
HMucruryT pusocoduu yeA0BEKa, HAYIHBIH COTPYAHHUK, KAHA. HAOC. HAYK

Heckoabko 3aMeToK 00 ABI‘yCTI/IHC M CKENMTHYECKON AKaACMI/Il/I

YEAHOKOBA EAEHA BUKTOPOBHA, Poccuiickuii ITpaBocaaBHbrit
YHHBCpcheT cB. Moanna borocaosa, AOLIEHT, KaHA. (l)I/IAOC. HayK

Aorochl HpOMBICAQ M CBOOOAQ YCAOBEKA
y npn. Makcuma Mcnoseannka

T'OHYAPKO OKCAHA IOPBEBHA, Canxr-ITerep6yprekuii
FOprIﬂ yHI/IBCPCPITCT, AOLICHT; PyCCKaS{ XPI/ICTI/IaHCKa}I I‘yMaHI/lTaPHa}i
aKaACMUsd, Hay‘{HbeI COTPYAHI/IK, KaHA. (1)I/IAOC. HaykK

Tpaxrar «O Beankom u Mmasom» ®eopopa
IIpoapoma: ITaaron nam Apucrorean?

YEPHOTAA30B AMUTPUN AAEKCAHAPOBUY,
CaHKT—HeTep6yprc1<14131 rocyAapcheHHbIﬁ YHUBEPCHUTET,
(l)MAOAOI‘I/I‘-ICCKI/II;I (l)aKyAbTCT, AOLICHT, KaHA. (I)PIAOA. HayK

ITaaronosckmii onasor B Buzanrun XII B.:
«®eodua u Mepoxa» Escradpusa Coaynckoro

burioKOB AMUTPUI CEPTEEBUY, HarjnoxabHbI
HCCACAOBATCABCKHH YHUBEPCUTET «Bbicmiast mKkoaa SKOHOMUKH»
(Mocxksa), Hayunstit coTpyaHuK; CoLHOAOTHYECKHH HHCTUTYT
PAH, BeAymuii HaydHBII COTPYAHUK, AOKTOP uaoc. Hayk, PhD
Tema BoskecTBEHHBIX SHEPIHIl KaK “PUBXOAAILETO B
IMMAAAMHUTCKOM y‘ICHI/II/I: CMBICA, I/ICTOPI/I‘ICCKI/Iﬁ KOHTCEKCT,

KOHTCKCT HPCACTaBACHI/Iﬁ O MPpUPOAC 60FOCAOBCKOFO A3bIKA

. HIYKUH TUMYP APKAABEBUY, Conposoruyeckuit
unctutyT PAH, acconunposannmiii corpyanux; Poccusickui
rOCYAAPCTBEHHBI IEAATOTHYECKUH yHUBepcuTeT M. A M.
Iepuena, MucTuryt pusocodpuu yesoBeKa, aCIUPaAHT
ABH)KCHI/IC B IIOKOC: TCMa CaMOOGpaHICHHOCTI/I
yma B Enn. V.3 u 8 «Caose na JKurue npm.

ITerpa Aponckoro>» I'puropus ITasamer

. CEMUKOAEHHBIX MAPUA BAAAUMUPOBHA, Pycckas xpucruanckas
TyMaHUTapHas AKAACMU S, HAYYHbIH COTPYAHHUK, KAHA. KYABTYPOAOTHH

Buccapnon Hukeiickunii 0 HaHAyYIIEM COCTOSIHIH TOCYAAPCTBA



Cexknust 6 AHTUYHBIN HEOMTAATOHU3M U €IO
peuenuuu (PXTA, aya. 507)
Moaeparoper: Autsus T.B.,
Horosuniuxa O.H.
ITEPECTOPOHUH BAAEHTUH AAEKCAHAPOBUY,

Canxr-TTerepOyprckuii rocyAapCTBEHHBII yHHBEPCHUTET,
HMucturyt $urocoduu, cTyAeHT

AHTHXpUCTHAHCKas MoAeMuKa Bo Il Bexe B
KOHTEKCTE HOCTIAAUNHUCTHYECKOI Ppruaocodpun

BErM4EB AAEKCAHAP AUMHUTPUEBUY, Canxr-Ilerepbyprexuit
rOCYAApPCTBEHHBIH yHUBepcuTeT, MHCTHTYT draocoduu, marucTpant

Coanne u baaro B yuenusx ITaatona n IOanana

CABUHA KCEHUA ITOPEBHA, Aennnrpasckuit
rocysapcrBennsiii yunsepcuter um. A.C. [lymknna, acnupanr

Anoasorust Mapunana ApuCTHAQ: SAAMHU3AIIHS
XPUCTHAHCTBA MAM XPUCTHAHU3AL IS IAATOHH3MA?

TAHTAEBCKHI ITOPL POMAHOBUY, Cankr-ITerep6yprexuit
rOCYAApCTBEHHbIN yHUBEpcuTET, MHCTHTYT Praocoduu, 3as.
KadeApOI eBPEHCKOM KYABTYTPBI, IPOdeccop, AOKTOp GHAOC. H
B03M0)KH])IC TCPMPIHOAOFI/I‘{CCKI/IC KOPPCAHHI/IPI B
OIIMCAHUH KOCMOI€HE3a B <<TI/IMCC>> HB KPCaHHOHPlCTCKI/IX
nu 3MaHa].[l/I()HHO-3MCPA)KCHTH])IX TCOAOFO-(l)I/IAOCOq)CKI/IX
CHCTEMAX CPCAHCBCKOB])IX CBPCﬁCKHX MBICAHUTCACH

AUTBUH TATbSIHA BAAEPBEBHA, Pycckas xpucruanckas
I‘yMaHHTaPHaS{ AKaACMU A, ACKAH CI)aKyAbTCTa (l)I/IAOCO(i)HI/I,
GOI‘OCAOBI/IX u PCAI/IFI/IOBeACHI/Iﬂ, AOLICHT, KaHA. CI)]/XAOC. HaykK

O koanuecrBe AyHIHn: aHTPOHOAOI‘H}I B
KOCMOAOI'HAX HOSAHCﬁ AHTHUYHOCTHU

BOPOBBEB BAAEPUII BAAAMMUPOBHY, Pycckas xpucTHaHcKast
I‘yMaHHTaPHaS{ aKaACMUs, Hay‘{HbIﬁ COTPyAHI/IK, KaHA. (I)I/IAOC. HaykK

rCPMOFCH u3 Tapca: AOTIHKO-pHUTOPHUICCKAS TCPMHUHOAOT UL

COBOABHHUKOBA EAEHA HUKOAAEBHA,
AeHHHrpaACKHﬁ rocyAapcheHHblﬁ YHHUBEPCUTET UM. A.C.
HymKHHa, AOLICHT, AOLICHT, KaHA. (l)I/IAOC. HayK

HMaen maaTonosckoro «Ilapmennaa» B
XPHCTHAHCKOM MHCTHIIH3ME



8.

10.

11.

12.

13.

KYPBAHOB AHAPEV BUKTOPOBMY, Pycckas xpuctnanckas
I‘yMaHI/ITapHaH aKaACMUs, Hay‘iHbIﬂ COprAHI/IK, KaHA. I/ICTOP. HayK,

CIIMPUAOHOBA AUANA BAAEHTUHOBHA, Pycckas xpuctHanckas
TyYMaHHUTapHas aKapACMUS, Hay‘iHbeI COTPYAHHK, KaHA. HCTOP. HAYK
Durocodckast, putopuueckas u 60rocA0BCKas

KOHIECNIUHU IOHATHUS nappecus

BAPAAMOBA MAPH I HUKOAAEBHA, Corjnosorndeckuii
unctutyT PAH, acconiunpoBanHbIi COTPYAHHK, KaHA. PUAOC. HAYK
APTyMCHTbI (I)I/IAOHOHa 06 OA,yHICBACHI/II/I HOKU3HHU
ambpunona B «Kommenrapun na O ayme»

TOHOAH AAPHCA PAYMKOBHA, Cankr-
ITetepbyprekuii rocyAapcTBeHHBIH yHUBEpcuTeT, MIHCTHTYT
Punrocoduu, AOLICHT, AOLICHT, KaHA. PUAOC. HAYK
«Aoruka» Hukudopa Baemmuaa xax cpeactso
BOCIIMTAHHUI 1 06P330B3HI/I51 BH3aHTHﬁHCB

I'yvrbsAsHOB VIABA TEHHAABEBHUY, HannonaabHbIi
I/ICCACAOBQTCABCKI/Iﬁ yHI/IBCpCI/ITCT «BI)ICH.[aﬂ IITKOAQ SKOHOMMKH »>
(Mocksa), npenopasarean Llkoast puaocodpuu, Maasmuit

Hayunbii corpyannk UITHUTH, xanp. puaoc. Hayk

A. A. Komencknit u M. ®uunHO B UCTOPHH €BPONEIICKOrO

ITAATOHU3MA: OIIBIT CPABHUTCABHOI'O AaHAAH3A

HorosunmnH OAEr HUKOAAEBHY, Counoaoruyeckuit HHCTUTYT
PepepaAbHOr0 HAyYHO-UCCACAOBATEABCKOTO COIJHOAOTHYECKOTO IIEHTPa
Poccuiickoit akapeMHM HAyK, CTApIIHIT HAyIHBIH cOTPYAHUK; CaHKT-
ITerepbyprexuit moanTexuundeckuil yuusepeurer [lerpa Beankoro,
Beicmast mkoaa o6uecTBEHHBIX HAyK, AOLICHT, KaHA. PHAOC. HayK
KaTCI‘OpI/IH OTHOIICHUS M1 MAQATOHUYECKHUH IIPpUHIUII CAMHCTBA

nousitusi cymero B pusocopuu I'eoprus I'emucra ITandpona

CIIMPUAOHOBA AUAUSA BAAEHTUHOBHA, Pycckas xpucrtuaHckas
FyMaHI/ITapHaH aKaACMU A, Hay‘{HbeI COprAHI/IK, KaHA. I/ICTOP. HayK,

KyPBAHOB AHAPEN BUKTOPOBUY, Pycckas xpuctuanckas
IyMaHUTapHas AKAACMUS, HAyYHBLH COTPYAHHUK, KAHA. HCTOP. HAYK

HacaAeaue HeonAaTOHMYECKOM IIKOABI B
BH3AHTHHCKON oGpasonaTeAbHOﬁ CHCTEME



Cexnusa7 IlaaroH u coBpeMEHHOCTS

(PXTA, aya. 504)

Moaeparopbr: Mapteinosa C.A.,
Paxmanusx A.1O.
AncoBnd MHHA IBAHOBHA, Poccuiickas akapeMust
HapOAHOTO XO3SHCTBA M TOCYAAPCTBEHHOM cAyKOb1 pu [TpesuacnTe
P(D, 3aMCCTHUTCAD HAYAAbPHHKA OTACAQA OCHOBHBIX U AOITOAHUTCABHBIX

ob6pasoBareAbHBIX POrpaMM; MOCKOBCKMIT IyMaHUTAPHBI
YHUBEPCHUTET, IPOdECCcOp, AOKTOP KYABTYPOAOTHH, KAHA. PUAOA. HAYK

®urocod na tpone? Penpesenranun obpasa npaButeas
B eBpOIEiicKOil KyAbTYpe panHero HoBoro Bpemenn

AAHUAKUHA HATAADBSI BAAEPBEBHA,
ToananACKas HCCACAOBATEABCKAS MIKOAL HAOCOPHH,
KOOPAMHATOP TPYIIIIBL, KAHA. PHAOC. HAYK

IATHKA A06POACTCACﬁ B CPAaBHUTCABHOM
nepcnektuse: oT I1aaroHa k coBpeMeHHOCTH

SANKHUHA AAPbA CEPTEEBHA, Canxr-Tletep6yprexmit
rocyaapcTBeHHBI yHuBepcuTeT, MHCTUTYT dnaocoun, cryseHTKa

MPI(l) O NICHICPE B ICPCIHCKTUBEC AAKAHOBCKOI'O ICHX0OAHAAH3A

MAPTBIHOBA CBETAAHA AAEKCAHAPOBHA,
Poccuiickuit rocyaapCTBEHHBIH IIEAATOTHYECKHH YHHBEPCHTET
nm. AWM. Tepuena, MucturyT dnaocodun geroseka,

CTapIIN MPEOAABATEAD, KAHA. HAOC. HAYK

O uem 3a00Ts1TCsI Bpauu B uAcaAbHOM rocyaapcrse ITaarona?

T'OHYAPKO OKCAHA OPBEBHA, Cankr-TTetep6yprekuit
FOPHbeI yHl/IBepCI/ITCT, AOLICHT; Pyccxaﬂ XPI/ICTI/IQ.HCKQ.SI I‘yMaHI/ITaPHaﬂ
aKaACMU s, Hay‘{HbIﬁ COTPyAHI/IK, KaHA. Cl)I/IAOC. HaykK

Penenuust aHTHYHOM, BU3AHTHHACKON U HOBOTPEYECKOM
anteparypsl B pacckaze M. Kaparanuca «Oaunnokoe
nyremecTsue Ha ocrpos Kudpupa»

COTHUKOBA HAAEXKAA HUKOAAEBHA, He3aBUCHMBII
VICCACAOBATEAD, AOLICHT, KaHA,. (l)I/IAOC. HayK

ConuaAbHO-IOAUTHYECKAS KOHIIEI NS
ITaarona B nonnmannu B. Bunaear0anpaa
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HInsiH TAPAC AAEKCAHAPOBUY, Qonp «LlenTp rymannTapabx
uccaeposanuit» (Mocksa), CTapUIMIT HAYYHBIH COTPYAHHK, KaHA. PHAOC. HAYK

06 oranyeHUN «PHUAOCOPUI>» OT «HAYKU>: APTyMEHTALHS
ot pazaeacHus Tpysa B «Conepuuxax» IlceBpo-ITaaTona n
B «OCHOBOIOAOKECHISIX K MeTadH3HKe HPaBoB>» Kanra

YEPEAHUKOB BAAEHTUH MUTOPEBUY,
HCBaBI/ICI/IMHﬂ HCCACAOBATCADB, KaHA. (1)1/IAOC. HayK

O pacnopsiake AHS M HOYH B «3akoHax>» [1aarona
u B kuure Pabae o aesinusx laprantioa

PAXMAHUH AAEKCEN IOPBEBUY, Pycckas xpuctuanckas
FyMaHI/ITaPHa}I AKaACMUSA, AOLICHT, KaHA,. (1)1/IAOC. HaykK

®urypa Coxpara B praocodpuu 00bIACHHOTO A3bIKA

. 30T0OB CTAHUCAAB, Poccuiickuii rOCYAQPCTBEHHBIH IIEAATOTUYECKU I
yuusepcuter um. A.M. Tepyena, Mucruryr dnaocoduu yeroBeka, acmupanT

3aoynorpebacHne BAACTBIO: TPobAeMa Apyroro B Mude
o I'mrece m coBpeMEHHBIE TOAXOABI K €€ PEIICHHIO

. buPioKOB AMUTPUI CEPTEEBUY, HannonaabHerit
HCCACAOBATEABCKMH YHUBEPCUTET «BhIcImast mKoAa SKOHOMUKH >
(Mocxksa), Hayunstit coTpyaHuK; COLHOAOTHYECKHH HHCTUTYT
PAH, BeAymuii Hay4HBII COTPYAHUK, AOKTOP uaoc. Hayk, PhD

Yeit mAATOHH3M — «ITAAAMH3Ma>»> HAH «BapAaaMH3Ma>»?
Bompoc o puarocodckom craryce «masamMmuzma>

H «BapAAaMHU3Ma>» B PyCCKOM MBICAH IIEPBOI
nmoAOBHHBI X X B., €ro penIeHUs M1 KOHTEKCT

. HUKOHEHKO CEPTEN BUTAABEBHUY, Cankr-
I—ICTep6yprc1<14ﬁ FOCYAApPCTBEHHBIH yHUBEpCUTET, MIHcTUTYT
¢unocoduu, mpodeccop, mpodeccop, AOKTOp GpuAOC. HayK
JKusyT an Ha HeGecax [TaaTona komku? Kpurudeckuii
KOMMEHTapHii K BbicKasbiBaHUI0 b. Pacceaa

. ITPACOAOB MU XANA AAEKCEEBUY, Boponexckas
AYXOBHAsI CEMUHAPH, IPOPEKTOP, AOKTOP PHAOC. HAYK

Anodarnyeckoe 60rocAOBUE H ATEU3M:
Anonucnii Apeonarut u Asxopax bepkan
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Hrorosoe naenapuoe saceaanue (16:00 — 18:30) (MDY, aya. 101)

Moaepartopser: Cetaos P.B.,IIporononosa H.A.

[TPOTONONOBA IPMHA AAEKCAHAPOBHA,
Poccuiickuit rocyaapCTBEHHBIH I'YMaHUTAPHBIA YHHBEPCHUTET,
pyxoBoauTteab [TAaTOHOBCKOTrO HCCACAOBATEABCKOTO
HAyYHOTO LIEHTPA, AOIICHT, KAHA. KYABTYPOAOTHH

Yro rakoe Yeaosek, nan O Tpex rumax s3ip0coB

2. MOYAAOBA MPMHA HUKOAAEBHA, Cankr-
HeTepGyprcxHﬁ rOCYAApCTBEHHBIH YHUBEPCHUTET, IHCTHTYT
(1)1/IAOCO(1)I/II/I, AOLICHT, AOLICHT, KaHA. (l)I/IAOC. Hay

Anrncden kak HacaeAHnK Cokpara: K BOIIPOCY 0 KMHUYECKOI ImaiAeiie

CTENNAHOBA AHHA CEPTEEBHA, Poccuiickuit TOCYAQPCTBEHHBIN
neparorndeckuit yuusepcurtet um. AWM. Tepnena, Mucruryr
¢urocopuu yeroBeka, npopeccop, mpopeccop, AOKTOp PUAOC. HAYK
ITajipefia B mpeoAOACHUH CKETIICHCA (0T CoxpaTa

u ckentukos K Lunepony u Komenckomy)

4. AABIMOBA EAEHA BAAEHTHHOBHA, Cankr-
ITeTep6yprekuii rOCyAQpPCTBEHHBIN YHUBEPCUTET,
HMuctutyt puaocoduu, AOLEHT, KaHA. PHAOC. HAYK

ABa «ITupa»: Kcenoponr vs [1aaron

CUHULIIH AAEKCAHAP AAEKCAHAPOBUUY,

Pyccxaﬂ XpI/ICTI/IaHCKaH l"yMaHI/ITapHaH AaKaACMUA, 3AMCCTUTCAD
ACKaHa (DaKyAbTeTa MI/IpOBhIX SA3BIKOB U1 KyAbTyp, AOIICHT,
KaHABAQAT I/ICTOPI/I‘ICCKI/IX HayK

ITaaTOH 0 3aHATHAX UCTOPUEH U IEPBBIX
ucropukax (prolegomena)

APAAIKA AAEKCEN BUKTOPOBUY, Poccuiickuit
rOCYAQPCTBEHHBIH 'YMaHUTAPHBIH YHUBEPCUTET, ITaaToHOBCKMIT
HCCACAOBATEAbCKUI HAYYHBIH IIEHTP, CTAPIIHH HAYYHBIH COTPYAHUK

Apucroxcen Tapentckmii o Coxpare u [Taarone

Ilpesenranns nuspanunii npoexra «<Hacaeaune
[Taarona» (Ilporononosa M.A., Cseraos P.B.)
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CONFERENCE PROGRAM

1.

29 June 2019

10:30 - 15:30 'Workshops
will be held at two venues:

1. Institute of Human Philosophy of Herzen University,
26 Malaya Posadskaya str.
(hereinafter IHPh);

2. Russian Christian Academy for the Humanities,
15 Fontanka river emb.

(hereinafter RChAH)

16:00 - 18:30  Closing Plenary session:
26 Malaya Posadskaya str. (IHPh)

Workshops

Workshop 1 Presocratics and Socratic

schools (IHPh, hall 105)

Moderators: Rostislav Dyomin and
Svetlana Karavaeva

LupMILA RUSINOVA, independent researcher
Image of Socrates from Deipnosophists
of the Aristoxenus of Tarentum

EKATERINA IURINA, St Petersburg State
University, Institute of Philosophy, student

The drama of Euripides and Aristophanes as a dialogue:
simulatio/dissimulatio and xopydg featig

SERGEY SLOBODKOVSKY, Russian Christian Academy
for the Humanities, St Petersburg, MA student

Epoché in the epic text: Comparison of Socrates and Aeneas
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GLEB ZEMLYAKOY, Russian Christian Academy for the
Humanities, St Petersburg, PhD student; St Alexius College of
Humanitarian and Socio-pedagogical disciplines, Samara, lecturer

The existing non-being of Gorgias and the
backwards flowing Euphrates: the language and
the thinking in the service of the sophistry

SVETLANA KARAVAEVA, North-West State Medical
University, Assistant Professor, CSc in Philosophy

Characters of Xenophon’s Socratic corpus

ROSTISLAV DYOMIN, Russian Christian Academy for the Humanities,
St Petersburg, lecturer; “Peterschule” gymnasium, lecturer

Two forms of hedonism: Hegesias of Cyrene and
the ancient Chinese philosopher Yang Zhu

OXANA KOVAL, Russian Christian Academy for the Humanities,
St Petersburg, Assistant Professor, CSc in Philosophy

Peripetias of Reason and Passion in the Tragedy of
Seneca Phaedra: Between Pathology and Philosophy

LiL1A CASTLE, Chaminade University of Honolulu, USA, Professor, PhD
“He whom love touches not walks in darkness”
(Anthropogenesis in Epic of Gilgamesh and Plato’s Symposium)

Workshop 2 Platonic Ontology and Theory of
Knowledge (IHPh, hall 101)

Moderators: Konstantin Shevtsov, Aleksei
Pleshkov and Alexey Bogomolov
KONSTANTIN SHEVTSOV, St Petersburg State University
of Civil Aviation, Professor, DSc in Philosophy
The position of a knower: on paradoxes in Plato’s philosophy

ROMAN SVETLOV, Herzen State Pedagogical University of Russia, St
Petersburg, Head of the Philosophy department, DSc in Philosophy, Professor

From Epimenides to the Parmenides

ALEKSEI PLESHKOV, National Research University Higher School
of Economics, Poletayev Institute for Theoretical and Historical Studies
in the Humanities (Moscow), Deputy director, CSc in Philosophy

“Image that we have named Time”: Plato’s
physical and metaphysical account of time
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IVAN PROTOPOPOV, St Petersburg State University of Acrospace
Instrumentation, Associate Professor, CSc in Philosophy

The idea of justice in Plato’s Republic

ALEXEY BOGOMOLOV, Kozma Minin Nizhny Novgorod State Pedagogical
University — Minin University, Associate Professor, CSc in Philosophy

Apophatic problem of Early Greek philosophy
and its adoption in the dialogue “Sophist”

ILYA LYASHKO, St Petersburg State University of Industrial
Technologies and Design, College of Technology, Modelling
and Management, Deputy Director of upbringing work

Ontognoseological lesson of Plato

KIRILL PROKOPOV, National Research University
Higher School of Economics, PhD student

Was Socrates a ‘true philosopher’? On
Pythagorean Way of Life in Plato’s Phaedo

IGOR TANTLEVSKI]J, St Petersburg State University, Institute of Philosophy,
Chairman of the Department of Jewish Culture, Professor, DSc in Philosophy

Skepticism as an “Attribute” of the
Dialectical Methodology of Qohelet

SERGUEI PANOV, National University of Science and
Technology MISiS, Associate Professor, CSc in Philosophy

The magics of thought in Plato’s metaphysics: sources of
the method, results of inversion, the sacrifice in question

Workshop 3 New Approaches to Studying
Platonism (IHPh, hall 308)

Moderators: Elena Alymova and
Vyacheslav Minak
YEFIM BRYANTSEYV, St Petersburg State University,
Institute of Philosophy, student
Platonic dialogue and Mennipean satire in
the light of their common origin

ROMAN GALLYAMOY, St Petersburg State University,
Institute of Philosophy, MA student

Plato and Democritus: At the origins of scientific virtues
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NINO ZAKROSHVILI, St Petersburg State University,
Institute of Philosophy, MA student

Mythologem of Cosmic Catastrophes in the Context of the
problem of epimeleia heantou in the Ancient Greek Tradition

EVGENIIA ZAKHARCHUK, St Petersburg State
University, Institute of Philosophy, student

Plato’s myth about Hades and its meaning in the context

of dialogues: Crito, Gorgias, Phaedo and The Republic X

VIKTORIA BOJKO, St Petersburg State
University, Institute of Philosophy, student

Man as androgyn: on the question of setting the
boundary between masculine and feminine and the
possibility of absolute unity of both principles

VYACHESLAV MINAK, Herzen State Pedagogical
University of Russia, St Petersburg, student

On the relationship between anthropology and psychology
in Plato’s Phaedo and Aristotle’s On the Soul

NIKITA MINYUK, St Petersburg State
University, Institute of Philosophy, student

Criticism of Plato in the 20th century: political aspect

DMITRY SYCHEYV, St Petersburg State
University, Institute of Philosophy, student

The image of the academician: appearance, occupation, leisure

MICHAEL SHCHERBAKOY, St Petersburg
State University, Faculty of Philology, student

Formalized discussion in Aristotle’s “Topics”

. PAVEL FEDOTOV, St Petersburg State
University, Institute of Philosophy, student

Plato’s Symposium as Space of Homer’s estrangement
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Workshop 4 Paideia (IHPh, hall 106)

Moderators: Daniil Drofeev and
Alexander Shevtsov
IRINA BATRAKOVA, North-Western State Medical University
named after I. I. Mechnikov, Associate Professor, CSc in Philosophy
Harmony and reasonability in Plato’s teaching on paideia

RusTAM GALANIN, Russian Christian Academy for the
Humanities, St Petersburg, research fellow, CSc in Philosophy

Two Education Types: The Socratic and the Sophistic Ones

DARIA DUGINA, Moscow State Lomonosov
University, postgraduate student

The One as an apophatic ruler of Plato’s state:
a political view of Neoplatonists

PAVEL LIKHTER, Penza State University,
Associate Professor, CSc in Law

The three-part soul and constitutional
degradation in Plato’s Republic

IGOR DEVAYKIN, St Petersburg State University,
Institute of Philosophy, MA student

On the interpretation of the paideia in the Plato’s
Republic (Werner Jaeger and Martin Heidegger)

DANIIL DOROFEEYV, St Petersburg Mining University,
Professor; North-Western State Medical University named after
L. I. Mechnikov, Professor, DSc in Philosophy, Professor

Paideia as medicine, anthropoly and aesthetics of
self-education (Plato, Nietzsche and Foucault)

ALEXANDER SHEVTSOV, independent scholar, International
academy for the Psychological sciences DSc in Psychology

Ancient Anthropology of Desires

PETER NESHITOYV, St Petersburg State University for
Telecommunications, Associate Professor, CSc in Philosophy

Will a gadfly help a metal horse? (An apology of socrates)

PETER KLENIN, Herzen State Pedagogical
University of Russia, St Petersburg, PhD student

Paideia as a state project of Plato
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Workshop 5 Neoplatonism in Christian
tradition (IHPh, hall 312)

Moderators: Eugene Makovetsky and
Maria Semikolennykh
ALEKSEY PANTELEEYV, St Petersburg State University,
Institute of History, Associate Professor, CSc in History

Early Martyrdoms as Instructions for Christians

MAXIM PRIKHODKO, The Parish of St. Nicolas Russian
Orthodox Church, (Seville, Spain), CSc in Philosophy

Sacred Play in Alexandrian Exegesis

EUGENE MIROSHNICHENKO, St Petersburg State
University, Institute of History, PhD student

“Ours” and “yours” in Gregory Nazianzen’s 4h
Speech against Emperor Julian: Late Antique paideia
between Christianity and Neo-Platonism

EUGENE MAKOVETSKY, St Petersburg State University,
Institute of Philosophy, Professor, DSc in Philosophy

The Triadological Foundations of the Philosophy of the Other

DMITRY KURDYBAYLO, Herzen State Pedagogical University
of Russia, St Petersburg, rescarch fellow; Russian Christian Academy for
the Humanities, St Petersburg, research fellow, CSc in Philosophy

Some notes on Augustine and Sceptic Academy

ELENA CHELNOKOVA, Russian Orthodox University of
St. John the Theologian, Associate Professor, CSc in Philosophy

The logos of Providence and the freedom of
man by Saint Maximus the Confessor

OKSANA GONCHARKO, St Petersburg Mining
University, Associate Professor; Russian Christian Academy
for Humanities, research fellow, CSc in Philosophy

Treatise «On the great and the small> by
Theodoros Prodromos: Plato or Aristotle?

DMITRI CHERNOGLAZOYV, St Petersburg State University,
Faculty of Philology, Associate Professor, CSc in Philology

Platonic dialogue in the 12* century Byzantium:
Eustathios’ “Theophilos and Hierokles”

18



9. DMITRY BIRIUKOV, National Research University Higher School
of Economics, research fellow; The Sociological institute of the Russian
Academy of Science, leading researcher, DSc in Philosophy, PhD

Divine Activities as Accident in Palamite Doctrine:
Meaning, Historical Context, and the Context of
Ideas on the Nature of Theological Language

10. TIMUR SHCHUKIN, Herzen State Pedagogical
University of Russia, PhD student; Sociological Institute of the
Russian Academy of Sciences, associate research fellow

Movement in rest: The self-direction of Intellect
in Plotinus’s Enn. V.3 and Homily on the Life
of St Peter of Athos by Gregory Palamas

11. MARIA SEMIKOLENNYKH, The Sociological institute of the
Russian Academy of Science, associate research fellow, CSc in Culturology

Basilios Bessarion on the best form of government

Workshop 6 Ancient Neoplatonism and its
Heritage (RChAH, hall 507)

Moderators: Tatiana Litvin and
Oleg Nogovitsin
1. VALENTIN PERESTORONIN, St Petersburg State
University, Institute of Philosophy, student
Anti-Christian polemic in the 2" century CE in
the context of post-Hellenistic philosophy
2. ALEKSANDR BEGICHEY, St Petersburg State

University, Institute of Philosophy, MA student
The Sun and the Good in the teachings of Plato and Julian

3. KSENIYA SAVINA, Leningrad State University
named after A.S. Pushkin, PhD student

Marcianus Aristides’s Apology: Hellenizing
Christianity or Christianizing Platonism?
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10.

11.

IGOR TANTLEVSKI]J, St Petersburg State University, Institute of Philosophy,
Chairman of the Department of Jewish Culture, Professor, DSc in Philosophy

Possible Terminological Correlations in the Description
of Cosmogenesis in the 77maeus and in Creationist

and Emanational-Emergent Theologico-Philosophical
Systems of Medieval Jewish Thinkers

TATIANA LITVIN, Russian Christian Academy for the
Humanities, St Petersburg, Head of the Philosophy, Theology
and Religion studies department, CSc in Philosophy

On the quantity of the soul: Anthropology
in the cosmologies of late antiquity

VALERY VOROBYEYV, Russian Christian Academy for the
Humanities, St Petersburg, research fellow, CSc in Philosophy

Hermogenes of Tarsus: logically-rhetorical terminology

ELENA SOBOLNIKOVA, Leningrad State University named
after A.S. Pushkin, Associate Professor, CSc in Philosophy

The ideas of Plato’s Parmenides in Christian mysticism

ANDREY KURBANOV, Russian Christian Academy for the Humanities, St
Petersburg, rescarch fellow, CSc in History,

LYDIA SPYRIDONOVA, Russian Christian Academy for the
Humanities, St Petersburg, research fellow, CSc in History

Philosophical, rhetorical and theological concepts of parresia

MARIA VARLAMOVA, The Sociological institute of the Russian
Academy of Science, associate rescarch fellow, CSc in Philosophy

Philoponus’ arguments on animation of
embryo in On Aristotle On the Soul

LARISA TONOYAN, St Petersburg State University,
Institute of Philosophy, Associate Professor, CSc in Philosophy

Nikephoros Blemmydes’s Logic and its place in
upbringing and education of Byzantines

ILYA GURYANOV, National Research University
Higher School of Economics, lecturer, CSc in Philosophy

John Amos Comenius and Marsilio Ficino in the history
of European Platonism: a comparative analysis
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12. OLEG NOGOVITSIN, Sociological institute of the Russian
Academy of Sciences, Senior Researcher; Higher School of
Social Sciences at the Peter the Great St Petersburg Polytechnic
University, Associate Professor, CSc in Philosophy

The category of relation and the Platonic principle
of the unity of the concept of being in the
philosophy of Georgius Gemistus Plethon

13. LYDIA SPYRIDONOVA, Russian Christian Academy for the Humanities, St
Petersburg, research fellow, CSc in History,

ANDREY KURBANOV, Russian Christian Academy for the
Humanities, St Petersburg, research fellow, CSc in History

Legacy of Neoplatonic school in Byzantine education

Workshop 7 Plato and Modern Philosophy
(RChAH, hall 504)

Moderators: Svetlana Martynova and
Aleksey Rakhmanin

1. INNA LISOVICH, The Russian Presidential Academy of National
Economy and Public Administration, Deputy Head of the Department
of Basic and Additional Educational Programs; Moscow University for
the Humanities, Professor, DSc in Cultural studies, CSc in Philosophy

The philosopher on the throne? Representation of the image
of the ruler in the European culture of early Modern period

2. NATALIA DANILKINA, Dutch Research School of
Philosophy (OZSW), Study group coordinator “Philosophy
in Central and Eastern Europe”, CSc in Philosophy

Virtue ethics in a comparative perspective:
from Plato to modernity

3. DARIA ZAIKINA, St Petersburg State
University, Institute of Philosophy, student

Lacanian psychoanalysis’ perspective on the myth of the cave

4. SVETLANA MARTYNOVA, Herzen State Pedagogical University
of Russia, St Petersburg, Associate Professor, CSc in Philosophy

What is the Subject of Doctors’ Practice in Plato’s Republic?
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10.

11.

12.

OKSANA GONCHARKO, St Petersburg Mining University,
Associate Professor; Russian Christian Academy for
Humanities, research fellow, CSc in Philosophy

Ancient Greek, Byzantine and modern Greek literature reception
in the story of M. Karagatsis A lonely trip to the island Kythira

NADEZHDA SOTNIKOVA, independent researcher, CSc in Philosophy
Social and political conception of Plato in
the perception of V. Windelband

TARAS SHIYAN, Foundation for Humanities
(Moscow), senior researcher, CSc in Philosophy

On the distinguishing the philosophy from the
“science:” argumentation based on the division of
labor in the Amatores by a Pseudo-Plato and in the
Groundwork of the Metaphysics of Morals by Kant

VALENTINE CHEREDNIKOY, independent
researcher, CSc in Philosophy

On the Day and Night’s Regimen in the Laws by Plato and
in the Frangois Rabelais’ Book of the Gargantua’s Acts

ALEKSEY RAKHMANIN, Russian Christian Academy for
the Humanities, Associate Professor, CSc in Philosophy

The Figure of Socrates in Ordinary Language Philosophy

STANISLAV ZOTOV, St Petersburg State
University, Institute of Philosophy, PhD student

An abuse of power: the problem of Other in the
myth of Gyges and modern approaches to it

DMITRY BIRIUKOV, National Research University Higher School
of Economics, research fellow; The Sociological institute of the Russian
Academy of Science, leading researcher, DSc in Philosophy, PhD

Whose Platonism is — that of “Palamism” or that of
“Barlaamism”? The question of the philosophical status of
“Palamism” and “Barlaamism” in Russian thought of the
beginning of the 20™ century, its solutions and context

SERGEY NIKONENKO, St Petersburg State University,
Institute of Philosophy, Professor, DSc in Philosophy

Did Cats Live in Plato’s Heaven? The Critical
Comment to Russell’s Proposition
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13. MICHAEL PRASOLOV, Voronezh Theological
Seminary, pro-rector, DSc in Philosophy

Apophatic theology and atheism: Dionysius
the Arcopagite and George Berkeley

Closing Plenary session (16:00 — 18:30) (IHPh, hall 101)

Moderators: Roman Svetlov and
Irina Protopopova

1. IRINA PROTOPOPOVA, Russian State University for the Humanities, Head
of Platonic Research Center, CSc in cultural studies, Associate Professor

What is Human Being, or About Three Types of Eidos

2. IRINAMOCHALOVA, St Petersburg State University, Institute
of Philosophy, Associate Professor, CSc in Philosophy

Antisthenes as the heir of Socrates: on the
question of the Cynic Paideia

3. ANNA STEPANOVA, Herzen State Pedagogical University
of Russia, St Petersburg, Professor, DSc in Philosophy

Paideia in overcoming of skepticism (from Socrates
and skeptics to Cicero and Komensky)

4. ELENA ALYMOVA, St Petersburg State University, Institute
of Philosophy, Associate Professor, CSc in Philosophy

Two Symposia: Xenophon vs Plato
5. ALEXANDER SINITSYN, Russian Christian Academy for

the Humanities; St Petersburg State University, Institute of
Philosophy, Associate Professor, CSc in History

Plato on the History Studies and the first
Historians (prolegomena)

6. ALEXEI GARADJA, Russian State University for the
Humanities, Platonic Research Center, Senior Research Fellow

Aristoxenus of Tarentum on Socrates and Plato

Presentation of the project The Heritage of Plato
(Irina Protopopova, Roman Svetlov)
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TE3HCHI AOKAAAOB

PYCHUHOBA AIOAMUAA AHAPEEBHA, He3aBUCHMMbBIH UCCACAOBATEAD

Obra3 COKPATA B «I TMPE MYAPELIOB>»
A®UHES 13 HABKPATHICA

Aunnomayus: Aduneit u3 HaBkparuca B cBoem «Ilupe myapenosy
MPEICTABISIET YU TATEINI0 HETUNYHBII 00pa3 Cokpata. OH noasepraer
COMHEHHIO BOCHHYIO 7100J1€CTh aHCKOTIO MBICITUTES, KDUTHKYET €ro
3a HEeIoCJIe0BaTeIbHOCTh, Pa3BpaT U HECIEPKAHHOCTh B ynoTpeolie-
HUU aJIKOTOJIsI, OIPOBEPraeT MHOI'HE, IEPECKa3aHHbIe ero YYeHUKaMu
U MOCIIeI0BATENIMU (QaKkThl U3 OHOrpaduu.

JlaHHas cTaThsl NPUBOJIUT U NOAPOOHO aHATIM3UPYET IOCBSIIICHHbIE
Cokpary GpparmMeHTsl Tpyia AQuHes 1 bITaeTcs pa3o0paThCs, 4eM OHU
SIBJISIFOTCSL — KPUTHKOM MIJIH aTloJIOTeTHKOM.

Kniouesvie crosa: antuanocts, Cokpar, Onorpadusi, KpUTHKA,
anosoretuka, Adunei, [Inaron, Kcenodonr

LupMILA RUSINOVA, independent researcher

IMAGE OF SOCRATES FROM DEIPNOSOPHISTS
OF THE ARISTOXENUS OF TARENTUM

Summary: Athenaeus of Naucratis in his Deipnosophists represents
the untypical image of Socrates. He casts doubt on Socrates’ military
valour, criticizes him for the inconsistency, debauchery and intemperance
in alcohol, refutes the facts from his biography retold by his disciples
and followers.

This article describes and analyzes fragments from Athenaeus
book about Socrates and try to investigate what is it — criticism or
apologetics.

Keywords: antiquity, Socrates, biography, criticism, apologetics,
Athenaeus of Naucratis, Plato, Xenophon
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IOPuHA EKATEPUHA CEPTEEBHA, Canxr-TTerep6yprexuii
FOCYA&PCTBCHHbIﬁ yHI/IBCPCI/ITCT, I/IHCTI/ITyT (I)I/IAOCO(l)I/II/I, aCHI/IPaHT

APAMA EBPUTTHMAA Y1 APHCTOPAHA KAK AMAAOT:
SIMULATIO/DISSIMULATIO Y1 KOMYOX @EATHX

Annomayus: ®parment KpaTtuHa oTKpbhIBaeT HaM OCTPOYMHOIO
3puTens (Kopyog Beatng), kK kKoTopoMmy odpamaercs apama EBpumuia
u Apuctodana. Takoh Kouyog BeaTig TOHKEH pacio3HaTh, KaK MbI
cuMTaeM, IpUHIUI simulatio/dissimulatio (COKPBITHE TOTO, YTO €CTh Ha
caMoM JieJie / IEMOHCTPAIHSI TOr0, Yero HeT Ha camoM jene). C omHoi
CTOPOHBI, MBI XOTHM MOKa3aTh, YTO IPEACTABISIET U3 ceOsl MPUHIUI
simulatio/dissimulatio v Tie OH MOXeT OBITh 3aMeueH Brepssie. C npyroi
CTOPOHBI, MBI TIOJIaraeM, 4To Japama EBpunuiga u Apuctodana MoxeT
OBITh PACCMOTPEHA KaK JUAJIOT MEXJy OCTPOYMHBIM 3PUTENIEM U HH-
TEJUIEKTYalIbHBIM KOHTEKCTOM JIPaMbl U, KaK TaKO# JHajor, OHa MOrJia
MOBIUSTH Ha ipamy [lnaToHa.

CBs3b Jioroca u npuHiuna simulatio/dissimulatio Mbl BUIUM B
«nnonure» EBpunuia, rae kakercsl, 4To TPAaruk MojiBepraeT paccMo-
TpeHuto mo00Bb (£poc). Kak Tonbko deapa, ubé nMs CeMaHTHIECKH CBSI-
3aHO ¢ uMeHeM Denpa u3 auasnoros [lnatona (Phaed,; Symp.), 3aTOBOPUT
0 CBOEH JTI00BH, TI000BH IPEBPATUTCS B BOTUIOIIEHHOE B peun (AOYOC)
YyBCTBO U, TEM CaMbIM, B pdpuaxov (Hippol. 389-391; 478-479; 698-699):
OTKpbLIACh — craciia cedst 1 BMecTe ¢ TeM ceOs moryouina. Ctano ObITh,
Tpareaus He o JTI00BH, a 0 pedax (Adyo).

B «MnmonuTe» MBI 3aMeuaeM, Kak CBA3b AOY0G’a M JeNI, KOTOphIE
JIOJI)KHA BBISIBIISITH peyb, pacnanaeTrcs: nucbMo denpol 1kKET, HO Tecelt
MIPUHUMAET ero 3a npapy. IIomuT HEBUHOBEH, HO KAJICEmcsi TAKOBBIM.
Cam jtoroc 0epét Ha ce0s hynkiuio simulatio/dissimulatio, nurirast cBsi3u
CJIOBa M JieJia, a UMEHHO TO Ovopa B TO mpdypata, mpodiaemMy, paccMo-
Tpernyio [Inatonom B «Kparune». Takas aMOMBaJI€HTHOCTH JIOTOCa
MOXXET OBITH 3aMeUeHa TOIBKO KOOGS OeaTg.

Komenus ApuctodhaHa yxe HEIOCPEACTBEHHO 00pAIaeTCs K 3pUTe-
n1o. Tak, Jlukaifonosib B « AXapHsHAX», KOTJa OH UAET B oM EBpunuia
C LEJIBIO IPOCUTH TOT'O O TIOMOIIM C COCTABICHUEM PEUH, 00paaeTcs K
3pUTEISIM, TOBOPSI, YTO JJISL 3pUTelieil HEOOXOAMMO BHJIETh €r0 TAKHM,
KaKoOi OH €CTh U B TO e caMoe BpeMs He TeM, KTO OH ecTb (Acharn.
440-445). 3puTtens AOMKEH pa3audaTh «OBITh» U «Ka3aThCs» T'epPOEB,
KOTOpPbIE BHYTPH KOMEIHH CAMH 3TOTO HE Pa3IHyaloT.

Komenus, cama mmo cebe peanusyromiasi IpuHIUn simmulatio/
dissimulatio genaet aKIEHT HA NOKA3AHHOM U CKPbINOM, KAKOBOE 3aMEYacT
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KOopyog Oeatig 1, KakoBoe 0e3 TaKoro JMajora 3puTelIsi/duTaTels 1
JIpaMbl OCTAaETCs 3aMKHYTBIM B CaMO# CTPYKTYpPE aBTOPCKOrO IPOU3-
Benenus. Ecnu npama EBpuIinaa roBopuT HaM O TOM, YTO CaM aBTOP
OBLIT BOBJICYCH B (hopMHUpOBaHHE PHIOCO(CKOM MBICITH CBOCH SITOXH, TO
Apucrodan, BbIBoAS Ha clieHy EBpuninaa, moareepskaaet To, 4to EBpumiyg
HaXOJIMJICS B OOIIEM HHTEIUICKTYaIbHOM KOHTEKCTE C COHCTaMU, B KO-
TOPOM CTAaBUTCS BOIIPOC O JIOroce (peyur) HapsiLy ¢ MpoOIeMoil «ObIThY
U «Ka3aTbesi». boyiee TOro, Takoro poaa quanor IpaMbl, OCHOBAHHOM Ha
simulatio/dissimulatio n oOpaieHHON HEOCPEICTBEHHO K 3PUTEITIO KaK
KOHWOG Be0tG, MOT TOCTYKHUTh OCHOBOW Ui POPMHUPOBAHHSI IPAMBI
[TaToHa, KOTOpas y>Ke CTAHOBUTCS TUAJIOTOM KaK TaKOBBIM.

Kniouesvie crosa: Espunua, Apucrodan, nuasor, ipama, simulation,
dissimulatio, Mmmonut, 1oroc

EKATERINA IURINA, St Petcrsburg State University,
Institute of Philosophy, student

THE DRAMA OF EURIPIDES AND ARISTOPHANES AS A
DIALOGUE: SIMULATIO/DISSIMULATIO AND KOMYOS OEATHS

Summary: Cratinus’ fragment shows us the kopyog Beatng (subtle
viewer) to whom drama of Euripides and Aristophanes as a dialogue
appeals. Such xopyog Bgatng, as we suppose, should recognize the
principle of simulatio/dissimulatio (to show what is not really is and to
hide what really is). Thus, on the one hand, we have to demonstrate what
the principle of simulatio/dissimulatio is and where it could be derived
from. On the other hand, we concern that the drama of Euripides and
Aristophanes could be considered as a dialogue between such intellectual
viewer and the intellectual context of this drama, the relationship of which
could influence Plato’s drama.

A connection between /ogos and the principle of simulatio/
dissimulatio we find already in Euripides in the Hippolytus. Euripides
seems to examine love (¢poc). Phaedra, whose name is connected to Plato’s
Phaedrus semantically (Phaed; Symp.) speaks of her love embodied in
a speech (logos) and, therefore, in the @dppaxov (Hippol. 389-391;478-
479;698-699): to tell about her love means a salvation and death at the
same time. Then, the tragedy is not about love, supposedly, the tragedy
is about speeches.

In the Hippolytus we see how the relation between Adyog and the
deeds that speech must reveal splits out: the letter of Phaedra lies, but
Theseus considers it to be truth. Hippolytus is not guilty, but he seems
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guilty. The logos has a function of simulatio/dissimulatio, splitting out the
relation between words and deeds (t0 dvopa and ta Tpdypoto), discussed
by Plato in Cratylus. Such ambivalence of the logos could be recognized
only by the kopyog Beatnc.

The comedy of Aristophanes already represents the principle directly
appealing to the viewer. For example, in the Acharnians Dikaiopolis,
when he goes to the house of Euripides, begging him to help with the
speech, appeals to the audience, saying that it is necessary for him that
the audience see him as he is and he is not at the same time (Acharn.
440-445). The audience as a kopyog Beatng must distinguish between
“to be” and “to seem” of the characters, who do not distinguish this
within the comedy.

Comedy by implementing the principle of simmulatio/dissimulatio
focuses on the demonstrated and hidden, noticed only by a kopyog
Beatc, who has a dialogue with an authors” work and without whom
this demonstrated remains closed in the structure of drama. If the drama
of Euripides tells us that the author is involved in the formation of the
philosophical thought of his era, Aristophanes, bringing Euripides to
his scene confirms that Euripides is in the one intellectual context with
the Sophists, where the logos and the problem of Being and Seeming
had been discussed. Moreover, this kind of dialogue drama, based on
simulatio / dissimulatio and addressed directly to the subtle viewer, could
serve as the basis for formation of Plato’s drama, which has become a
dialogue as such.

Keywords: Euripides, Aristophanes, dialogue, drama, simulatio,
dissimulatio, Hippolytus, logos

CAOBOAKOBCKMI CEPTEN BAAAMMUPOBHNY, Pycckas
XPUCTHAHCKAS I'YMaHHUTApHAS AKAACMU S, MATHUCTPAHT

OIOXE B QIIMYECKOM TEKCTE:
CPABHEHUE COKPATA U DHES"

Annomayus: B noknane mpeacTaBieHa IONBITKA HHTEPIPETALUH
obpasza DHes u3 modMbl Beprunus u cpaBuenus ero ¢ Cokparom. B

* VccenoBaHue BRITIOTHEHO TP GHHAHCOBOH mozaepkke POOU
B pamKax HaygHoro mpoekTa Ne 19-011-00349 «Cxenrtrueckas Tpaauius
B @aHTUYHOM IIJIATOHU3MEY.

The reported study was funded by RFBR according to the research
project Ne 19-011-00349 «Skeptical tradition in the ancient Platonismy.
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OIIMCaHUEC KaK COKpaTa, TakKk 1 QHGH, MPUCYTCTBYIOT CXOXHUC ACTAJIH,
TaKHUC KAaK BJIIMAHHC 60FOB, HEMIPCKJIOHHOCTb B IMOUCKEC UCTHUHBI NN
POAUHBI, CIICAJOBAHUC CyZ[B66. ITomumo 3TOro, B O6p33€ DHesl MOXKHO
MPOCICAUTD SJIEMCHTBI CKEITUYCCKOI'O ITPpUHIIUIIA «E’ZTEOXT’]».

Karouesvie crnosa: Cokpat, Jueit, [Imaton

SERGEY SLOBODKOVSKY, Russian Christian Academy
for the Humanities, St Petersburg, MA student

EPOCHE IN THE EPIC TEXT: COMPARISON
OF SOCRATES AND AENEAS

Summary: The report presents an attempt to interpret the image of
Aeneas from the poem of Vergil and compare it with Socrates. In the
description of both Socrates and Aeneas, there are similar details, such as
the influence of gods, the inexorability in the search for truth or homeland,
the pursuit of fate. In addition, in the image of Aeneas, one can trace the
elements of the skeptical principle of «€moy».

Keywords: Socrates, Aeneas, Plato

SEMASAKOB I'AEG CEPTEEBUY, KoAAeAk T'YyMaHUTAPHBIX U
COLIMaABHO-TIEAATOTUYECKUX AUCLIUIIAMH UMeHU CBATUTEA S
Aaexcust, Mutponoanta MockoBcKoOro, IpenoAaBaTeAb;
Pyccxast xpyucTHaHCKAsI 'yMaHUTApHASI AKAACMUSL, ACTIUPAHT

CYIECTBYIOIIEE HEBBITHUE ['OPTHA U
TEKYIIIUI 3AAOM HAIIEPEA EB®PAT: A3BIK U
MBILIAEHUE HA CAY>KBE Y COOUCTUKH

Annomayusa: B noknaze paccmarpusaercs tesuc 'oprus Jleontuiickoro
«HHYETO CYLIECTBYET», IPOBOAUTCS AHATIOTHSI MEXKIY BBICKa3bIBAHUEM
coucTa 1 ciryyaeM «CIOHTAaHHOM COPUCTHUKNY, TIPOU3OIIEIIINM C BOH-
cxoM Tytmoca I, BepBrie nocturmero 6eperos EBdpara. Ha ocHoBaHMNT
YCTAaHOBJICHHO! aHAJOTHH CIEJIaHA MOMbBITKA YCTAHOBUTH 3HAUCHHE
copUCTHKHU AT HUTOCOPHH.

Knrouesvie cnosa: Ilapmenna, I'opruii, Tytmoc I, EBdpart, ObiTHE,
HEeOBITHE, CyIIee, S3bIK, MBIIIJICHHUE
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GLEB ZEMLYAKOV, Russian Christian Academy for the
Humanities, St Petersburg, PhD student; St Alexius College of
Humanitarian and Socio-pedagogical disciplines, Samara, lecturer

THE EXISTING NON-BEING OF (GORGIAS AND THE
BACKWARDS FLOWING EUPHRATES: THE LANGUAGE AND
THE THINKING IN THE SERVICE OF THE SOPHISTRY

Summary: The report examines the Gorgias of Leontinoi thesis
«nothing existsy», draws an analogy between the statement of the sophist
and the case of the «spontaneous sophistry» that occurred with the army of
Thutmose I, when it reached the shores of the Euphrates for the first time.
On the basis of the established analogy an attempt was made to establish
the meaning of the sophistry for the philosophy.

Keywords: Parmenides, Gorgias, Thutmos I, Euphrates, being,
non-being, existence, language, thinking

KAPABAEBA CBETAAHA BUKTOPOBHA, CeBepo-3amaaHbril
FOCYA&PCTBeHHbIﬁ MeAI/IHI/IHCKI/If/’I YHHUBCPCUTCT HM.
M.M. MeuHukoBa, aCCUCTEHT, KaHA. PHAOC. HAYK

TTEPCOHA>XHY COKPATUYECKHX
COYUHEHUI KCEHO®OHTA"

Annomayus: Jloknaa MOCBSILIEH OAHOMY U3 yueHUKoB CokpaTa —
Kcenodonty, kotoporo Jluoren Jlasprckuii Hapsaay ¢ [lmatonom u
AHTHC()EHOM OTHOCHT K «riaBHeHIUM» cokpatukam (D.L. 2.47.2).
KceHogoHTa €I10’)KHO Ha3BaTh UCKIIIOUYUTENIEHO COKPATHYECKUM aBTO-
pOM, HE MEHEee U3BECTEH OH M KaK aBTOp, HAIPUMEpP, UCTOPUUECKUX U
Ororpaduyeckux COUNHEHHH, OJHAKO COKpAaTHYeCcKas TeMaTHKa B TOM
WJIM MHOM BHJIE TIPUCYTCTBYET B OOJIBIIMHCTBE ero counHeHni. Kak n
nuanoru [1narona, counnenust Kcenodonra sSBISIOTCS TUTEPATy pHBIMA
MIPOU3BEICHUSAMH, 2 HE UICTOPHUECKUMU OIUCAHUSMHU, COOTBETCTBEHHO U
repou ero COYMHEHUMH, TP BCell CBOEH «HCTOPUUHOCTUY, - TUTEPATY PHBIE
nepconaku. KoHeuHo, TIIaBHBIM M CaMbIM 00CY K Ja€MbIM EPCOHAKEM TaK
Ha3bIBAEMBIX COKpaTH4YecKuX counHenuit Kcenodonra sensercs Cokpar,
OJTHAKO 3aMETHM, YTO U BBIOOD JIPYT'HX MEPCOHAXEH (B IEPBYIO OUYEpEIh

* VccenoBaHue BRITIOTHEHO TP GIHAHCOBOH mozaepkke POOU
o mpoekTy Ne 17-03-00616-OI'H «CokpaTryaecKre MIKOIBI KaK sIBICHUE
aHTUYHOHN ¢rutocodun U KyneTypsi». 2017 - 2019.
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Hac OynyT nHTepecoBaTh codbecennnku Cokpara B « MeMopaOuiIusIx») y
Kcenodonra sBnseTcst HecryYallHbIM U TpeOyeT HHTEPIPEeTALUH, YTO U
OyIleT 1o MpEeuMyIIecTBY B (JOKyCe HAIIEro BHUMaHHUSI.

Kurouesvie crosa: cokpaTtnku, cCOKpaTndeckue mkoisl, KceHogonrT,
IImaTon

SVETLANA KARAVAEVA, North-West State Medical
University, Assistant Professor, CSc in Philosophy

CHARACTERS OF XENOPHON’S SOCRATIC CORPUS

Summary: The paper is devoted to Xenophon, a student of Socrates,
who is considered one of the main adherents of Socrates by Diogenes
Laertius, Plato and Antisthenes (D.L. 2.47.2). Xenophon can hardly be
deemed an exclusively Socratic author; he is equally well-known as an
author of historical and biographical works, however, Socratic themes
are present in the majority of his works in one way or another. Just as
Plato’s dialogues, Xenophon’s works are literary creations, rather than
historical accounts, thus, the characters of his writings, despite the latter’s
‘historicity,” are literary characters. Most certainly, Socrates is the main
and the most-discussed character of Xenophon’s so-called Socratic works,
however, it must be noted that the choice of other characters (we are first
and foremost interested in Socrates’ interlocutors in Memorabilia) is not
accidental for Xenophon, and requires interpretation, which will be the
primary focus of our attention.

Keywords: Socratics, Socratic Schools, Xenophon, Plato

AEMUH POCTHCAAB HUKOAAEBUY, Pycckas
XPI/ICTI/IaHCKaH FYMaHI/ITaPHaﬂ aKaACMH A, HpCl‘IOAaBaTCAL;
TUMHAa3Uusd «HCTCpH.[yAC», HpﬁHOAaBaTeAb

ABE ®OPMBI TEAOHU3MA: ['ETECUIT KMPEHCK U
U APEBHEKHTAUCKHH PHAOCO® SH Yoxy™

Annomayus: Jlokyaa MOCBSIEH COTIOCTABICHUIO IBYX (GopM
reJJOHU3Ma: ApeBHerpedeckoro Gpunocoda-kupenanka ['erecus u qpes-
HekuTaiickoro ¢gunocoda SAu Uky. Ha ocHoBe JomreAmux 10 HaIiero
BpPEMEHU CBU/ICTEIBCTB BBISIBJISIIOTCS OOIINE U PAa3JINYHbIE MOMEHTHI BO

* VccmenoBaHue BRITIOHEHO MTPH GHHAHCOBOH noaaep:kke POOU
o poekTy Ne 17-03-00616 «CoxpaTndecKkne MKOIBI KaK SBJICHUE aH-
THUYHOHW HUITOCOPHH U KYIBTYPBI».
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B3MIsIAX 9TUX MBICIUTENEN. 3aTparuBaeTcsi BOIPOC O CTENEHU apry-
MEHTHUPOBAHHOCTH UX MO3HUIHiA. [IpHBIIeKarOTCS CBEICHUS 00 YUUTEIAX
9TuX punocodoB 1 X MOCIENOBATEISIX. PaccMaTpuBaeTCst BOSMOXKHOCTH
BrustHUS Oynausma Ha [erecus u SAn Uxky.

Kniouesvie cnosa: reoHN3M, KUPEHCKasl KO, [ erecuii, 1aocusm,
An Uxy, Oynnnsm

ROSTISLAY DYOMIN, Russian Christian Academy for the Humanities,
St Petersburg, lecturer; “Peterschule” gymnasium, lecturer

TWO FORMS OF HEDONISM: HEGESIAS
OF CYRENE AND THE ANCIENT CHINESE
PHILOSOPHER YANG ZHU

Summary: The report is devoted to the comparison of two forms of
hedonism: the ancient Greek philosopher-cyrenaic Hegesias and the ancient
Chinese philosopher Yang Zhu. On the basis of extant evidence, common
and different points of view are identified. The question of the degree of
argumentation of their positions is raised. Information about the teachers
of these thinkers and their followers is attracted. The possibility of the
influence of Buddhism on Hegesias and Yang Zhu is considered.

Keywords: hedonism, Cyrenaic school, Hegesias, Daoism, Yang
Zhu, Buddhism

KoBAAD OKCAHA AHATOABEBHA, Pycckas xpucTHanckas
ryMaHHTapHAs AKAACMUS, AOLICHT, KaHA. pUAOC. HAYK

ITEPUTIETUU PABYMA U CTPACTU B
TPATEAUN CEHEKU «DEAPA»: MEJXKAY
MMATOAOTHUEHN U PUAOCODPHUEN

Annomayus: ®unocopckuii nnean CeHeKH, MOTINHAIOMNAN CTPACTh
pasyMmy, paccMaTpUBaeTCsl B KOHTEKCTE ero APaMaTHyeCcKOro BOILIOMCHHS.
Tparenus «Denpay Mo3BOJSIET €€ ABTOPY Xy/I0KECTBEHHBIMU CPEICTBAMHU
MPOIEMOHCTPUPOBATDH KJIFOUEBBIE MOMEHTHI U3BEYHOT'O YEJIOBEYECKOr0
KOH(MJIMKTA MEX/1y Pa3yMOM U cTpacTsiMu. OTpakast KOCMOJIOTHIECKUI
J1aH COOBITUH B 3epKajie MHIAMBHYaIbHOTO cyliecTBoBanus, Ceneka
HCCIIeyeT COOTHOIICHH E JIOroca i nadoca, MapKupys UX KpailHHE MOJTFOChI
KaK pa3yMHYIO Pedb O CTPACTSAX U CTPACTHYIO PEYb pa3yMa.

Knroueswvie cnosa: pa3ym, ctpacth, Ceneka, «Deqipay, CTOUIIU3M
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OxANA KovAL, Russian Christian Academy for the Humanities,
St Petersburg, Assistant Professor, CSc in Philosophy

PERIPETIAS OF REASON AND PASSION
IN THE TRAGEDY OF SENECA PHAEDRA:
BETWEEN PATHOLOGY AND PHILOSOPHY

Summary: The philosophical ideal of Seneca, in which passion submits
to reason, is considered in the context of its dramatic realization. The tragedy
“Phaedra” allows its author to demonstrate the essential moments of the
eternal human conflict between reason and passions. Seneca reflects the
cosmological events in the mirror of individual existence and thus explores
the relationship of logos and pathos. Extreme poles here are reasonable
speech about the passions and passionate speech of reason.

Keywords: reason, passion, Seneca, “Phaedra”, stoicism

IIEBIIOB KOHCTAHTUH I1aBAOBUY, Cankr-Ilerepbyprexuit
TOCYAAPCTBEHHBIN YHUBEPCUTET IPAsKAAHCKOH
aBHaLUH, Ipodeccop, AOKTOp PHAOC. HAYK

[To3ULIMSI MO3HAIOIIETO: O 3HAYEHUU
ITAPAAOKCOB B ®UAOCOPHU [ TAATOHA

AHHOWlab}M}lI OtHomenue I1marona k napajaokcaM JEMOHCTPUPYCT
O6CY)K,H€HI/IC ((HpO6J'IeMLI Menonay. Peun HUACT O MapaJOKCe MOo3HaHu4,
COIJIaCHO KOTOPOMY U3 MPCATIONIOKCHU A O BOBMOKHOCTHU MMO3HAHUA CIICAYET
€ro HeBO3MOXKHOCTh. YCTaHaBINBAs niacajl UICTUHHOI'O 3HaHMHs, CoxpaT
BBIHYXACH pa3acjasaTbh 3HAHWUC U HE3HAHUC, U TEM CaMbIM HEeU30€KHO
OKa3bIBACTCAd HOCUTCJICM OJHOBPEMCHHO TOTO U APYTOTO. Bo3uukaer
BOIIPOC O coOCTBEHHOM MO3MIMHU NO3HAIOUICT O, TPUYEM [Inmaron IMPU3HACT
HapaI[OKCﬁHBHBIﬁ €¢ XapakTep, CBSI3aHHEBIN C HCYCTPAHUMO HBOﬁCTBeH—
HBIM, TPOMCIKKYTOYHBIM COCTOSSHUCM 3a0bIBAHUS U OpUIOMHUHAaHUsA, CHa
" CYCTBI BCTPCBOKCHHBIX CHOBHﬂCHI/Iﬁ.

Knwouesnsle crosa: HJ'IaTOH, mapagokce, nmo3unus peiu, naMsThb,
CHOBHICHUEC, HCTHUHA, CMBICJI
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CBETAOB POMAH BUKTOPOBUY, Poccuiickuii rocyAapCTBEHHbII
neaarorndeckuii yuusepcurer um. A.M. I'epuena, MucruryT
PurocoPuu deA0BeKa, AUPEKTOP, IPOPEccop, AOKTOP GHAOC. HAYK

OT ONTMMEHUAA K <[ TAPMEHUAY>"

Annomayus: B nokiiafe Mbl moctapaeMcs yKkaszaTh aHAJOTHU Tia-
panokcy KputsiHuHa B mIaTOHOBCKUX TekcTax. KitoueBsiMu 7 u 8 TH-
note3sl «I[lapmennnay» (Parm. 164b - 166¢), B KOTOPBIX MOKHO YBHICTH
MOTEHIMAJIbHBIC TTAPAJIIENIA MKy MapaJOKCaATUCTCKUMU CTOPOHAMU
nuanektuku [lnaToHa u chopmynupoBanHbiM EBOYIIHIOM «IIapaiokcy
KpUTsiHUHA». HaMm mpencraBisieTcs, 4TO 3TOT MOMEHT IJIaTOHOBCKOW
JIUAJIEKTUKH TaK)Ke OKa3bIBAETCS MPEINOCHIIKON OYIyIIero «CKenTH-
YEeCKOro MOBOPOTa» B AKaJIEMUH.

ROMAN SVETLOV, Herzen State Pedagogical University
of Russia, St Petersburg, Head of the Philosophy
department, DSc in Philosophy, Professor

FrOM EPIMENIDES TO THE PARMENIDES

Summary: In the report we will try to indicate analogies to the
Cretan paradox in Plato’s texts. The key point is the 7 and 8 hypotheses
of «Parmenides» (Parm. 164b - 166¢), in which one can see potential
parallels between the paradoxical sides of Plato’s dialectic and the Cretan
paradox formulated by Eubulides. It seems to us that this moment of the
Platonic dialectic also turns out to be a resource for the future “skeptical
turn” in the Academy.

ITAEIKOB AAEKCE AAEKCAHAPOBUY, MIHCTUTYT ryMaHUTapHBIX
HCTOPUKO-TeopeTHdeckux nuccaepopanuii um. A.B. [Toaetaecsa HIY
BIIIS (MockBa), 3aMECTUTEAD AUPEKTOPA, KaHA. PUAOC. HAYK

«OBPA3, KOTOPBIN MbI HASBAAU BPEMEHEM>»:
®UBUKA U METAOH3UKA BPEMEHU Y [TAATOHA

Annomayus: Viconb3ys XapakTepHYO JJIsl COBpeMEHHOU (punocopuu
KOHIENITYaJIbHYIO paMKy, npeacTaBieHus [lnaTona o BpemeHu MOTyT

* VccenoBaHue BRITIOTHEHO TP GIHAHCOBOH mozaepkke POOU
B pamKax HaygHoro mpoekTa Ne 19-011-00349 «Cxenrtrueckas Tpaauius
B @aHTUYHOM IIJIATOHU3MEY.

The reported study was funded by RFBR according to the research
project Ne 19-011-00349 «Skeptical tradition in the ancient Platonismy.
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OBITh MHTEPIPETUPOBAHBI U KaK A-Teopusi, u kKak B-teopus. C ogHOI
CTOpOHBI, [171aTOH TPOBOAMT MPUHIMITHATIBHOE PA3IHIUE TPEX H3MEPEHUN
BpPEMEHH M MUIIET 00 0COO0M MecTe HACTOSIIEr0 BO BPEMEHHOM PSIAY.
OueBUIHO, 4TO A-CBOHCTBO «OBITH HACTOSIIIMMY JJIS HETO — COBCEM HE
TO JK€ CAMOE, YTO 1 «OBITh IPOLUIBIM» U «OBITH Oymymum». Kpome Toro,
TEKY4eCTh U H3MEHYHBOCTH — HEOTHEMJIEMOE CBOHCTBO BPEMEHH, OITpe-
JIeNsrolIee pa3Indne UaeaabHoro 1 BenrHoro. CaMo co3iaHue BpeMEeHN
omnucekiBaercs [11aTOHOM Kak He3aBUCHMBIH OT TBOPEHUS OOBEKTOB 3TOTO
mupa akT. Takum 00pa3om, BpeMs He MOXKET OBITH ITOHSTO KaK HEKOTOpast
(GyHKIMS 00BEKTOB MUPA, HO €CTh KAY€CTBEHHO OTIMYHBIH OT BCET0 €T0
HAITOJHSIONIETO «KOHTEHHEP» HIIN «CETKa». YUNTHIBAs BBIIIECKa3aHHOE,
[TnaToHa MOXKHO Ha3BaTh POJOHAYATEHHKOM BPEMEHHOT0 a0COTIOTU3MA,
MIPEIOoIIaraloiero XxapakTepHble st A-Teoprun Ipeanocbkuiku. Her
HUYET0 YAANBUTEIBHOTO, YTO TaKas MMO3UIIMSI HA3bIBACTCS B INTEPAType
«ITnaronn3amoM B oTHOWmEHUH BpeMeHn» (Platonism with Respect to
Time).

C npyroit cTOpoHBI, B 60Jiee MIMPOKOM KOHTEKCTE IJIATOHOBCKOM
¢dmrocopun, MOXKHO TOBOPUTB O HEPEAIIBHOCTH BPEMEHH, BEIb BPEMCH-
HOCTbB €CTh CBOWCTBO MHpa CTaHOBJICHUS, H, CJICJOBATEIILHO, HE SIBIISCTCS
YEeM-TO «0OBEKTUBHBIMY, TAK)KE KaK U HE MOXKET OBITH IT03HAHO. B TakoM
Cllydae caMo TBOPCHHE BPEMEHH paccMaTpPHBAETCs HCCIICIOBATEIIMH HE
KaK CaMOCTOSITEJIHBIM U ONPEISIISIIONINIT 3Tall CO3/IaHMs MUpPa, HO KaK
aJUIErOpUYecKOe OIMMCAHUE CO3AAHNS BCEJICHCKUX YacOB. DTH BCEIICH-
CKH€ Yachl, TECHEHIITIM 00pa30M CBSI3aHHBIC C MEPOM HJICH, TIO3BOJISIOT
YCTQHOBHTH [IEPMaHEHTHbIE BDEMEHHBIE OTHOIICHHUS, T.€. B-oTHOMICHHS,
«J10/T10CIe» B TIOCTOSTHHO M3MEHYHBOM MUPE, IIPUBHOCS TAKMM 00pa3oM
OTHOCHTEJIBHYIO CTA0MJIBHOCTh M PAa3MEPEHHOCTh B MUP CTAHOBJICHUSI.
B coorBercTBHE ¢ TakuM npoureHueM IlnaToH, pa3BuBas HHTYHUIUIO
[Tapmennia 06 MITI0O30PHOCTH BPEMEHH, BIIEPBbIC pa3padarsiBacT
KOHIICTIIIMIO BpEMEHH B ayxe B-Teopumn.

BesycnoBHo, nHTEpnpeTanus B3rIsA0B U uaei [1narona nomkna
OBITH NTPOM3BECHA BHE 3aBUCMMOCTH OT OTpaHUYEHUN COBPEMEHHOM
¢dmocodun u oHATA B €e COOCTBEHHOM HJICHHOM U TIOHSTHIHOM rOpH-
30HTE. TeMm He MeHee, 00palleHe K COBPEMEHHBIM IUCKYCCHSIM UT'PAET
BAXHYIO METO/IOJIOTHYECKYIO POJIb, T.K. IIO3BOJIET JOCTHYD OOJIbIICH
AQHAIMTUYECKOH SICHOCTH, COPUEHTHPOBATH B CCIEA0BATEIbCKUX 3aauax
1 BO3MOXHBIX MHTEPIPETAIIMOHHBIX CTparerusx. Kpome ykazaHHOro
METO/I0JIOT HYECKOT'0 3HAUCHMSL, yIepKaHUE B T10JIE HCCIICIOBATEIIBCKOTO
BHHMAaHHMS COBPEMEHHBIX IpodsieM ¢ritocopun BpeMEHH HO3BOJISET
BKJIIOUUTH [11aTOHA B aKTya IbHYIO TUCKYCCHIO. 5] yBepeH, IIaTOHOBCKas
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¢bunocodust MOXKET 1aTh UMITYJIbC [T HEPEOCMBICICHH S JOMUHHUPYIOIIEH
KOHIICNTYaJbHOH PAMKH.

Knrouesvie cnosa: Ilnaton, pumocodus spemern, A- u B-treopun
BpeMeHH, (pu3nKa 1 MeTapu3nKa

ALEKSEI PLESHKOV, National Research University Higher School of
Economics, Poletayev Institute for Theoretical and Historical Studies

in the Humanities (Moscow), Deputy director, CSc in Philosophy

“IMAGE THAT WE HAVE NAMED TIME”: PLATO’S
PHYSICAL AND METAPHYSICAL ACCOUNT OF TIME

Summary: Adopting the usual for contemporary philosophy conceptual
framework, we can interpret Plato’s ideas on time both as A-theory and
B-theory. On the one hand, Plato makes a fundamental distinction between
the three dimensions of time and writes about the special status of the
present. Obviously, the A-property “to be present” is different from “to be
past” and “to be future.” Besides, fluidity is an inherent property of time
that determines the difference between the ideal and the corporeal. Plato
describes the creation of time itself as an act independent of the creation
of the objects. Thus, time cannot be understood as a particular function
of the world objects, but it qualitatively differs from all that filling it, a
kind of ‘container’ or ‘grid.” Considering the above, Plato can be called the
ancestor of temporal absolutism, with the prerequisites characteristic of
A-theory. It is not surprising that such a position is called in the literature
Platonism with Respect to Time.

On the other hand, in the broader context of Plato’s philosophy,
one can say about the unreality of time. Temporality is a property of the
world of becoming, and, therefore, is not something “objective,” as well
as it cannot be cognized. In this case, the creation of time itself could be
considered not as an independent stage in the creation of the world, but
as an allegorical description of the construction of the celestial clock.
The clock, closely related to the world of ideas, allows us to establish
permanent temporal relationships, i.e., B-relations, ‘before/after’ in a
constantly changing world, thus bringing relative stability and regularity
into the world of becoming. Following this reading, Plato, developing
Parmenides’ intuition about the illusiveness of time, for the first time
develops the conception of time in a manner of B-theory.

Indeed, we can interpret Plato’s ideas regardless of the limitations
of contemporary philosophy and understood it in its own intellectual and
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conceptual horizon. Nevertheless, an appeal to current discussions plays
an important methodological role, since allow achieving greater analytical
clarity and easily orienting in research objectives and possible interpretation
strategies. In addition to this methodological significance, keeping in mind
up-to-date problems of the philosophy of time allows to include Plato in
the actual philosophical discussion. I believe that Plato’s philosophy can
give impetus to rethink the dominant conceptual framework.

Keywords: Plato, philosophy of time, A- and B-theories of time,
physics and metaphysics

[TroTONONOB MBAH AAEKCEEBUY, Cankt-ITerep6yprekumii
FOCYAapCTBCHHbIﬁ YHHBCPCHUTCT a3POKOCMHUICCKOro
HpI/I60p0CTpOCHI/I}I, AOLICHT, KaHA,. (l)I/IAOC. HayK

MAEST CIPABEAAUBOCTU B AUAAOTE
«'OCYAAPCTBO» [TAATOHA

Annomayua: JloknaJ NOCBAILEH aHAJINW3y 3HAYEHUS UIEU Clipa-
BemBoCTH B anainore [lnatona «l'ocymapcTBoy. C 3T0i naeeit cBs3bI-
BaeTCs MOHATHE O COBEPIICHHOM TOCYAAapCTBE, B KOTOPOM OHA MOXKET
OCYIIECTBUTHCS, BOBMOKHOCTH KOTOPOTO OHA O0YCIIOBIMBAET CO CBOCH
ctoponbl. CIIpaBeJIMBOCTh OMpenessaeT 3HaueHne U IPUAAET onpee-
NEHHBIA BUJ KaXKJI0W TOOpOJETEeNN B paMKax rOCyAapCTBa, BHICTyHas
ero 0J1aroMm B IIEJIOM, U B TO e BpeMsI, BRIpakaeT 0J1aro Kak10ro rpax-
JaHWHA JAaHHOT'O0 TOCYAAapCTBa, KOHCTUTYUPYS MPaBUIBHBIN MOPSIOK
HadJall ero Iymri. B mokiaze mokassiBaeTCs, 9TO CIPAaBEIITNBOCTD KaK
IJIaBHAs TOCYJapCTBEHHAS AOOPOASTENh MPHAAaET 00IEeCTBEHHOE 3HA-
YeHHE MYAPOCTH KaK OCHOBHOH H0OpoaeTenu GpriocodoB, CBI3aHHOM C
yIIpaBJIeHHEM rOCyIapCTBOM M HAallPaBICHHOH Ha OCYIIEeCTBICHHUE Oara
BCEX TPaXKIaH TaHHOTO TOCYAApCTBA; 3aTEM, - MYKECTBY, CBI3aHHOMY C
Pa3yMHBIM MPAaBHUIBHBIM IIOHHMAeM OITACHOCTH, CO CTOPOHBI CTPAXKEH UIIn
BOWHOB, IIPH TOM, YTO TJIIABHOM IEJBIO IEATEIIBHOCTH, COOOPA3HO ATOM
noOponeTrend, OyAeT COXpaHEHHUE )KU3HH U 0€30ITaCHOCTH BCEX JIOACH; 1
HAKOHEII, paCCYAUTEIBHOCTH, COCTOSIIECH BO BIACTH HAJl COOCTBEHHBIMU
YyBCTBEHHBIMH XEITAHUSIMH, MIPEOAOJICHUN ce0s1 M caMOo00IaJTaHH.
CynurHoCcTh FOCyIapCTBEHHOM BIACTH, CBI3aHHAS CO CIIPaBEAJINBOCTHIO,
cocTOHT, cornacHo IlmaToHy, He B peanu3anuu coOCTBEHHOTO Ojara
BIIACTUTEJICH, HO B OCYIIECTBJICHNUH BceoOIero 6mara MmoagaHHBIX
WITW TPaXKJaH ONpeneIE€HHOTO rocyaapcTra. B mokimane BCeCTOpOHHE
AHAJIM3UPYETCs TIABHOE OIpEeNIeHHue clipaBenBocTH y IlmaTona,
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COIJIACHO KOTOPOMY, OHa ITOHWMAETCsl KaK 0Jaro 1esIoro, CoCcTosIee
B JICATEIBHOCTH, K KOTOPOW KaXKbIH YEIOBEK IpeHA3HAUCH 110 CBOCH
MIpUpoOIe, COBEpIIaeMOil pan BceoOIero Onara Apyrux JOAeH, Kak u
pazau cBOero coOCTBEHHOTO.

Kurouesvie cnosa: naes cripaBeIIMBOCTH, T00POIETENb, BBICIIEE
61aro, Tocy1apcTBO, HaYaua TyIn

IVAN PROTOPOPOV, St Petersburg State University of Aerospace
Instrumentation, Associate Professor, CSc in Philosophy

THE IDEA OF JUSTICE IN PLATO’S REPUBLIC

Summary: The report analyzes the signification of the idea of justice
in Plato’s dialogue «Republicy. This idea is associated with the concept
of a perfect state, in which it can be realized, the possibility of which it
determines for its side. Justice determines the value and gives a certain
kind of each virtue within the state, acting as its good in General, and
at the same time, expresses the benefit of each citizen of this state,
constituting the correct order of the beginnings of his soul. B noxmazne
IIOKa3bIBACTCS, YTO 3TO, IPEXKAE BCETr0, OTHOCUTCA K MYAPOCTH KaK
ri1aBHOHM moOpoaeTenu ¢puiocohoB, CBA3aHHONW C yIPaBICHUEM TOCY-
JapCcTBOM M HaIPaBJICHHOW Ha OCYIIECTBJIEHHE Ojara BcexX TpakIaH
narHoro rocynapctsa. The report shows that justice as the main virtue of
the state gives the social significance of wisdom as the primary virtues of
the philosophers, associated with the governance of the state and aimed
at the realization of the benefit of all citizens of the state; then, - to the
valour, associated with a reasonable correct understanding of the danger
from the guardians or soldiers, while the main purpose of the activities
consistent with this virtue will be the preservation of life and safety of
all people; and finally, to reasonableness, consisting in power over own
sensual desires, overcoming themselves and self-control. According
to Plato, the essence of state power, connected with justice, is not the
realization of the rulers own good, but the realization of the common good
of the citizens of a certain state. The report comprehensively analyzes the
main definition of justice in Plato, according to which, it is understood
as the benefit of the whole, consisting in activities to which each person
is intended by nature, accomplished for the common good of others, as
well as for their own.

Keywords: the idea of justice, virtue, the highest good, the state, the
beginning of the soul

37



bOroMoAOB AAEKCEN BAAAMMUPOBUY, Hixeropoackuit
FOCYAQPCTBEHHBIH IIEAATOTUYECKUI YHUBEPCUTET UMEHU
Kospmpr MunmHa, AOLIEHT, KaHA. PUAOC. HAYK

ATIO®ATUYECKAS TIPOBAEMATHKA
PAHHEHM I'PEYECKON ®MAOCOPHHU U EE
PELIEITIIM ST B AMAAOTE «COQUCT »

Annomayus: VIcTox npoOiieMaTHKy HETaTUBHOCTH — (unocodus
JIOCOKPATHKOB. B ncTopuu panHei rpedeckoi MBICIIH K TpoodiieMe HeObI-
THs 00paIaInch, K npumMepy, [ epakiurt, [Tapmenny, lemokpur, [opruii.
MoskHO mpeanonararh, YT0 OCHOBA TEMAaTHKH HEOBITHSI B KOHIETIIIHIX
MOCIIEAYIOMHUX PUI0CO(OB — ITO YUEHHS JOCOKPATUKOB. BHIMaHuMe ak-
LEHTUPYETCs Ha TPAKTOBKE HeObITHS B hrstocodun [TnaTona. B nuanore
«Co¢uct» HeObITHE TOHMMAETCS HE KaK IPOTHBOIOJIOKHOCT OBITHIO,
a KaK «MHoe» ObITHs. TeopeTHUIecKNM OCHOBAHUEM TaKOTO IIOHUMaHUS
HETaTUBHOCTH SIBJISIOTCS] YUEHUSI JIOCOKPATUKOB O HEOBITHH.

ALEXEY BOGOMOLOV, Kozma Minin Nizhny Novgorod
State Pedagogical University — Minin University,
Associate Professor, CSc in Philosophy

APOPHATIC PROBLEM OF EARLY GREEK PHILOSOPHY
AND ITS ADOPTION IN THE DIALOGUE “SOPHIST”

Summary: The source of the problem of negativity is the pre-Socratics’
philosophy. In the history of early Greek thought to the problem of non-being
addressed, for example, Heraclitus, Parmenides, Democritus, Gorgias. It
can be assumed that the teachings of the pre-Socratics are the basis of the
subject of non-being in the concepts of subsequent philosophers. Attention
is focused on the interpretation of non-being in Plato’s philosophy. In the
«Sophisty», non-being is understood not as the opposite of being, but as the
«other» of being. The theoretical basis of this understanding of negativity
is the pre-Socratic’ teachings about non-being.
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AAmKO MAbA AHATOABEBUY, Cankr-Tlerepbyprexuii
FOCYA&PCTBCHHbIﬁ yHI/IBCPCI/ITCT HPOMbIIHACHHI)IX TEXHOAOTUH U
AHSﬂﬁHa, KOAACA)K TCXHOAOTHH, MOACAHPOBAHUSA U YIIPABACHHU A,
3aMCCTHUTCAD AI/IPCKTOPQ 1O BOCIIUTATEABHOM pa6OTC, HPCHOAaBaTCAb

OHTOTHOCEOAOTUYECKHU YPOK [TAATOHA

Annomayus: Yuaenue IlnaTona — nepBoe siBIeHHE B UCTOpUN (u-
J0cO(GHUH OHTOTHOCEOJOTHYECKOr0 MPUHINIA. EMMHCTBO MBITIIEHUS
1 OBITHS BIIEPBBIC BHICTYIIACT HE KaK aOCTPAaKTHOE TOXKJECTBO, HO KaK
COOTBETCTBHE YN 1 €€ peMeTa B Ipoliecce Mo3HaBaHN s, 3aBepliia-
IOIIEeMCS ICHCTBUTEIBHBIM €IMHCTBOM B Hjee. Jlenaercst BEIBOJ, UTO
auanory [ImaTona npeacTaBisioT codoi 1) He0OX0ANMYIO TPOTIEAEBTUKY B
CTICIaTIBHOM (III0CO()CKOM 00pa30BaHHH U 2) XOPOIITHHA THIAK THICCKIUIH
MaTepHal il HpaBCTBEHHOT0 00pa30BaHMs COBPEMEHHBIX CTYACHTOB B
YCIIOBHSIX CKENTHIIN3MA W MHAN(PHEPEHTHOTO MITI0paIn3Ma.

Kniouesvle cnosa: OHTOFHOCGOHOFI/Iﬂ, paccyaoxK, pa3sym, NO3HAHUC,
6I>ITI/I€, HCﬁCTBHTeHLHOCTL, JUAJICKTUKA, UICA

ILYA LYASHKO, St Petersburg State University of Industrial
Technologies and Design, College of Technology, Modelling
and Management, Deputy Director of upbringing work

ONTOGNOSEOLOGICAL LESSON OF PLATO

Summary: Thesis of the report: Plato’s doctrine — first appearance of
ontognoseological principle in history of philosophy. Unity of thinking and
being appears for the first time not as abstract identity, but as correlation of
soul and object in cognitive process, which ends in actual unity in the idea.
Conclusion of the report: Plato’s dialogues are 1) requisite propaedeutic
in special philosophical education and 2) qualitative didactic material
for moral education of current students in conditions of skepticism and
indifferent pluralism.

Keywords: Ontognoseology, mind, intellect, cognition, being, ac-
tuality, dialectics, idea
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ITrokonmoB KMPUAA EBrEHBEBMY, Haninmonaabpab1i
HCCACAOBATEAbBCKHUU YHUBEPCUTET «Bprcmas
IIKOAA 9 KOHOMUKHU » (MOCKBa), aCl‘II/IpaHT

bouia A1 COKPAT «MCTUHHBIM
OUAOCOPOM»? O ITUPATOPEMICKOM OBPA3E
SKHU3HU B «OEAOHE» [TAATOHA

Annomayus: Yuras nuanoru [1naToHa, MBI IPUBBIKJIA COOTHOCHTH
¢dopmy meicu ¢ [Ltatorom, a popmy xkusuu ¢ Cokparom. Teopus naei,
6eccMepTHe AYIIHN U APYTHE TEMBI, TOTHIMAEMBIE B IIOCTCOKPATHUECKUX )
auanorax, sBHO acconuupyercs ¢ [lmaronom. Hanportus, malieBTuKa,
9JIEHXOC, 3HAIOIIee HE3HAHUE — CHMBOJIBI COKPATHYECKOTO TOHUMAaHHUS
npakTuku punocopun. «DemoH» npeacTaBiaseT co0oi 0coObI cydail.
Peds naeT HEe TPOCTO O TEOPETUUYECKOM HCCIIEIOBAHIH, [IEIh KOTOPOTO
COCTOUT B YTBEPXJACHHUH JIBYX CTOJIIIOB IJIATOHU3MA — TEOPUHU UICH 1
OeccMepTHst I, HO U O 3aIIHUTE 0COO0T0 Crocoda )KU3HU, 0 KOTOPOM
TOBOPUTCS B TaK Ha3bIBaeMOI «BTOpOi» anonoruu CokpaTa U TPeTheM
JToKa3aTeabCcTBE OeccMepThs Aymu. Te, KTO BEAYT 3TOT 00pa3 )KU3HU
HUMEHYIOTCS B IMAJIOre K ICTUHHBIMU (QHII0co(haMm.

B uem coctout o0Opas xu3HU UCTUHHOTO (uitocoda? OH 3aHIT
YMHUpaHHEM U CMEPThIO, IOHUMAs CMEPTh KaK OT/JeNICHHE TYIIH OT TeJa.
J17151 HeTo XapakTepHO 0c000€ OTHOIICHHE K TEIIECHBIM yIOBOIBCTBHSIM:
n3berasi UX, OH HAPABJISAET CBOIO 3a00TY IEIMKOM Ha AyIy. 3peHHue,
CIIyX U IIPOYHME YYBCTBA TOXKE CIIOCOOHBI 00MaHyTh Ayiry. CTporuii pe-
YKUM YJIOBOJIBCTBHH U MOJO3PUTEIBHOCTH K OLTYIIEHUSAM HE0OXOTUMBI
UCTUHHOMY (Guiocody /Ui NPaKTHKH CIIOCOOHOCTH MbIlUIeHus. [Ipenmer
MBIIIJICHUS —TO, UTO He 00HApy )KMBAeTCS B UyBCTBaX, 0OHApy KIBaeMoe
P TIOMOIIHN AyIId, He Tena. Ho 1o Tex mop, moka ayIa HaXOIUTCS B
TeJe, MOJTHOE OTPEIICHNE HeBO3MOKHO. CIIeJ0BaTEIbHO, TOTHOE 3HAHNE
JIOCTHIKMMO TOJIBKO Tocie cMepTH. Jlo TeX mop UCTUHHBINA (unocod
JIOJDKEH CTPEMUTHCS K OT/ACICHHUIO JYIIH, B YeM U COCTOHUT CYTh (H-
socodckoii mpakTUKU. B TpeThem aprymente CokpaT BO3BpaILIacTCs K
MBICJIH O TOM, 4TO (pustocodusi, Oyaydu MPaKTHKOW OTJCICHHUS YU OT
TeJa M COCPEIOTOUCHHMSI IYIIH B ce0e, SIBJISIETCS TOATOTOBKON K CMEPTH
(perétn Bavatov).

OTcrofga MOKHO OBLIIO OBI CAEIATh BBIBO, YTO «DeI0H» SIBIISIETCS
cBoe0oOpa3HbIM MaHupecToM ackeTu3ma. CUHTaeTCs, YTO Ha TIO3HUITUIO
CUCTUHHBIX (pritocooB» MOBIUSITH MU(Aropeiickue UaeH CTPOTroro
pexuma tena. Ho B kakoil Mepe Mbl MOKEM T'OBOPUTH, uTO [1naTon unu
Coxpat pasaensiin 9T npenctaBienns? CymecTByeT HeCKOIbKO Hanboee
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pacmpocTpaHeHHBIX 00bsicHeHuH. J[’k. bepHet cuntan, uro B «DegoHe»
JIOCTOBEPHO OTpaskeHbI B3 1bl COKpaTa, KOTOPBIi, KaK MOKA3bIBAIOT U
«Obnaka» ApucrodaHna, MOT CUMITATH3UPOBATh MU(ArOpeHCKUM B3I AaM.
C npyroii cToponsl, nudaropeiickuii o nuazora Mor ObITH CIIPOBO-
nuposaH He B3rinanamu Cokpara, Ho [lnarona, Hapenstomero Cokpara
nudaropeiickuMu 4epTaMu: ApHUCTOTENIb TOBOPUT O BIUSHUHU ITHparo-
peusma Ha [Inarona, B To Bpemst kak o nudaropeiicrse Cokpara, kpome
KOCBEHHBIX HaMeKOB AprcrodaHna, eaBa JIM MO>KHO HATH JOCTOBEPHBIN
nctoyHuK. O6e Mo3nIIK NPUHUMAIOT «acKeTH4eckoe» urenue «Pemnona»
C pa3HHULEH B TOM, KOro MbI cuntaeM ackeToM — Cokpata unu [1narona.
[TpoTHB ackeTHYECKOI MHTEPIIPETALINHI TOBOPST T€, KTO BUIUT 3a1YMKY
«DenoHay KaK MOJEMAYESCKHIA TUAIOT ¢ MA(aropeicKoi Tpaguiuei, s
yero [laToHy ¥ HY’KeH KapuKaTypHBIH 00pa3 uctuHHOTO (unocoda:
BIIPOYEM, KaK TOrJa HOHUMATh 3asBiaeHue Cokpara B «DeoHey», 4T0 OH
BCIO JKM3Hb CTPEMUJICS CTaTh NCTUHHBIM (prsocodom?

51 mocTaparoch NoKa3aTh OrPaHUYCHHOCTH 3THX TPEX MO3ULNH,
OTCHUIAIOIINX K HeKoeMy oOmieMy nudaropeiickoMy GoHy nuajora,
1 HAWUTH NpsSMbIC Tapajiienu Mex1y «PeqoHOM» U COXpaHUBITUMHUCS
UCTOYHMKAMU 00 aHTHYHOM i aropensme. OOpaTHBIINCH C pparMeHTaMH
ApxwuTa, KOTOpBIi ObLT 3HAKOM [[1aTOHY 10 €r0 CHIIMITHHCKIM ITOe3KaM,
@unonas, ynomsayToro B «®emnonen», u 1okcorpadun nudaropenima, Mol
CMOJKEM CYANTb, B KAKOH CTENEHH 00pa3 HCTHHHOTO (UII0co(a 3aMMCTBYET
4epTHl, CBOMCTBEHHBIC T aropeiickoil mpakTuky ¢punocopun. Hakower,
Borpeku MHeHuIo T. D0epra, yTBepskaasuiero, uto [Inaron B «Denone»
oOpamiaeTcs TOIBKO K MU(aropensmy, s CoOnparoch oKasaTh, Kak UIeH U
00pa3bl, XapakTepHBbIE 1151 OPPUUCCKON TPATUINH, HAXOIST CBOE MECTO
B «DenoHe» B onpeeneHnH GriIocopckoro oopasza KU3HH.

Kanrouesvie cnosa: Tlnaron, Coxpar, «Demgon», mudaropensm, op-
¢busMm, prmocodekuit 06pas KuU3HHA

KIRILL PROKOPOV, National Research University
Higher School of Economics, PhD student

WAS SOCRATES A ‘“TRUE PHILOSOPHER? ON
PYTHAGOREAN WAY OF LIFE IN PLATO’S PHAEDO
Summary: There is a tendency to associate with Plato theoretical
discussions on the theory of forms, immortality of the soul and other

themes of late dialogues, while elenchos, maieutics and learned ignorance
are pointing towards Socratic practice of philosophy. Yet Plato’s Phaedo
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is a special case of how practice and theory of philosophy are interrelated.
The task to give an account for ‘two pillars of Platonism’, as F. Cornford
called the theory of forms and the doctrine of the immortality of the soul,
goes hand in hand with the task to advocate for a philosophical way of
life, which is the focus of the so-called ‘second’ apology of Socrates and
the third proof of immortality of the soul. Those who live this way of life
are called ‘true philosophers’ in the dialogue.

What is the way of life of a true philosopher? His primary concern
is dying, given that death is a separation of the soul from the body. He is
characterized by a special attitude towards bodily pleasures: by avoiding
them, he directs his care entirely to the soul. Vision, hearing can also deceive
the soul. A strict regime of pleasures and suspicion towards sensations are
necessary for a true philosopher to practice the ability to think. The object
of thinking is something that cannot be found in the senses, only by the
soul, not by the body. But as long as the soul is in the body, it is impossible
for the soul to be released completely. Therefore, full knowledge is only
attainable after death. Until then, the true philosopher must strive for
the separation of the soul, which is the essence of philosophical practice.
In the third argument, Socrates returns to the idea that philosophy, as
a practice of separation of soul from body and concentration of soul in
itself, is a preparation for death (neAétn Bavdrov).

From this we could conclude that Phaedo is a distinctive manifesto
of asceticism. It is believed that the view of ‘true philosophers’ was
influenced by Pythagorean ideas of the strict regime that applied to the
body. But to what extent can we say that Plato or Socrates shared these
ideas? There are some of the most common interpretations. J. Burnet
believed that Socrates, as in Aristophanes’ Clouds, could sympathize
with Pythagorean views, which are authentically portrayed in the Phaedo.
On the other hand, the Pythagorean background of the dialogue could
have been manifested not by Socrates’ views, but by Plato’s, who endues
Socrates with Pythagorean look. Moreover, Aristotle argued that Plato was
influenced by Pythagoreanism, while Socrates’ Pythagoreanism, except
for the allusions made by Aristophanes, based on lack of any convincing
evidence. Both positions are for the ‘ascetic’ interpretation of the Phaedo
with the difference whom we consider as a ‘true philosopher’ - Socrates
or Plato. Against ascetic interpretation are those who see Phaedo’s ideal of
the philosopher is as a polemical dialogue with the Pythagorean tradition.
The question has to be answered for those who argue for this reading is
how then can one understand Socrates’ statement in the Phaedo that he
was eager to become a true philosopher all his life?
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I will try to show the limitations of these three interpretations. The
main limitation is that they acknowledge a general Pythagorean background
of the dialogue yet fail to ground it in the concrete evidence on ancient
Pythagoreanism. Turning to the fragments of Archytas, who was familiar
to Plato when he was on Sicily, Philolaus, mentioned in the Phaedo, and
the doxography of Pythagoreanism, we can judge to which extent the
image of a true philosopher is inherent in the Pythagorean practice of
philosophy. Finally, contrary to the opinion of T. Ebert, who claimed
that Plato in the Phaedo refers only to Pythagoreanism, I will argue that
ideas of the Orphic tradition are also have their place in the Phaedo and
contribute to the definition of the philosophical way of life.

Keywords: Plato, Socrates, Phaedo, Pythagoreansim, Orphism,
Philosophical way of life

TAHTAEBCKMI IroPb POMAHOBUY, Cankr-TlerepOyprexmit
FOCYAAPCTBEHHBIN YHUBepcHTeT, MIHCTUTYT Puarocodun, 3aB.
KaQeApON eBPEHCKOM KYABTYTPHI, TPodeccop, AOKTOP PUAOC. H

CKEINITUIIU3M KAK «<ATPUBYT»
AMAAEKTUYECKOM METOAOAOTUH KOX2ADTA"

Annomayusa: B mporecce paiioHaIbHOTO TOCTHKEHUS TPHHIIUIIOB
MHUPOYCTPOICTBA U BBISABICHUS cMbIcia )Ku3HH KoxamaT (Tped. DkKiiecnacr)
MPUXOIUT K YMO3AKJIIOUCHHIO O TOM, YTO MYAPOMY YEIIOBEKY CIEAYeT
«CPaBHUBATDY / «COMIOCTABIIATEY «OTHO C IPYTUM, YTOOBI HAWTH perie-
mue (hesbon)» (7:27). B cBoeM «ucCCIeIOBAaHUM» U IIO3HAHUW» MUpPa
Kox»13T Bo MHOTHX Clly4asix HCIOIB3YeT HMCHHO METO/ CPaBHCHHS.
OH HE TOJIBKO COTIOCTABIACT BEIIM M CYIIHOCTH, HO TaK)Ke M CaMHU
YMO3aKJIFOUEHHU I, OCHOBAHHBIC HAa ATUX COMOCTABICHUIX/CPAaBHEHHIX
u BbIBOZax. B npornecce cBoux pasmbinuieHuid Koxanat conocrapisier
MIPOTHBOIIOIOKHBIC MO0 CYyTH YMO3aKIIOUEHHUS — KaK OTKPOBEHHO CKell-
TUYECKU-TIECCHMUCTHYECKOT0, TaK M ONITHMHUCTHYECKOTO XapakTepa, B
psie caydaeB BBISABIIAS IS YUTATEIS U IPOMEKYTOYHBIC 3BEHBS CBOCTO
MBICIIUTEIFHOTO IUCKYpCca — BpEMEHAMH JIaXKe BHYTPEHHETO (B «CBOEM
CepAIIe») «IUATIOTa»/»INUCITYTa», B X0JIe KOTOPOT'0 OCYIIECTBISCTCA

* VccenoBaHue BRITIOTHEHO TP GHHAHCOBOH mozaepkke POOU
B pamKax HaygHoro mpoekTa Ne 19-011-00349 «Cxenrrrueckas Tpaauiius
B @HTUYHOM ITJIATOHU3MEY.

The reported study was funded by RFBR according to the research
project Ne 19-011-00349 «Skeptical tradition in the ancient Platonismy.
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CBOCTO pOJla MHTEIICKTYaIbHBIH «IKCICPUMEHT» TI0 COITOCTABICHUIO
MIPOTHBOITOJIOKHEIX TOCTYJIATOB U AOKTPUH — Beab «bor co3man mpo-
THBOIIOJIOKHOCTH (IOCI. “OIHO MPOTHB Apyroro”; 7:14. — . T))», na0sl
YeIIOBEK HE 3HAJ, 9TO ¢ HUM OyneT 3a rpodom. TakuM oOpa3om, «Ireccu-
MHUCTHYECKUE» U «CKEIITUUCCKUE» YTBepkAcHH KoXaaTa — 3TO TUIIH
CY’JICHUS, C KOTOPBIMH COIIOCTABJISIOTCS TOAYAC MPSIMO ITPOTHBOIIO-
JIOKHBIC TTOCBUTKH B IIPOIECCE €r0 PacCyKACHHUI, UTOTOM KOTOPBIX B
psiae cIydaeB OKa3bIBAIOTCS BeChMa ONITHMUCTHYHEIC BEIBOIBL. B cBeTe
CKa3aHHOTO KaXXyIIascs «IIPOTUBOPEUYHBOCTE» KoxamaTa, Ha camom
Jiene, OKa3bIBaeTCs TITyOOKO MPOIyMaHHONH METOIOJIOTHEH.

IGOR TANTLEVSKIJ, St Petersburg State University,
Institute of Philosophy, Chairman of the Department
of Jewish Culture, Professor, DSc in Philosophy

SKEPTICISM AS AN “ATTRIBUTE OF THE
DIALECTICAL METHODOLOGY OF QOHELET

Summary: In the process of rationally comprehending the principles
of the world order and revealing the meaning of life, the Qohelet (Greek:
Ecclesiastes) comes to the conclusion that a wise person should “correlate” /
“compare”, sc. contrast, “one with / to the other to find a solution (hesbon)”
(7:27). 1t is the method of comparison that the Qohelet often uses, while
“studying” and “comprehending” the world. He not only compares things
and entities, but also the conclusions themselves, based on these comparisons
and inferences. In the process of his thinking and reflection, the Qohelet
compares the essentially opposite conclusions — both frankly skeptical-
pessimistic and optimistic, in some cases revealing the intermediate links
of his mental discourse for the reader — sometimes even an internal (“in
his heart”) “dialogue” / “dispute ”, during which a kind of intellectual
“experiment” is carried out in juxtaposition of contradictory postulates
and doctrines — for “God created opposites (literally: ‘one against the
other’; 7:14. — 1. T))”, so that a person does not know what will happen
to him in the otherworld. The examples of the Qohelet’s application of
the methodology of cognition developed by him demonstrate that his
“pessimistic” and “skeptical” statements are only judgments with which
sometimes directly opposite premises are compared in the process of
his reasoning, which results in rather optimistic conclusions; so that the
“inconsistency” of the Qohelet proves to be only seeming.
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ITAHOB CEPTEV BAAAMMUPOBUY, HangnonaapHbII
HUCCACAOBATEABCKU M TEXHOAOTUYECKUM YHUBEPCUTET
«MHMCuCx, poueHT, KaHA. $HAOC. HAYK

«MATHS MBICAU» B METAOU3UKE
[TAATOHA: MICTOKH METOAA, PE3YABTATBI
HNHBEPCHH, BOITPOC O JKEPTBE

Annomayusa: KynsTypa «Maruy MBICIIN» SIBUJIACH €CTECTBEHHBIM
MPOJIOKEHHEM MU(OPENTUTHO3HOI YCTAHOBKH TOJIUTEU3MA, KOTOPast CTpe-
MUJIACh PETYIUPOBATh HHIUBUYATBHBI MUP U MUP MEKYEITOBEUECKUX
CBsI3eH uepe3 OTHOMICHUE K a0COMOTH3UPOBAHHBIM HCTOYHUKAM JKeTTaHUH.
Kaxk TonpKo KyIbTypa BOGHHOM apuCTOKPATHH BBIpadOTaia MPUHIIAIIBI
€IMHCTBA MEXIUJIEMEHHOI'0 COI03a, OHA, KaK IMOKa3hIBAaeT B apryMeHTa-
TUBHOH mpo3onomnee 3moca ['omep, He MOrIa O0JIbIIIEe OMUPATHCS HA MOTHB
CTpaxa mepei HakazaHHeM 3a KeJJaeMBIi BBIXOJ] M3 3TOro coro3a. Hamo
OBLJI0 ITPeoa0IeTh 3 PEeKTHI TOTEMUCTCKON HACHTH(DUKAIIMN U 00pecTH
TOPU30HTHI HOBBIX HOJIOKUTENBHBIX IIEHHOCTEH, 4TOOBI BOCIIPOU3BOIUTH
KOJUIEKTHBHBIC OTHOIICHHS Ha KAYECTBEHHO MHOM ypoBHe. [loaTomy
MeTa(u3uKa Ipeiaraet uaeko oliara U MpUHIIMI OECKOHEYHOTO COBEP-
LIEHCTBOBAHUSI KCXO/ISl 13 MHBEPCUU CTUMYJIOB, Clle/lys KOTOpoi addexT
CaMBIX HHTEHCHUBHBIX BHYTPCHHHUX IBMKCHHUH pEaKTHBHBIX COSHAHHM,
a IMEHHO — JKePTBEHHas JII00OBb K COOpaTy M0 OPYKHIO OTUYKAAETCS
" 00beKTUBHpYETCs B Hjeto Onara. Meradusuka [lnarona oTkpslia
pecypchl TEOPETHUECKOI ITPO30IIOIEH B KYJIBTY e, Koraa cepa abcoto-
THU3UPOBAHHBIX HCTOUHUKOB XKeJaHUH IepecTaia ciIyKUTh OCHOBAaHHUEM
JUISL yIOCTOBEPSIOIIeH MOTHBAIIMY HHINBUIYATbHBIX U KOJJIEKTUBHBIX
neiictBuil. @unocodcekas KyIbTypa HaUMHACT BRIpaOAThIBATh MIPaBUJIa
BOCTIPUATH S, MBIIIUICHHUS U TOCTYIIKAa SMAaHCUTTHPOBAHHBIX PEAKTHBHBIX
CO3HaHUIl Ha OCHOBE 00beKkTHBALNH d(P(PEKTOB pa3psiIOK BHY TPEHHETO
YyBCTBa CyObEKTa B CIICTIbIe OPHEHTAIINY HAIIeTo MUpornoHnManus. Llena
9TON 00BEKTUBAIIMH — HEUTPAIU3aIUs CyKICHHS 00 00bEKTHBHOCTH U
MIPOU3BOACTBO MBICTUTEIHHO-TTOBEACHIECKUX PEPICKCOB, YTO BRIPAKEHO
B UCKJIIOYCHHUH MTOATOB U3 UJICaTHHOTO TOCYapCTBA.

Knrouesvie cnosa: Marusi MbICH, TIOTUTEH3M, MeTau3mKa, 0J1aro,
JKEpTBa
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SERGUEI PANOV, National University of Science and
Technology MISIS, Associate Professor, CSc in Philosophy

THE MAGICS OF THOUGHT IN PLATO’S
METAPHYSICS: SOURCES OF THE METHOD, RESULTS
OF INVERSION, THE SACRIFICE IN QUESTION

Summary: The culture of the «magic of thought» was natural
continuation of polytheist religious attitude which sought to regulate the
individual world and the world of interhuman interactions through the
relation to the absolutized sources of our desires. As soon as the culture
of the military aristocracy has developed the principles of unity for the
intertribal union, as Homer shows us in the argumentative prosopopoeia
of his epos, this culture couldn’t rely more on the motive of fear for
punishment for a desirable exit from this union. It was necessary to
overcome effects of the totemist identification and to find the horizons of
new positive values to reproduce the collective relations at a qualitatively
other level. That's why the metaphysics offers an idea of good and the
principle of infinite improvement proceeding from the stimulations’
inversion, following which an effect of the most intensive internal
movements of the reactive consciousness, namely — the sacrificial love
to a partner in arms is alienated and objectified in the idea of good. The
Platon’s metaphysics opened resources of a theoretical prosopopoeia in the
culture when the sphere of the absolutized sources of our desires ceased to
form the basis for the certifying motivation for individual and collective
actions. The philosophical culture starts developing rules of perception,
of thinking and of acting for the emancipated reactive consciousnesses
objectifying effects of internal feeling’ discharges in blind orientations of
our world understanding. The price of this objectivation is a neutralization
of the judgment about objectivity and a production of cogitative and
behavioural reflexes that is expressed in an exception of poets from the
ideal state.

Keywords: Magics of thought, polytheism, metaphysics, good, sacrifice
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braAHIEB EouiM I'EHHAAUEBUY, Cankr-Tlerepbyprexuit
FOCYA&PCTBCHHBIP'I yHI/IBCPCI/ITCT, I/IHCTI/ITyT (l)I/IAOCO(l)I/II/I, CTYACHT

[TAATOHOBCKHME AMAAOTU U MEHHUIITIOBA
CATHPA B CBETE X OBIIIETO HCTOKA

Annomayus: 111aTOHOBCKHME IMAJIOTH, SABISACH BAKHEHIITNM TEK-
CTOM EBPOICHCKO# (hUI0CODHH, TPEACTABIAIOT COOOU TaK JKE BEIUKHE
TUTEepaTypHbIE IPOU3BEICHNA. JTH aCIIeKTH 00YCIaBINBAIOT APYT APYyTa
U TOJIBKO B CBOEM €AMHCTBE MOTYT JaTh IPABHIIBHOE MTPEICTABICHUE O
nesom. Kak dunocod [1naTon u3yueH 10BOIBHO XOPOIIIO, TI0ITOMY KaKeTCst
Ba)KHBIM IIONIBITATHCS PACCMOTPETH €r0 B IUTEPATYPHOM OTHOUICHUH U
Pe3yabTaThl ATOT0 UCCIIEAOBAHUS IPUMEHHUTD JJIS Ty UIIeT0 TOHNMaHH
ero (GUI0CcopCKUX KOHIENIINH U ero quanoros Boooie. [1naToHoBcKHe
JIMAJIOTH KaK MOJIBUI COKPATUIECKUX THAJIOTOB MTPOUCXOAST U3 HAPOIHOTO
KapHaBalia U Tiy0oKo CBsI3aHHBI ¢ (POJIBKIOPOM B LiesioM. JKaHpoBo oHK
TECHO CBSI3aHBI C MEHUITTIOBOM CaTHUPOH (B ATOM XKaHpPE MMUCAIIH, HATIPHIMED,
3HameHuThle Jlykuan, Amyneit, [leTpoHuii), ¢ KOTOpOH MBI OTYaCTH U
OyneMm cpaBHHBaTH [lmaToHoBcKKe Auanoru. OmupaeMcs Ipu TOM MBI
B OCHOBHOM Ha padoTsl M.M. baxtuna u O.M.®@peitnendepr.

Kniouesvle cnosa: kapHaBaIbHOS MUPOOIIYIICHNUE, MUM, CaTHpa,
¢duocodus IaTOHOBCKHUH AMaIOT

YEFIM BRYANTSEYV, St Petersburg State University,
Institute of Philosophy, student

PLATONIC DIALOGUE AND MENNIPEAN SATIRE
IN THE LIGHT OF THEIR COMMON ORIGIN

Summary: Platonic dialogues, being among the most important texts
of European philosophy, are literary masterpieces as well. These aspects
(coexistence of philosophy and literary form) explain each other and they
can give us adequate understanding of Plato’s conception only considered
mutually. As a philosopher Plato is studied pretty well, so it seems to
be useful to take a look at him as a writer and use the results of such a
research for better understanding of his philosophical conceptions and his
works in its entirety. The Platonic dialogue as subspecies of the Socratic
dialogue derives from the carnival culture and is deeply connected with
folklore in general. Platonic dialogues have also common genre features
with Menippean satire (genre of Apuleius, Petronius and Lucian). These
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two genres are being compared in our work. Our research is based on M.
Bakhtin’s and O. Freidenberg’s works.

Keywords: Carnivalesque attitude, Mime, Satire, Philosophy, Platonic
dialogue

IFaaasamoB PoMaH MabmuroBuY, Cauxr-ITerepbyprexui
I‘OCYA’:IPCTBCHHI)II‘/'I YHHUBCPCHUTCT, I/IHCTI/ITyT (1)I/IAOCOq)I/II/I, MaruCTpaHT

[TAATOH ¥ AEMOKPUT: Y MICTOKOB
9TUKU HAYYHDBIX AOBPOAETEAEH

Annomayus: CBs3b TEOPUHU U NMPAKTUKU SIBJISIETCST QyHIaMEH-
TaJIbHOM, oHaKo 10 PyKo oHa MbICIHIach 0aHOO0K0. DyKo obOparmiaer
BHUMaHME Ha 00paTHYIO CTOPOHY CBSI3M, MMeBIIYyI0 MecTo 10 X VII B.:
3HAHUE 3aBHUCEJI0 OT criocoba ObITHS CyObekTa. Takoe IOHMMaHue PO
npakTHK ceost Pyko Haxoaut y [Tnarona: ¢ « ANKuBHaa» HAYMHAETCS
uccIeoBaHKe CBSI3U cyObeKTa M MCTUHBL. B nokiaze oOpamiaeTcst BHUMa-
Hue Ha JIeMOKpHTa 1 Ha ero uJeH, KOTOpbIe MPEACTABIIIOT HHTEPEC, TAK
KaK ero OHMMaHHUe POJIH I0OpoAeTeei, UMEIONINX CBSI3b C TI03HAHUEM,
noxoxxe Ha monnmanwue [1narona: o HUX 000X MOJKHO CKa3aTh, YTO OHU
CTOSIT y UCTOKOB ATUKH HayKHU.

Kniouesvle cnosa: HaydHble 100OpONETENN, ITHKA HAYKH, CIIOCO0
OBITHS CyOBEKTA, IIPAKTUKH ceOs, maiaes

ROMAN GALLYAMOYV, St Petersburg State University,
Institute of Philosophy, MA student

PLATO AND DEMOCRITUS: AT THE
ORIGINS OF SCIENTIFIC VIRTUES

Summary: The connection between theory and practice is fundamental,
but it was thought to be one-sided before Foucault. Foucault drew attention
to the reverse side of connection that had place before the seventeenth
century: knowledge depended on the mode of being of the subject.
Foucault found such an understanding of the role of the practices of the
self in Plato: the study of the connection between subject and truth begins
with Alcibiades. The report draws attention to Democritus and his ideas
that are of interest, since his understanding of the role of virtues that
have a connection with knowledge is similar to Plato’s understanding:
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one can be said of both of them that they are at the origin of the ethics
of science.

Keywords: scientific virtues, ethics of science, mode of being of the
subject, the practice of the self, paideia

3akpomBUAM HUHO BAXTAHTOBHA, Cankr-ITerepOyprexumit
FOCYAapCTBCHHbeI YHHUBCPCHUTCT, I/IHCTI/ITyT (1)I/IAOCO(1)I/II/I, MaruCTpaHT

MUPOAOTEMA KOCMUYECKUX KATACTPO®
B KOHTEKCTE IIPOBAEMBI 3ABOTEHI O
CEBE B AHTHYHOI TPAAUITHU

Annomayus: MupoBble karacTpo(dbl CBSI3aHbI B PA3HBIX KYJbTY-
pax ¢ TeMH WJIM MHBIMH CIOKETaMH, HAIPUMED, OTAeleHue Heba OT
3eMJIM, BCEMUPHBIN MOTOI, MUPOBOH mokap. OJJHaAKO HAC HHTEpECcyeT
WMEHHO I'pedyeckasi aHTU4Has Tpaguius. Vi3BecTHO, 4TO mpencTaniie-
HUE O MEPHOUYECKOM Pa3pyICHUH MUPA IPUCYTCTBYET B U3PEUCHUSIX
Amnakcumanpa, ['epakiura, usonas, a Tak)Ke JOCTANIOCh HAM B BUJIE
¢unocodcekux mucdomorem B auanorax [1maTona, y KoToporo gacTo 3ta
Tema GUTYPUPYET B CBSI3M C HEKUM JIBUKEHUEM BCIISITh, KOTOPOE SIBJISI-
eTCsl MaJICHITNM OTKJIOHEHUEeM — mapaAlaéls. Eme B n3pedeHusx cemu
MyOpeyos BOZHUKAIOT TEMbI, CBSI3aHHBIE € IPo0JIeMOoii Mepbl. IMEHHO 3TH
TEMbl HHTEPECYIOT HAC B CBSA3U ¢ MU(DOJIOTeMOM KOCMUYECKUX Kamacmpog
" 3ab60motl 0 cebe, TOHATON KaK «CaMO-BJIaCTHE». TeMa KOCMHYECKHUX
KaTacTpod OyIeT paccMaTpuUBaTHCSA B KOHTEKCTE MPOOIEMBI Mepbl 1
omKaoHeHus, I TopaAha&ls, a TeMa 3abomsi 0 cebe OyneT paccMaTpu-
BaThCsl B KOHTEKCTE TEMbI IPUIIOMUHAHUS, UITH OVAUVIOLC.

Kiouesvie cnosa: kocMuueckue KaTacTpodsl, 3a00Ta o cede, XroopHuc,
aHamHe3uc, parallaxis, oTkaoHeHue, Mepa, [lnaTton

NINO ZAKROSHVILI, St Petersburg State University,
Institute of Philosophy, MA student

MyYTHOLOGEM OF COSMIC CATASTROPHES IN

THE CONTEXT OF THE PROBLEM OF EPIMELEIA

HEAUTOU IN THE ANCIENT GREEK TRADITION
Summary: Cosmic catastrophes are associated in various cultures

with different plots (mythos). For instance, separation of Heaven from
Earth, global flood, deluge, cosmic conflagration (ékmvopwsig). Since we

49



are mainly interested in the Ancient Greek culture, we limit our research
to the consideration of this particular tradition.

It is known that the idea of the periodic destruction of the cosmos
or “cosmic conflagration” is present in the sayings of Anaximander,
Heraclitus, Philolaus, and we also come upon such plots, dedicated to
cosmic destruction, in Plato’s writings. In the dialogues of Plato we
encounter such plots in the form of philosophical myths. Plato often
connects this theme to some kind of reversal, which is considered as the
slightest deviation — tapariadic. In the sayings of the seven Greek Sages
there are themes concerning the problem of measure — the problem that
interests us in connection with the myth of cosmic catastrophes and self-
care, namely, self-concern, understood as “dominion over self”. The myth/
plot of cosmic catastrophes will be considered in the context of the problem
of measure and deflection, or mapdAra&ig. The problem of self-care will
be considered in the context of the reminiscence, or avapuvno1g.

Keywords: cosmic catastrophes, epimeleia heautou, hybris, remi-
niscence, measure, parallaxis, deflection, Plato

3AXAPYYK EBrEHM A CEPTEEBHA, Cankr-ITerepOyprexuit
I‘OCYA’:IPCTBCHHI)II‘/'I YHHUBCPCHUTCT, I/IHCTI/ITyT (l)I/IAOCOq)I/II/I, CTYACHTKA

Muao ITAATOHA OB AUMAE B KOHTEKCTE AMAAOTOB:
KruroH, ['orrur, §EA40H U 1 0CY4APCTBO KH. X

Annomayus: 3arpoOHBII MUp, IPEACTABICHHBIN B 1uajorax [lnarona,
10 OTHOIIEHHUIO K MUPY >KUBBIX JIBOMCTBEHEH: OH MOXKET OBITH MECTOM,
rJie TPOUCXOJUT Cy/ HaJl yMEPIIUMH, ¥ OH K€ — MECTOM IpeObIBaHUS
JIyIIn J10 € poxaeHus (KaK 3TO COBMEIIEHO B pacckase Jpa B AecsATOH
kHHUre nuanora «l'ocynapctBoy). 3ajada JIoKJIaga pacCMOTPETh, Kak B
3aBHCHMOCTH OT MHTCHIIMH Juaora, npusiekaeTcst Mugp o6 Auae u
pacCcTaBSAIOTCA AKLEHTHI B €r0 ONUCAHUU.

Karouesvie cnosa: Mnaton, mud 06 Aune, punocodcekuit Mud
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EVGENIIA ZAKHARCHUK, St Petersburg State
University, Institute of Philosophy, student

PLATO’S MYTH ABOUT HADES AND ITS MEANING
IN THE CONTEXT OF DIALOGUES: CRITO,
GORGI1A4S, PHAEDO AND THE REPUBLIC X

Summary: The Netherworld presented by Plato is ambivalent towards
the world of the living beings. It can serve both as the place of trial for the
dead and as the soul’s residence before it is born (as depicted in Er’s story
in the tenth book of «The Republicy»). The aim of our report is to analyze
the author’s intentions implicit in each reference to the myth about Hades
and the role it plays being inserted in a particular context.

Keywords: Plato, the myth about Hades, philosophical myth

borko Bukrorus IOPbEBHA, He3aBUCUMBbII HCCAEAOBATEAD

YEAOBEK KAK AHAPOTHH: K BOITPOCY
O ITOAATAHHWH I'PAHHUIIBI MEJKAY
MVY>KCKHWM U JKEHCKHWM M BOSMOJKHOCTHU
ABCOAIOTHOT'O EAMHCTBA ObOMX HAYAA

Annomayus: Jlokaan HOCBAMIEH BOIPOCY aHAPOTMHHOCTH U CBSI3aH-
HOMY C 3TOH IIpoOIeMOii MpeCTaBICHUIO 00 aOCOMIOTHOI IETTOCTHOCTH.
Ounocodus [InaTona B JokIage paccMaTpuBaeTcs, C OTHOH CTOPOHEL,
KaK UCTOYHUK, QIO HEKOTOpOEe MOHATHE 00 nMeromuxcs Gopmax
m06Bu. C Ipyrol — Kak JIOTHYECKUN CIIOCO0 pemeHus mpodIeMsl 1o
CYTH OIBITHOM, B Ka)KJIOM OTIEIBHOM CJIy4ae CBSI3aHHOM ¢ KOHKPETHOU
SMIIMPUYECKOMN NeMCTBUTEIBHOCTHIO. BMecTe ¢ TeM B J0KJIaZe pedb
UAET O CBSI3M MPEACTABICHUS O IIETBHOCTH YEIOBEYECKOH IPUPOABI C
XYJIOXKECTBEHHOH (POPMOI BBIPaKEHHS 3TOTO MPEACTABICHUS: Yepe3
Mud ¥ 1033u10. ['0BOPUTCS 0 TOM, YTO 00PAa3HOCTH U XYyAOKECTBEHHAs
(haHTa3Ms BBICTYMAIOT KpaifHEe BaKHBIM M CyIIECTBEHHBIM 3JIEMEHTOM B
KapTHHE [EeJTbHOT0 MUPA IBYX HHANBH]YyMOB.

Kniouesvie crosa: AHAPOTUHHOCTD, HECJIOCTHOCTDh U pa30PBAHHOCTD,
OIIBIT U JIOTUKA, XYJO0KCCTBECHHAA (baHTaSI/IH 1 pC€aJIbHOCTb
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VIKTORIA BOJKO, St Petersburg State University,
Institute of Philosophy, student

MAN AS ANDROGYN: ON THE QUESTION OF
SETTING THE BOUNDARY BETWEEN MASCULINE
AND FEMININE AND THE POSSIBILITY OF
ABSOLUTE UNITY OF BOTH PRINCIPLES

Summary: The report is devoted to the issue of androgyny and the
concept of absolute integrity associated with this problem. The philosophy
of Plato in the report is considered, on the one hand, as a source that gives
some idea of the forms of love that exist. On the other hand, as a logical
way of solving a problem, in fact, experienced, in each case related to
a specific empirical reality. At the same time, the report deals with the
connection of the idea of the integrity of human nature with the artistic
form of expression of this representation: through myth and poetry. It is said
that imagery and artistic fantasy are an extremely important and essential
element in the picture of the whole world of two individuals.

Keywords: androgyny, integrity and fragmentation, experience and
logic, artistic fantasy and reality

MUHAK BssUECAAB CEPTEEBHY, Poccuiickuii
rOCYAAPCTBEHHBIN MIEAArOTHYCCKHH yHUBepcuTeT uM. A.M.
Tepuena, MuctutyT draocodpun yeAoBeKka, CTYACHT

O COOTHONIEHUU AHTPOITOAOTUH U
TIICUXOAOTHHU B «DEAOHE>» [TAATOHA 1
TPAKTATE APUCTOTEAS «O AVIIIE>»

Annomayus: Tlockonsky B punocoduu I[lmaroHa aHTPOMOIOTHS
UMIUTHIMTHBIM 00pa30oM OblIa BKJIFOYEHA HE TOJIBKO B AUAJIOTH, TIOCBS-
IIEHHBIE CMEXHBIM €l ITpeaMeTaM, a UMEHHO Icuxonoruu («Demony,
«Denp»), HO U, Ha MEPBBIN B3MUIAJI, B COBEPIICHHO OT HEE OTAAJICHHEIE,
PAcCKpBIBAIOIINE OHTOJOTHYECKYIO U (PU3UUECKYIO MIPOOIEMATUKY
(«Trmeit»), TOCTONBKY HAM MPEACTABIACTCS TFOOOMBITHEIM COTIOCTaBICHUE
YHOMSIHYTBIX IIPOU3BEAEHUH (IPEUMYILIECTBEHHO, KOHEUHO, IICHXO0JIOT H-
4ecKux) ¢ TpakTatoM Apuctorens «O mymie» Kak HemoCPEeICTBEHHOTO
MIOCIIE0BATENS U KPUTHKA MIEPBOTO.

Kniouesvie cnosa: Ilnaton, « Tumein», Apucrorens, «O mymiey,
palHoHaIbHas MCUXONOTHs, pusocodckas aHTPOIIOIOT s
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VYACHESLAY MINAK, Herzen State Pedagogical
University of Russia, St Petersburg, student

ON THE RELATIONSHIP BETWEEN
ANTHROPOLOGY AND PSYCHOLOGY IN PLATO’S
PHAEDO AND ARISTOTLE'S ON THE SOUL

Summary: The article will carry out a comparative analysis of the
psychological works of Plato (“Fedon’) and Aristotle (the treatise “On the
Soul”), as well as their correlation and anthropological content.

Keywords: Plato, “Fedon”, Aristotle, “About the Soul”, rational
psychology, philosophical anthropology

MuH0K Huknrta CEPreesuy, Cankr-IlerepOyprexuii
FOCYAapCTBeHHbIﬁ YHHUBCPCHUTCT, I/IHCTI/ITYT (I)I/IAOCO(I)I/II/I, CTYACHT

ITAATOHOBCKASI KPUTHUKA B XX
B.: IOAUTHUYECKHH ACITEKT

Annomayus: T1OBBIIIEHHBIM MHTEPEC MBICIUTEINEH MPOLLIOTO
croneTus K ¢punocodun [LmaTora, B 0COOEHHOCTH K €TI0 IIOTUTHYECKHM
MIPOEKTaM, HETPYJHO OOBSICHUTE. Benukue noTpsiceHus1, KOTOpPbIE TPH-
BEJH K MEPEKPAaNBAHUIO MTOJUTHYECKON KapThl EBPOIBI 1 N3MEHEHUIO
GayilaHca CHJI BO BCEM MHPE MOTPeOOBaIN aJeKBATHOT'O OCMBICICHHS
1 00BsICHEHUS HA HJICHHOM ypoBHE. CChUIKA HAa «aBTOPUTET» B CBS3U
C 3TUM TpruoOpeTaeT 0codoe, Mo UCTHHE HACOIOTHIECKOE 3HAUCHHUE.
INonmutnueckue naen [1narona 3aHOBO M B HOBOM CBETE OCMBICISIOTCS
TemMu (unocopamMu, KOTOpbIe KPUTUKOBAJIN aBTOPUTAPHBIC W TOTAJIH-
TapHBIC TOCY/IaPCTBEHHBIC PEKUMBI, Ha3bIBasi aHTHYHOTO (prusocoda
aToJIOTE€TOM aHTUITMOEPATIBHBIX MOPSIKOB.

B Jloknazne 3aTparnBaroTCsi OCHOBHBIC MOJIOXKCHHS MOJIUTHIE-
ckoi ¢punocoduu [1naToHa, pacKpeIBacTCs IOTHKA U apryMEHTALH
BUJHBIX TUIATOHOBCKUX KPUTUKOB MPOILIOTO BEKA, MPEAIPUHUMACTCS
TIOTIBITKA UX OTMPOBEPKEHUS M JEMOHCTPAIINH HEYOESIUTEIBHOCTH UX
JIOBOJZIOB.

Knioueswvie crosa: 11naton, miaToHU3M, TOTUTHYECKas Gumocopus,
HJIealIbHOE TOCYNIapCTBO, KPUTHKA
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NIKITA MINYUK, St Petersburg State University,
Institute of Philosophy, student

CRITICISM OF PLATO IN THE 20TH
CENTURY: POLITICAL ASPECT

Summary: The increased interest of the thinkers of the last century
to Plato’s philosophy, especially to his political projects, is not difficult to
explain. The great convulsions that led to the reshaping of the political map
of Europe and the changing balance of power around the world required
adequate reflection and explanation at the ideal level. The reference to
«authority» in this connection acquires a special, truly ideological value.
The political ideas of Plato anew and in a new light are understood by those
philosophers who criticized authoritarian and totalitarian state regimes and
called the ancient philosopher an apologist of anti-liberal orders.

In the Report the main points of Plato’s political philosophy are
held, logic and arguments of the most famous critics of Plato of the 20th
century are made clear, an attempt to deny their reasons and to show the
weakness of their arguments is also undertaken.

Keywords: Plato, Platonism, Political philosophy, Ideal State, criticism

Col4EB AMUTPUI OAETOBUY, Cankr-ITerep6yprexuit
FOCYAapCTBCHHbIﬁ YHHUBCPCHUTCT, I/IHCTI/ITYT (l)I/IAOCO(i)I/II/I, CTYACHT

OBPA3 AKAAEMHMKA: BHEIITHU I
BUA, 3AHATHS, AOCYT

Annomayus: TlosBneHne MIaTOHOBCKOW AKanemMun B AuHax ObLIO
MIPUBIICKAIONIAM BHUMaHUE coObITHeM. 1 MHeHHUE 0 Hell y kuTeneit
ropojia (hopMHUPOBAIOCH B 3aBUCUMOCTH OT 00pa3a ee y4YeHHUKOB: HX
3aHSTHI, BHEITHEr0 BUJA U T.1. B Jokiane OyayT IMpeacTaBiIeHbl pa3-
JINYHbBIC CBUJICTEIHCTBA O TOM, KaK CJIEJIOBAJIO BBITJISACTD aKaJeMHKY,
YeM aKaJeMHUKH 3aHUMAJINCh, M KaK OTIBIXAJIH.

Knrouesvie cnosa: akanemuxu; JIpeBHsist AkagemMust; tuepesa; IpeB-
Herpedeckast KOMeIHs; CUMITOCH I
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DMITRY SYCHEY, St Petersburg State University,
Institute of Philosophy, student

THE IMAGE OF THE ACADEMICIAN:
APPEARANCE, OCCUPATION, LEISURE

Summary: The appearance of the Platonic Academy in Athens
was an eye-catching event. And the opinion of the residents of the city
was formed depending on the image of its students: their occupations,
appearance, etc. The report will present various testimonies about how
an academician should have looked, what academicians were doing, and
how they rested.

Keywords: academicians; Old Academy; diaeresis; Ancient Greek
comedy; symposium

INEPBAKOB MuXANA UBAHOBUY, Canxr-TTerepbyprekuit
FOCYAaPCTBeHHbII;'I YHHUBCPCHUTCT, I/IHCTI/ITYT (bHAOCO(l)I/II/I, CTYACHT

DOOPMAAU3OBAHHBIE AUICKYCCUHU
B «TOIMUKE>» APUCTOTEASA

Annomayus: B noxnane paccMaTpuBaoTCs yHOMHHAaeMbIe B « Tonnke»
ApHCTOTENST «yIPaXHEHUS», KOTOPbIE OOBABISAIOTCS OIHOW M3 TpeX
LeJIel ATOro TpakTara (OCTaJdbHBIC: TIOJIEMHKa U GIIoco(ckoe 3HAaHUE
Top. 101a25). AnanusupyeTcsi TOCMOACTBYIONIEE MHEHUE B HCCIIEI0-
BaTeIbCKOM uTepaType XX BeKa, COrJaCHO KOTOPOMY YIPAKHEHU I
SBIAIOTCA (opMann3oBaHHBIME Auckyccusmu (P. Poduncown, I Paiii,
P. Cmurt). ABTOp HOKIJIaga yKa3pIBaeT Ha PAJ TPYOHOCTEH 3TON WHTEp-
MIPETALNNU, U CTPEMUTHCS 1T0Ka3aTh, YTO TAKOE IOHUMAHHUE HE CIEIyeT
n3 Tekcra «Tomukm».

Knrouegvie cnosa: Apuctorens, « Tonnkay, TuaaekTHKa, TUCKYCCHH,
Axanemus [Imarona

MICHAEL SHCHERBAKOYV, St Petersburg State
University, Faculty of Philology, student

FORMALIZED DISCUSSION IN ARISTOTLES “Torics”

Summary: The report discusses the “exercises” mentioned in
Aristotle’s “Topics”, which are declared to be one of the three purposes
of this treatise (the others: conversations and the philosophic sciences
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Top. 101a-25). The prevailing opinion in the 20th century literature
academia is analyzed, according to which the exercises are considered
to be a formalized discussion. (R. Robinson, G. Ryle, R. Smith). The
report’s author is pointing out some of the interpretation’s difficulties
and trying to show that such an understanding cannot be taken from the
text of “Topics”.

Keywords: Aristotle, “Topics”, dialectics, discussions, Plato’s Academy

DEAOTOB ITABEA TEHHAABEBUY, Canxr-Tlerepbyprexumii
TOCYAAPCTBEHHBIH YHUBepcHUTET, MIHCTUTYT draocoduu, cTyAeHT

ITAATOHOBCKUM «[1HUP» KAK
IIPOCTPAHCTBO OCTPAHEHM S [OMEPA

Annomayus: B noxnane paccMaTpuBaeTCs J1Ba «MOJyca SIBICHUS
T'omepa B «ITupey: kak B cBeTe pa3IMYHOCTHU, TAK U B3aUMOAONONHAEMOCTH
OHBIX, UTO TMO3BOJISIET MOHAThH «CYLIECTBO MJIATOHOBCKOTO XapaKTepay,
mo T.B. BacuibeBoii: «BOCXOXKJICHHEC OH OSCKOMITPOMHUCCHO U HEpas-
PBIBHO CBSI3BIBAET C HUCXOXKAeHHEM». CBO€0OPa3HBIH K€ «IIPOTEH3MY,
«oboporHHuecTBO» COKpara ycMaTpuUBaeTCsS B CKOJILKEHUH, a HHOT/IA
nepeceyeHH! MIIaHOB Tpareansi-komenns, unocopus-copucruka. Takxe
NPUBOAUTCA UHTepnperanus Mbicnu T.B. BacunbeBoll, mpuBeaeHHOM
BhIIe: [11aTOH Kak 3arajabIBaTeNb 3arajoK.

Kniouesvie cnosa: HJ'IaTOH, IJIaTOHOBCKHUC NHUAJIOTH, OCTPAHCHUEC,
060p0THI/IHGCTBO, 3arajaka

PAVEL FEDOTOV, St Petersburg State University,
Institute of Philosophy, student

PLATO’S SYMPOSIUM AS SPACE OF
HOMER’S ESTRANGEMENT

Summary: This report examines two “modes of appearance” of Homer
in Plato’s “Symposium”: both in the light of difference and complementarity
of them, which allows us to understand the “essence of Plato’s nature”,
according to T. Vasilyeva: «he [i.e. Plato] uncompromisingly and
inextricably connects the ascent with the descent». A peculiar “proteism”
and “shapeshifting” of Socrates is seen as slipping/sliding and sometimes
as a sort of intersection of tragedy-comedy and philosophy-sophistry. The
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interpretation of T. Vasilyeva’s thought cited above is also given: Plato as
one who provides riddles.

Keywords: Plato, Plato’s dialogues, estrangement, shapeshifting, riddle

BATPAKOBA IPMHA APKAABEBHA, CeBepo-3amasHblii
rOCYAAPCTBECHHDIM MECAULMHCKHUI YHUBEPCUTET M.
M.M. MeunuKkoBa, AOLIEHT, KaHA. PUAOC. HAYK

APMOHU S U LIEAECOOBPA3ZHOCTD B
VYYEHUU [TAATOHA O [TATIAETIE

Annomayus: Jloknazn OyaeT MOCBSIICH UCCIICIOBAHUIO Hadall Tap-
MOHUH U 1iesIecoo0pa3HoCcTH B cucteMe naiaeiin [1naTona. B kauectse
BCEOOIIETO OCHOBAHUS Maiein OyAeT pacCMOTPEH MPUHIHI «3a00ThI
o nymey» («Ankusuaz I’), BOSHUKAIOMMI U3 PACCMOTPEHUS CaMOU
ueu nymu B e€ TpexdacTHOCTH U Ooromomooun («Dempy). [lonstue
BHYTpEHHEH 1eIeco00pa3HOCTH TEJIIECHON U TYXOBHOW KHU3HH OyaeT
PacCKpBITO MIPU PAaCCMOTPEHUHN OeccMepTHS KaK CaMOYTBEPIKJICHUS B
Omare u «BocxoxaeHus» Kk Onary («IIupy). [Torsitne 6oromogoOHOM
W BHYTPEHHE IIeJIeCO00pa3HON AYIIHN OMpEACNsieT U CaMy CHCTEMY
BCKapMJIMBaHUs AyIIN («B3pamluBaHus 3epHa» B «locymapcTBey) Kak
[IeNIecCO00pa3HyI0 U CHCTEMAaTUUECKYIO eITEIbHOCTh BOCIUTAHUS,
CO3MaHMs OIArONPUSATHBIX YCIOBHH (IIJIOZOPOAHOM MOYBBI») A
PacKpBITHS 3aJaTKOB M coOcTBeHHOU e€ menu. Ilaiineiis, mo [ImaTony,
eCTh HE «BKJIQJBIBAHHUC» 3HAHUS U JTOOPONETENH, a «KIIOBOPAYUBAHHE
OyIIm» K COOCTBEHHOH €€ IeNn - MyIPOCTH, K NMO3HAHMIO Haen Oyara
u e peanusanuu. B gokiaae oTMedaeTcs, 4TO Maiaeis kak «3adota
0 Inymiey», cormacHo [laToHy, OKa3bpIBaeTCs EJI0M OOIIECTBEHHBIM H
pa3BopaumnBaeTcs B guanore «l'ocynapcTBo» B IeJIeHANPaBICHHYIO
CHUCTEMY Tpa)KJaHCKOTO BOCHUTAHHS, THMHACTHYECKOT'O U MyCHYe-
CKOT0 00pa30BaHMS B UX TAPMOHUYHOM OTHOIICHUHU CPENICTBA U LICIH.
IToguepkuBaeTcs, 4TO MIATOHOBCKAs AN ICHsl He OrpaHuYeHa BceoOmeit
LETbI0 HHANBUIYAIBHON TYIIHN - HHANBUIYAJIBHBIM IPEOBIBAHNEM B
OaXeHCTBE MYAPOCTH - € KOHEYHOW IIeNBI0 SBIISICTCS T'PaKIaHCKas
OTBETCTBEHHOCTb M TAPMOHHS - «BBIBEICHUE U3 MTEIIECPH» HEBOIHHIKOB
nyxa. OTmeuaeTcs, 9To U B quanore « Tumein» maiaeis Takke paccMma-
TpuBaeTcs [11aToHOM B TapMOHHH TPEX CBOMX MOMEHTOB: MTPHPOIHOTO
(MHOUBHIyaNbHBIC 3aJaTKH), OOIIECTBEHHOTO-KYJIBTYPHOTO (BOCTIHTA-
TeJIN) ¥ HPABCTBEHHO-T'PXKIAAHCKOTO (IpaskAaHCKas CIIPABEIIHBOCTD),
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YTO MPEACTABISACTCS OCOOCHHO aKTyaJIbHBIM B CHCTEME COBPEMEHHOT'O
00pa3oBaHUS.

Karouesvie cnosa: «3abota o myriey, manaeiis, rapMOHHS, [IEIeCO-
obpazHoCTh, «I'ocynapcTBo»

I'AAAHUH PYCTAM BAEBUY, Pycckas XpucTHaHcKkas ryMaHUTapHAs
aKaAEMU s, HAYIHBIH COTPYAHHK, KaHA. PHAOC. HAYK

ABE CTPATETMM BOCITUTAHU A:
COOPHUCTHYECKAS U COKPATUYECKA S

Annomayus: B AHTUYHOCTH CYILLIECTBOBAJIO JIBa THIIA TOTO, YTO MbI
ObI celiyac Ha3BaJIM BHICIIMM 00pa3oBanueM. [IepBbIil THIT — puTOpUYE-
CKHIA, KOTOPBIN OEpeT CBOE HAYAIJIO Y COPHCTOB U IaXKE CIIC PAHBIIE, KaK
sl IOCTaparoch MoKasarh, - yxke y omepa u I'ecuona. B ero ocHoBe JiexuT
PUTOPUYECKOE BOCIUTAHHE. Takoe BOCIUTAHHUE OOCIIACT HAYYHUTH 3a
JICHBI'M YEJIOBEKA TOOPOICTENH, KPaCUBOI U yOSIUTEIIBHOW PeUH, 1aTh
eMy MO3HaHUs B (PU3MYCCKUX HAYKaX M UCTOPHH U TEM CaMBIM C/ICIaTh
€ro MPUTOIHBIM K TOCYJapCTBEHHOM ciryk0e. CBOCH BEpIIUHBI 3Ta Tpa-
nuuus pocruraet y [Iporaropa, a 3arem B mkosie Mcokparta. Bropoit
THIT BOCITUTaHHS — PIIIOCOPCKUN, KOTOPBII BBEII B KYJIBTYPHBIA 00HUXOT
Cokpar. DTOT THUII TOXKE HE JIUILIEH PUTOPUUECKON COCTABIISIOLIEH, HO
BCE K€ OCHOBHOM ymop nenaercs Ha Gpuitocopuu, MOHMMaeMOH KaK I10-
3HaHue biara camoro mo ce6e. B ocHOBE 3TOT0 THIIA JICXKUT rpedecKast
¢unocodcekast IpOTHKA, BOCXOAMIAs OT MPEKPACHOTO Tela, K AyIIe U
nanee — k baary per se. CBoero coBepiieHcTBa 3Ta TPAIULUs JOCTUTHET B
Axanemnu [Tnarona. Paz6opy o6enx aTux yueOHBIX cHCTEM, UX JieTajlei 1
HEKOTOPBIX ITMKAHTHBIX TOPOOHOCTEH IIOCBSIICH MO TOKJIA.

Koueswvie crosa: puropuka, punocodus, THKa, naieia, rpeye-
CKast 11000Bb

* VccmenoBaHue BRITIOHEHO MTPH GHHAHCOBOH noaaep:kke POOU
o mpoekty Ne 18-011-00968 «Coxpar: pro et contra. Mug o Cokpare B
OTEYECTBEHHON U MUPOBOH KYJIBTYpE»
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RUSTAM GALANIN, Russian Christian Academy for the
Humanities, St Petersburg, research fellow, CSc in Philosophy

Two EpucaTioN TYPES: THE SOCRATIC
AND THE SOPHISTIC ONES

Summary: In Ancient Greece, there were two types of what we
now call higher education. The first one—rhetorical—originates from the
sophists, or even earlier, as I will try to show: to be more precise, as
early as from Homer and Hesiod. Its core is rhetorical education. In the
wide meaning of the word, rhetorical paid education promises to teach
man to be virtuous, have beautiful and convincing speech, to provide
them with the knowledge of physical sciences and history, and make
them suitable for public and political affairs. This tradition reaches its
climax in the educational activities of Protagoras and Isocrates. The
second type of education is humane philosophy coined by Socrates. It is
based on the man’s desire to know the Good per se. The mosaic nature
of this education type derives from Eros striving for a beautiful body,
then from the loving movement from the body to the beautiful soul, and
finally, from the ascension from the soul to the Good as such. This is the
movement of a special philosophical Eros with whom Socrates is totally
obsessed. This tradition reaches its perfection in Plato’s Academy. My
report is devoted to the analysis of both educational systems, as well as
some of their ‘juicy’ nuances.

Keywords: rthetoric, philosophy, paideia, ethics, Greek love

AUNXTEP [TABEA AEOHUAOBUY, [leH3eHCKMIH TOCYAAPCTBEHHBIH
YHUBCPCHTCT, AOLICHT, KaHA. OPUAHY. HAYK

TPEXYACTHAS AYIIIA U KOHCTUTYLIMOHHO-TIPABOBA 5
AETPAAALIMS B «[OCYAAPCTBE» [TAATOHA

Annomayus: B «I'ocynapctse» [lnarona orMevyaeTcs, 4TO CHaCThE
rpaxkaaHuHa Kannunmnonuca obecneueHO rapMOHHEH TPeX 3JIEMEHTOB
ero aymu (pa3yMHOTO, aMOHITHO3HOT'0, BOYKIEICIONIETO), KOT/1a KaxkK-
JBII U3 HUX COXPAHIET CBOE U HE TocsiraeT Ha 4yxoe. COOTBETCTBEHHO
BBICTPAMBACTCSI NEPAPXHSI COIMAIBHBIX KJIAcCOB: (hriocodsI-paBu-
TEJIN; CTPaXKU-OXPAHUTEIN U MPEACTABUTEIN T.H. IKOHOMUUECKOTO
KJ1acca (3eMJIeIeTIbIIbI, PEMECICHHUKN). BMecTe Tpu kitacca 00pas3yroT
koHCcTUTYIMIO Kanmnunonuca, T.e. OyKBaJIbHO Mera-iyImry HJeajbHOTO
MTOTUTUYECKOT0 COOOIIeCTRa.
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[Tpu »>ToM KoHUenuuio [laToHa 0 Tpex4acTHOW AyIIe cienyeT
paccMaTpuBaTh B JyXe X0JIN3Ma, T.€. YUCHHS O TOM, 4TO BCE B MHUpE HE
ABTOHOMHO, HO 3aBHCHUT OT BCero. Tak pa3yM KakJIoro U3 Hac OJJHOBpe-
MEHHO HM/JICOJIOTHYEH, SMOIIMOHAJICH © MOTHBUPOBAaH HALIMMH KEJaHU -
Mu. Jpyrumu ciioBaMu, «4ucThii pazym» B nyxe M. Kanra no [linatony
HeBO3MOKeH. [103TOMY CTaHOBHUTCS SICHO, 4TO (prsocodbI-paBUTENN
KaK 3TaJIOH Pa3yMHOCTH IIEPECTaHyT COOTBETCTBOBATH 3TOMY JTAJIOHY
Ha NepPBBIX K€ dTalax BoruoneHus yronuu Kammmnomnuca.

Taxum 00pa3oM, B HJICI0 COBEpIIEHHOW KOHCTUTYIHH [lnarona
(baxTHUYECKH 3aJI0KeHa HJiest TOATAITHOI erpananuu. [Ipy aTom crynenn
KOHCTUTYIIMOHHO-IIPABOBOM JieTpaiaiiy (MOJIMTHKO-IIPABOBOH KOPPY ITIIMH)
OTPaXafoT JYIICBHBIH pa3ial, XapaKTepHBIH JUJIs IPaXXAaHWHA, TIPEa-
CTaBJISIIOIIETO COOO0IT MIea bHBIH THIT JaHHOH KOHCTHTYLIUH.

Ha ee nepBoii HuCXoasIIeH CTyNeHH (IpH epexo/ie K THMOKpaTHye-
CKOW KOHCTUTYIIMN) Pa3yM BBITECHSCTCS Iy XOM BJIaCTONO0uS. JJoBOIBI
pasymMa B aylle THMOKPAaTHYECKOTO IrpakJaHNHA PEIyUPYIOTCS 10
«craTyca» Heo0s3aTeIbHBIX PEKOMEH JallHH.

Ha BTopoii cTyneHn KOHCTUTYIIHOHHO-TIPaBOBOM JIerpalaliiy THMO-
KpaTHYeCKU I'pask TaHMH OTTECHEH Ha 33 JTHUH TJIaH HOBBIM «HJICaJIbHBIM
THTIOM» TPAXKIAHNHA (OJIUTapXOM), Y KOTOPOT'O LICHTP AYLIH CMEIaeTcs
JI0 00CITy)KMBAaHUSI T€JJOHUCTUYECKHUX JKEJIAHUH.

Ha Tpetbeili (1eMoKpaTnieckoii) CTauu MPOUCXOIUT TOCIIEI0BA-
TEJIBHOE OMNOIIJICHNUE Jake IeJOHUCTHUYECKUX BoxaeneHuil. Eciau npu
OJINTApXHYECKOM YCTPOWUCTBE IOCYAapCTBa €ro pernpe3cHTaTUBHBIM
THUIIOM SIBIISIETCSl YEJIOBEK, OPUCHTUPOBAHHBIM Ha CTSAKATEIbCTBO, TO
JICTH OJINTAPXOB YXKE& MOMHUMO HAaKOIUTEIbCTBA MMOJBEPIKEHBI M PSILY
JIPYTHX HU3KOIPOOHBIX TIOPOKOB.

Haxonern, Ha mocienHel CTyNeHN KOHCTUTYIHOHHO-TTPaBOBOMH
Jierpaialiii AEMOKPATHUECKOE MOJTUTHKO-TIPABOBOE YCTPOHCTBO OKOH-
YaTeJIHO Pa3JIaraeTcs 1Mo BO3CHCTBHEM BCEA03BOICHHOCTH,  TOCTION-
CTBYIOIIUM IICUXOTHUIIOM T'pakJaHMHA CTAHOBUTCS OBIBIIMH AEMOKpAT,
KOTOPBIH C JIETKOCTBIO PACCTAETCs ¢ HaJOEBIICH NEMOKpaTH4YeCKON
KOHCTUTYIIUEH.

Takum o6pazoM, 371ech ISHCTBYET OMUH U TOT e MEXaHU3M, KOTO-
PBIHi MO’KHO Ha3BaTh NMPUHIIUIIOM KOHCTUTYIIMOHHO-TIPABOBOM JeTpa-
JIAIMH: KaX/1as KOppyMIIMPOBaHHAs! KOHCTUTYIIHS THOHET OT 3KcIecca
coOcTBeHHOW npupoasl WK (1o . bapkepy) «noxupaercs Tem, 4To
ek e e€ MUTaom.

Tak, THMOKpAaTHYECKUH PEXUM T'HOHET M3-32 OECKOHTPOJIBHOTO
HapacTaHMs CTpacTel BHYTPU NOIUTHYECKOro Kinacca. OnurapxuuecKuil
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PSXHUM PYIIATCS U3-3a «JIEMOKPATOBY», TPEOYIOIINX MOJIOKHUTH KOHEIl
MJICOJIOT MM TOBCEMECTHOT'O CTSKATEIbCTBA. J[eMOKpPATHIECKNH PEXKHM,
rUOHET OT dKcuecca cBOOObI, paal KOTOPOH co3/1aBajiach IeMOKpPATH-
YyecKast KOHCTUTYLHUS, U T.I.

IMpasna [Tnaron B «l'ocynapcTBe» emié moiaraeT, 4TO BO3MOXKEH
U IIyTh BCIATh. BoccTaHOBIIGHNE TPaBHIIBHBIX TPOIIOPIHH B yIIE TH-
MIOBOT'O IIPEACTABUTEIS TOCYIapCTBA aBTOMATHYECKH 00ECIIeunBaeT 1
BOCCTAHOBJICHHE OallaHCa MeTra-IyIIH BCET0 MOJUTUYECKOT0 COOOIIECTBA.
Hanpumep, yiTH OT OJMTapXuu MOKHO 4epe3 OrpaHWUYCHHE allleTuTa
HaxoJsMXcs y BiIacTh. JlocTuraercs 3To mocpeicTBOM 00pa3oBaHus
1 YCTAHOBJICHHSI TPABUIIBHBIX 3aKOHOB.

Kniouesvie cnosa: I1naTtoH, KOHCTUTYIIHOHHO-TIPABOBAS JAETPATALIHS,
roCyJapcTBO, TPEXJacTHAs JyIIa

PAVEL LIKHTER, Penza State University,
Associate Professor, CSc in Law

THE THREE-PART SOUL AND CONSTITUTIONAL
DEGRADATION IN PLATO’S REPUBLIC

Summary: In Plato’s «Republic» it is pointed out that the happiness
of a Kallipolis citizen is ensured by the harmony of the three elements of
his soul (reasonable, ambitious, lustful), each of them retaining its own
and not enfringing on someone else’s. The hierarchy of social classes is
built in a similar way: philosophers-rulers; guards and the representatives
of the so-called economic class (farmers, artisans). The three classes
form the Constitution of Kallipolis, i.e. literally the mega-soul of an ideal
political community.

In this case, the concept of Plato’s three-part soul should be considered
in the spirit of holism, i.e. the doctrine that everything in the world is
not autonomous, but depends on everything. So the mind of each of us
is simultaneously ideological, emotional and motivated by our desires.
In other words, a «pure mind» in the spirit of I. Kant according to Plato
is impossible. Therefore, it becomes clear that the ruling philosophers as
a standard of reasonableness will cease to meet this standard in the first
stages of the embodiment of the utopia of Kallipolis.

Thus, the idea of gradual degradation actually laid the idea of a perfect
Plato Constitution. At the same time, the stages of constitutional and legal
degradation (political and legal corruption) reflect the spiritual discord
characteristic of a citizen who is an ideal type of this Constitution.
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In its first descending stage (in the transition to the timocratic
Constitution) the mind is supplanted by the spirit of power. The arguments
of reason in the soul of a timocratic citizen are reduced to the «status» of
optional recommendations.

In the second stage of the constitutional legal degradation a timocratic
citizen is pushed into the background by the new «ideal type» of a
citizen (an oligarch), whose center of the soul shifts to the maintenance
of hedonistic desires.

In the third (democratic) stage, the consistent vulgarisation of even
hedonistic desires takes place. If in the oligarchic structure of the state,
its representative type is a person oriented towards money-making, the
children of oligarchs are already subject to a number of other low-grade
vice in addition to hoarding.

Finally, in the last stage of constitutional and legal degradation,
the democratic political and legal system is decomposed under the
influence of permissiveness, and a former Democrat, who has easily
parted with the boring democratic Constitution, becomes the dominant
psycho-citizen.

Thus, there is one and the same mechanism that can be called the
principle of constitutional and legal degradation: each corrupt Constitution
dies of the excesses of its own nature or (according to E. Barker) «is
devoured by what previously fed it.»

The timocratic regime is thus dying because of the uncontrolled
growth of passions within the political class. The oligarchic regime is
collapsing because of the «democrats» who demand to put an end to the
ideology of widespread possessiveness. The democratic regime dies of
the excesses of freedom, for the sake of which a democratic Constitution
was created, etc.

Though, Plato in the «Republicy still believes that the way back is
possible. The restoration of the right proportions in the soul of a typical
representative of the state automatically ensures the restoration of the
balance of the mega-soul of the entire political community. For example,
it is possible to get away from the oligarchy by limiting the appetite of
those in power. It is achieved through the formation and establishment
of the right laws.

Keywords: Plato, constitutional degradation, state, three-part soul
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AEBANIKMH ITOPb AAEKCAHAPOBMNY, Canxr-Tletep6yprexuii
FOCYA&PCTBCHHbIﬁ yHI/IBCPCI/ITCT, I/IHCTI/ITyT (l)I/IAOCO(l)I/II/I, MaI‘I/ICTpaHT

K BOITPOCY OB MHTEPITPETALIMU
MMAWAENU B <[OCYAAPCTBE» [IAATOHA
(B. IErEP 1 M. X AJIAEITEP)

Annomayus: Konuenuus naitaeiin [Inarona He qaHa B 3aBepLIEHHOM
BHJIE HU B OJJHOM U3 1uajoro. B. Merep npemnaraer unrars naiiaeiio
KaK MOJIUTHYECKHI MPOEKT, HAIPaBICHHBIN HA BOCITUTAHUE UJI€AJIBHO-
ro yenoBeka. M. Xaiinerrep Tonkyer naineiito [lnarona yepes mud o
Tienepe, UCKIIoYas pyrue KOHTeKeThl (koHTekeT «[ocynapcTBay, du-
noco¢puu IlnaTona B nesioM u T.1). B moxiane mokaseiBaercs, 4To ode
HMHTEpIpPEeTaLNH CKOpee He IPOTUBOPEYAT, a JOMOIHAIOT APYT ApyTra. S
rpejIararo o0mMe OCHOBAHMS ISl CHHTE3a HHTEPIIPEeTallni.

Kniouegvie cnosa: Maiineiis [lnatona, uarepnperauuu B. Herepa
u M. Xaiigerrepa, HOTHTHICCKII MPOEKT, MU} O Teniepe

IGOR DEVAYKIN, St Petersburg State University,
Institute of Philosophy, MA student

ON THE INTERPRETATION OF
THE PAIDEIA IN PLATO’S REPUBLIC
(WERNER JAEGER AND MARTIN HEIDEGGER)

Summary: There is no complete paideia’s concept in any Plato’s texts.
W. Jaeger offers to read the paideia as political project for educating an
ideal man. M. Heidegger appeals to the allegory of the cave excluding other
contexts (like context of «Republicy, Plato’s philosophy in general etc.)
The report’s showing that both interpretations don’t disagree, but rather
complement each other. I'm offering common bases for the synthesis of
interpretations.

Keywords: Plato’s paideia, the interpretations of W. Jaeger & M.
Heidegger, the political project, the allegory of the cave
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AoPO®EEB AAHUMA OPbEBUY, Cankr-Tlerepbyprexuii
rOpHbIH yHUBepcHTET, Tpodeccop; Ceepo-3amapHbIit
rOCYAQPCTBEHHBIH MEAULIMHCKUI yHUuBepcuTer uM. M.
Meunuxosa, mpodeccop, AOKTOP GpuAOC. HAYK

ITAMIAEN ST KAK MEAULIMHA, AHTPOITOAOT U ST
1 OCTETUKA CAMO-OBPA3-OBAHMU A
(I'aaToH, Hurime, Pyko)*

Annomayus: Jloxkiman OyAeT MOCBSIICH HCCICIOBAHUIO Al aeiHu
Kak 0co0OH CHCTEMBI IPAKTHK OTHOMICHUS YeIoBeKa K caMoMy ce0e B
TIOBCETHEBHOM HM3HHU, HANIPABJIEHHOW Ha popMHUpOBaHKE CBOETo 00pasa,
T.e.caM0-00pa3-oBanue. Kpatko Oyner pazoOpaHa BOIONMS HOHSATHS
o0pa3a, Ipesk/ie BCEro B aHTPOIOIOTHIECKON M OHTOJIOT IECKOH TIepCIIeK-
tnBax. «O0pa3 yenoBeka» OyAeT MpeaAcTaBIeH KaKk OCHOBOIIOJIAralon K
AQHTPONOJIOTMYECKU I KOHIENT, B OTAMYHE OT TPaJAUIIMOHHBIX KOHIIETITOB
(«cyOBeKTaY, KAHIUBUIYATBHOCTIY, «JIMYHOCTH») 00JIee ITOJTHO U Ay TeH-
THYHO CXBAThIBAIOIUH aHTUYHOE IOHUMAaHNUE YeJI0BEKA U ABIISIIOIIUNACS
Ype3BbIUAHO aKTYaJIbHBIM JJI5 COBPEMEHHOM, BU3yaaIbHO OPHEHTHPO-
BaHHOHW aHTPOMOJIOTHH U ntepcononoru. [Iporecc camo-o0pa3-oBaHus
OyJIeT pacKphIT Kak rmporuecc popMUPOBAHUS OIPEIETICHHOM S3CTeTHIECKON
IIEJIOCTHOCTH YeJIOBEKa, CO CBOSH CIIOXKHOM CHCTEMOI B3aMMOCOOTHE-
CEHHOCTH «BHEITHETO» U «BHYTPEHHETr0», B KOTOPOH OOJIbIIOE 3HAUCHHE
y/IeIIeHO MEIUIIMHCKOW cocTasisitomeil. [loaromy OyayT pa3sBepHYyTHI
MEIUITHCKHE, aHTPOIIOJIOTNYECKHE U 3CTETHUYECKNEe OCHOBaHMsI 00pas3a
yenoBeka. JlJIsi KOHKPETU3alUY U Pa3BEPTHIBAHUSI JAHHBIX MTOJIOKEHHI
OyIleT IpoBeeH CPaBHUTEIBHBIN aHAJIN3 MEXaHU3MOB OCYIIIECTBIICHHS
camo-o0pa3-oBanus y Ilnarona (c omopoii Ha nquajor «AmKuBHaL I»,
®.Humre (ocHoBBIBasich Ha counHeHnH Ecce Homo) 1 M.®dyxo (paboTst
Havaia 1980-x ronos). Tak, Oy eT akIIeHTHPOBaHO BHUMAHNE Ha pa3HOE
MIOHWMaHHUE y ATHX aBTOPOB NPHUHIHUIA «3a00THI 0 cebe» (epimeleia),
cnenn(uveckoe B KakJIOM cllydae IIOHMMaHHWe MEIUINHBI KaK 4acTH
cam0-00pa3-oBaHus, 0c000€ BUICHHE 3CTETHKH YEJIOBEYECKOro 00pasa n
TIPH BCEX MMEIOLIMXCS Pa3IMunsIX CMBICTIOBAs B3aUMOCBSI3b (QHII0cO(oB
XIX n XX Bexa (Hunmre n @yko) ¢ UX BETMKUM IPEAIIECTBEHHUKOM 1
ocHoBareseM (uiocodekoit maiaenn — [TmaTroHoM.

* VccnenoBaHue BRITIONHEHO MTPH GHHAHCOBOH noaaep:kke POOU
B paMKax Hay4yHoro mpoekTa Nel8-511-0001ben_a « AHTpomomorndeckne
U apryMEHTOJIOTHYEeCKHEe OCHOBaHMS MEXKYJIBTYPHOH KOMMYHHUKAIH
U TaJora KyJIbTyp»
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Kurouegvie cnosa: O0pa3 uenoBeka, ICTCTHKA YEIOBEYSCKOT0 00pasa,
MEXaHH3MBI caM0-00pa3-oBaHus, «3ab0Ta o cebey, MmenunuHa, [1naToH,
®.Hunwe, M.dyko

IINEBIIOB AAEKCAHAP AAEKCAHAPOBMY, HE3aBUCUMBIH
HCCACAOBATEAD, AOKTOP rcuxoA. Hayk MATTH

AHTUYHASI AHTPOITOAOTUS JKEAAHUH

Annomayus: JlJaHHas cTaThs NOCBsIIEHA (UIOCO(CKOI aHTPOIIONIOT U H,
HCTOKOM KOTOPOH, 10 MHEHHIO aBTOPa, ABJISACTCS aHTHYHAs HHI0CO(us.
B cBoro ouepenb, UMEHHO (rutocodckasi aHTPOIOJIOTHS CTalla OCHOBOM
OyayIIei MCUXOJIOTHH.

B craTbhe paccMaTpHBarOTCS BHYTPEHHUE HCTOYHUKH JKU3HEHHOM
CHJIBI B paboTax ApeBHErpeveckux puiocodos [lnarona u ApuctoTeds.
ABTOp OAPOOHO pa3dupaeT 0COOCHHOCTH NEPEBOIA APEBHETPEUESCKUX
HOHSATHI Ha PYyCCKUIL A3BIK, U, KaK CIICICTBHE, HEBEPHOE IIOHUMAHHE TAKHX
noHsTHI [11aTOHOBCKOI ICHXOJIOTMH, KaK: «3MUTIOMETHKOH JFOHAMUC)
(MCTOYHUK KeTaHUi), M IOHATHE Prtocopun ApUCTOTENS «ByIe (BY-
necuc)» (yIpaBisieMoe pa3yMOM KeJIaHUE) H OPMHU CTOMKOB.

Knrouesvie cnosa: dpunocodcekas aHTPOIOJIOTHS, aHTHYHAS DU-
nocodus, ncuxoruorus, gunocodus, [Imaron, Cokpar, ApucToTeNb,
BHYTPEHHHUE CHIIBI IYLIH, apXe KaK UCTOYHUKHU BHYTPCHHEH CHIIBI,
XKeJaHue, pasyM, Iymia

ALEXANDER SHEVTSOV, independent scholar, International
academy for the Psychological sciences DSc in Psychology

ANCIENT ANTHROPOLOGY OF DESIRES

Summary: This article is devoted to the philosophical anthropology,
the source of which, according to the author, is an ancient philosophy. In
turn, it was philosophical anthropology that became the basis of future
psychology.

The article discusses the concepts of internal sources of vital force in
the works of ancient Greek philosophers Plato and Aristotle. The author
examines in detail the peculiarities of translation of Ancient Greek concepts
into Russian language; and, as a consequence, an incorrect understanding
of such a concept of Plato’s psychology as «epithumia dunamisy (source
of desires), and a concept of philosophy of Aristotle «boule (boulesis)»
(controlled by reason desire) and horme of stoics.
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Keywords: Philosophical Anthropology, Ancient Philosophy,
Psychology, Philosophy, Plato, Socrates, Aristotle, Inner Forces of the
Soul, Arche as Sources of Vital Force, Desire, Mind, Soul

HemuTosB ITETP IOPLEBUY, Cankt-ITeTepbyprexnit
TOCYAAPCTBCHHBINM YHUBEPCUTET TCACKOMMYHHMKALIUU U M.
npo¢. M. A. bonu-bpyesuua, pAo1jeHT, KaHA. $HAOC. HAYK

[TOMOYKET AW OBOA METAAAUYECKOMY
KOHIO? (ATIOAOTHSI COKPATOB)

Annomayus: B anonornn Cokpar cpaBHHI A(DHHBI ¢ 61ar0pOIHBIM,
HO OOJICHMBIIMMCSI KOHEM, a ce0s ¢ OBOAOM, KOTOPBIH MOHYXAAET €ro
nBurarbscst. CII0BECHOE HCKYCCTBO, IIPU3BAHHOE MPOOYANTE B ahUHSIHAX
MHTEpEC K UCTHHE U J0OPOJETeNN, OH pacCMaTpUBaIl KaK pa3HOBUIHOCTh
PEJINTHO3HOTO ¥ I'PakIaHCKOTO cirykeHus. dunocopam B mHPOpMAIu-
OHHOM OOIIECTBE MPUXOAUTCS UMETh /IO C METAJUIMYECKUM KOHEM.
JleficTBEHHBI JTH CJIOBa COBpEMEHHBIX cokpaToB? Kakoi ObI 0TBET HU
JIaJIM TIOCIIEAYIOIINE TIOKOJIEHH S, HPaBCTBEHHBIH I'0JI0C I0JKEH 3ByYaTh
U CErOofiHA.

Karouegwie cnosa: Coxpar, uCTHHA, 100pOAETENH, OOIIECTBO, KOHB,
0BOJT

PETER NESHITOV, St Petersburg State University for
Telecommunications, Associate Professor, CSc in Philosophy

WILL A GADFLY HELP A METAL HORSE?
(AN APOLOGY OF SOCRATES)

Summary: n the apology, Socrates compares Athens with a well-
born, but lazy horse, and himself with a gadfly that forces it to move. He
treated the word art that seeks to foster interest to the truth and virtue
in Athenians as a kind of religious and civic duty. Philosophers in the
information society are to deal with a metal horse. Are the words of
contemporary Socrates effective? Whatever following generations would
answer, the moral voice has to sound today.

Keywords: Socrates, truth, virtue, society, horse, gadfly
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KAEHUH ITETP BAAAMCAABOBHY, Poccuiickui
rOCYAAQPCTBEHHBIH MEAArOTHYCCKUH yHUBepcuTeT uM. A M.
I'epuena, MuctutyT dnaocodpuu yesoBeKa, acCIIUPaHT

ITATIAEIISI KAK IIPOEKT TOCYAAPCTBEHHOTO
YCTPOUCTBA [TAATOHA

Annomayusa: CtaThs OCBAIEHa GHIOCOPCKOMY OCMBICICHHUIO
npoekra naiiaenn Ilnarona. [IpencraBiena cxema pasfeneHus Tpyaa
1 00s13aHHOCTEH B TOCYIapCTBE, €T0 TN U ONTHMAaJIbHBIN BAPHAHT UX
JOCTH)KEHUH. B cTaThe aHaMM3UPYIOTCS Melaroru4eckue mponeaypol,
npennoxeHHsle [11aToHOM B COOTBETCTBUU C 3aJa4aMU, BO3JIOKEHHbI-
MH UM Ha pa3IudHbIe COCIOBUA. Tak k€ BHUMaHUE aKIEHTUPYyeTCs Ha
11e1eco00pa3HOCTH HCIIOIB30BAHMS ONPEICICHHBIX JTUCITUIUTHH JJIs
00pa30BaHUs M BOCIUTAHHS CAMOCTOSATEIBHOCTH MBICIIH.

Knrouesvie cnosa: naiinetis, punocodpus odpasoanus, 06pas3o-
BaTelbHAs MapaJurMa, rocyaapcTBO, COCIOBUS, IPUPOIHBIC 3a0aTKH,
JMAJICKTHKA, IOJTUTHYECKas 3a]1a4a, BOCIIUTAHUE

PETER KLENIN, Herzen State Pedagogical University
of Russia, St Petersburg, PhD student

PAIDEIA AS A STATE PROJECT OF PLATO

Summary: The article discusses the philosophical understanding
of the project of Paideia Plato. The work presents the system of division
of labor and duties in the state, its goals and the best option of their
achievements. The article analyzes the pedagogical procedures proposed
by Plato in accordance with the various tasks in different classes. The
attention is also directed to using certain disciplines for education and
training by focusing on independent thinking.

Keywords: paideia, philosophy of education, educational paradigm,
state, estates, natural inclinations, dialectics, political task, education
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ITAHTEAEEB AAEKCEH AMUTPHUEBHY,
CaHKT-l_[CTcp6yprc1<nﬁ TOCYAQPCTBCHHBIH YHUBEPCUTET,
I/IHCTI/ITyT I/ICTOpI/II/I, AOIICHT, KaHA,. I/ICTOp. HayK

PAHHUE MYYEHHYECTBA KAK
HACTABAEHMUMA AAS XPUCTHUAH

Annomayus: B noxnazae npeanaraeTcs IpouTeHue MydeHuuecTs [1—
I1I BB. Kak COOPHUKOB MPAKTUUYECKNX YKAa3aHUH JUIsl TEX, KTO TOTOBHIICS
CTaTh UCIOBEIHUKOM WM MydeHUKOM. He3HaunTenabHble, HAa MEPBBIi
B3IJIsAJI, JETAIH B 3TUX COYMHEHUX YKa3bIBAlOT HA TO, KAK XPUCTUAHU-
HY CJIeJIOBAJIO BECTH ce0sl IpU apecTe, B TEMHHUIIE, Ha CyJie ¥ BO BpeMs
Ka3HU; KPOME TOrO, OHU JAIOT BAJKHBIE COBETHI JJIsSl TEX, KTO OCTAETCs
JKUTh Ha 9TOM cBeTe. UTeHne My4ueHH4YecTB (DOPMHUPOBAIIO OIIpE/IeIIeH-
HYI0 MOJIENIb TOBEICHHU I, TOTOBHBIIIYIO YEJIOBEKA K IPOXOKACHUIO TOTO
IIyTH, U NIPEAJIarajao eMy Jerko 3allOMHHAIOIUECS BAPUAHTHI OTBETOB.
TouHOr0 NOZIpaskaHus reposiM IPOLLIOTro He TPeOOBaIOCh, HO CIIE0BAII0
MIPOHUKHYTHCS UX OTBArol M JOOPOAETEISIMH.

Kutoueswvie cnosa: panHee XpUCTHAHCTBO, arnorpadusi, MydeHnYe-
CTBO, TOHEHMSI, PUMCKas nmmepus

ITPUXOABKO MAKCUM AAEKCAHAPOBUY, [Tpuxoa
cBT. Huxoaas Mupaunkuiickoro PITLI MIT B 1.
Cesuasbs, Mcnanust, kaHp. $raoc. Hayk

CBAINEHHAS HITPA B
AAEKCAHAPHUMCKOM 9K3ETETUKE"

Annomayua: B mokmane paccMaTpuUBaeTCs dK3ereTHKa aJleKCaH-
JIPUACKON MIKOJIBI Kak 0c00ass MECTHYECKASL NPAKMuUKa BOCXOKICHUS
K Jrne3peHuto Jloroca «immom k numy». BeiaBuraercs rumoresa o
TOM, YTO SK3€reTHYECKas IIPOLeypa B CBOEM MUCTEPHAILHOM aCIIeKTe
MOXKET OBITh aHAJIM3UpPyEeMa B MOHITHWHOM mojie (pruiiocopuu Urpsl,
MIOCKOJIBKY MUCTEPHSI MOXKET OBITh IPEICTABIICHA KaK CBALICHHAS UIPa.

* VccnenoBaHue BRITIOHEHO NP PHHAHCOBOH noaaep:kke POOU
B pamKkax Hay4gHoro mpoekta Ne 19-011-00749 A «CumBom Ha TpaHUIEe
MEX/y CMELIHBIM U CEPbE3HBIM B BUBAHTUNCKON 3K3E€TE€TUKE.

The reported study was funded by RFBR according to the research
project Ne 19-011-00749 A «Symbol between the ridiculous and the serious
in the Byzantine exegeticsy.
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I'maBHBIM IpuMepoM cityxkatT TonkoBaHus Ha [ecuro Ilecneit Opurena,
IZie DK3ereT pacCMaTpPUBAET MOITHUECKYIO0 KHUTY Berxoro 3aBeTa kak
JIpaMy ¥ snuTaiaMmy (CBaaeOHYIO IIECHB), TPEINOIaralonlyo BKIIIoUYe-
HUE B UTPOBOE JACHCTBHE CAaMOTO YUTATENs HA yPOBHSIX ACHCTBYIOLINX
MEPCOHAXKEN.

Kurouesvle crosa: Anexcanapuiickas sK3ereTnka, Guiaocodus urphl,
CBSICHHAS UTpa, maiiaeiia, Opuren, KinmvenT Anexcanapuiickui, [lecHp
IlecHeit, cuMBOI, aJIJIErOPHsl, CBALLEHHBIN TEKCT, XelW3UHTa

MAXIM PRIKHODKO, The Parish of St. Nicolas Russian
Orthodox Church, (Seville, Spain), CSc in Philosophy

SACRED PLAY IN ALEXANDRIAN EXEGESIS

Summary: The report is dedicated to the exegesis of the Alexandrian
school in the aspect the special mystical practice of ascending to seeing
of Logos “face to face”. It is hypothesized that the exegetical procedure
in its mysterial aspect can be analyzed in the conceptual field of the
philosophy of the play, since the mystery can be represented as a sacred
game. The main example of research is the interpretation of the Song of
Songs by Origen, where the exeget considers the poetic book of the Old
Testament as a drama and epithalamic (wedding song), which implies
the inclusion of the reader in the play action at the levels of the acting
characters.

Keywords: Alexandrian exegesis, the Philosophy of Play, sacred
game, paideia, Origen, Clement of Alexandria, The Song of Songs, symbol,
allegory, sacred text, Huizinga

MuprOMHUYEHKO EBrEHNN UrOPEBUY, Canxr-Tletepbyprekuii
FOCYAapCTBCHHbIﬁ yHI/IBCPCI/ITCT, I/IHCTI/ITyT I/ICTOPI/II/I, acnnpaHT

«HAIIE» U «TBOE>» B 4 PEYM ['PUrOoPrsI HA3MAH3MHA [TPOTUB
HMITEPATOPA FOAMAHA: ITO3AHEAHTUYHAS ITAMAES MESKAY
XPUCTUAHCTBOM U HEOIIAATOHH3MOM®

Annomayusn: B noxnane Ha npumMepe 4 cinosa I'puropust Haznanzuna
paccmatpuBaeTcsl mpoOieMa TMPUCBOCHHS HACIEANS SJUTHHUCTHYECKOTO

* HccneoBaHue BBINOIHEHO MpH (prHaHCOBOI ogaepkke POOU
B paMKax HayuyHoro npoekrta 18-011-01243, «DopmupoBanue NOHITHH-
HO-KaTeropHajbHOrO armapara BOCTOYHO-XPUCTHAHCKOH (utocodckoit
u Teostorudeckoit Meicau B III-1V Bexax».
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obpazoBanus. [ladineiis, koropyto wummnepatop IOnman oOBsSBUI
COOCTBEHHOCTBIO SI3BIYHHMKOB, 'pHUTOpHMil CTpeMuTcs chenartb OOIMM
KyJIBTYPHBIM pocTossHHEeM. st 3Toro OoH OTHOCHUT e€ He K cdepe
penurud, a K cdepe sA3blka. TakuMm 00pa3oM, OH CEKYISIPHU3UPYET
MO3/IHCAHTUYHYIO TaWJelio, HO B TO K€ Bpems JumIaeT eé
PEIMTHO3HOTO OCHOBAHUS, HAJENssl NCKIIOYMTEIIFHO MHCTPYMEHTAIb-
HBIM 3HaueHHeM. borm s I'puropust yxe He peajbHBIC CYIIHOCTH, a
meradopsl 1 amieropur. C TOYKM 3pEeHUsl aBTOpa JOKJIana, TaKOW
TIOJIXO, TPUHSATHIA U APYTHMH XPUCTHAHCKUMH OOTOCIIOBAMH, ITPUBEI
K YIagKy HE TOJBKO KIIACCHYCCKOHM Maiifeiin Kak 00pa3oBaTelIbHOM
CHCTEMbI, HO W s3bIYecTBa B LEJIOM. SI3bIUYECKMH IJIATOHU3M IIOJ
BIUSHAEM 3TOTO B3TJsAJa TPaHCHOPMHUPOBAICS B XPUCTHAHCKHUN
TUTATOHH3M.

Kniouesvie cnosa: maitaeits, snnunusm, KOnuan, I'puropuii Hazuansus,
HEOIJIATOHU3M, XPUCTHAHHU3AIUS

EUGENE MIROSHNICHENKO, St Petersburg State
University, Institute of History, PhD student

“OURS” AND “YOURS” IN GREGORY NAZIANZEN'S 4TH
SPEECH AGAINST EMPEROR JULIAN: LATE ANTIQUE
PAIDELA BETWEEN CHRISTIANITY AND NEO-PLATONISM

Summary: The problem of appropriation of Hellenistic education is
investigated in this paper on the example of 4th Speech by Gregory of
Nazianzus. Paideia is declared by the emperor Julian as the property of
the pagans philosophers, but the church father seeks to make it common
cultural heritage. For purpose of argumentation he attributes it not to the
sphere of religion, but of language. Hereby he secularizes the late antique
paideia, but at the same time he deprives it of its religious foundation, and
gives it exclusively instrumental value. The Olympic gods for Gregory
are no longer real entities, but metaphors and allegories. I suggest that
such an approach, adopted by Christian theologians, led to the decline
of not only classical paideia as an educational system, but also paganism
as a whole. Pagan Platonism, under the influence of this conception, was
transformed into Christian Platonism.

Keywords: paideia, Hellenism, Julian, Gregory Nazianzen, Neo-
Platonism, Christianization
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MAKOBEUKWUM EBTEHUI AHATOABEBUY,
Canxr-TTeTepOyprexuii rocyAapcTBEHHBLI yHHBCPCHUTET,
HMucruryT pusocodpun, mpopeccop, AOKTOp GpUAOC. HAYK

TPUAAOAOTHYECKUE OCHOBAHU A
OHUAOCOPHU APYTOTO*

Annomayus: B KOHIIENTYaTsHOM OTHOIIEHUH (utocodus pyroro
BOCXOIIUT K TPHAI0JIOTHYECKOMY OorocioBuio. Llenb mokIama cocTouT
B TOM, YTOOBI TPOJEMOHCTPUPOBATH, B KAKOM BHUJE AIIEMEHTHI TPHAJIO-
JIOTUH MPUCYTCTBYIOT B punocoduu pyroro? B xauecTBe OCHOBHBIX
(bmrocohcKkuX 3aMMCTBOBAHUN W3 TPUAJOIOTHU PACCMaTPHUBAFOTCS
cJenyrole: KOHLENIUs JBOMHON BHYTPEHHEW Heraluuu, KOHLEMIUs
TUTIOCTA3UPOBAHUS, KOHIICTIHS JIMIYHOCTH, IIpodIeMa pa3InIcHU st
OBITHS U CYIIETO.

Kuroueswvie crosa: punocodus Hpyroro, Tpuagororndeckoe 60ro-
CJIOBHE, UCTOPUS BU3aHTHHCKON (uiiocodun

EUGENE MAKOVETSKY, St Petersburg State University,
Institute of Philosophy, Professor, DSc in Philosophy

THE TRIADOLOGICAL FOUNDATIONS OF
THE PHILOSOPHY OF THE OTHER

Summary: Conceptually, the philosophy of the Other goes back to
triadological theology. The purpose of the report is to demonstrate the
form in which the elements of triadology are present in the philosophy of
the Other? The main philosophical borrowings from triadology are the
following: the concept of double inner negation, the concept of hypostasis,
the concept of personality, the problem of distinguishing between being
and being.

Keywords: philosophy of the Other; triadological theology; history
of Byzantine philosophy

* VccenoBaHue BRITIOTHEHO TP GIHAHCOBOH mozaepkke POOU
B paMKkax HaydHOro mpoekTa Ne 18-011-00669.

This report is part of the research project Ne 18-011-00669 funded
by the Russian Foundation for Basic Research
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YEAHOKOBA EAEHA BUKTOPOBHA, Poccuiickuii [TpaBocaaBHbIi
VYuusepcurer cB. Mloanna Borocaosa, aonieHT, kaHA. uaoc. Hayk

AOrochl IPOMBICAA M CBOBOAA YEAOBEKA
vy 1ipr1. MAKCHMA MICITOBEAHUKA

Annomayus: ABTOp CTaTbU JeNAeT MOMBITKY OCMBICICHHS JIOTOC-
HOT'0 IPUHIIHUIA TpOoMBIcTa Bokus 0 Mupe 1 YenoBeke y MpernogooHoro
Makcuma McnoBennuka. PaccmaTpuBaroTCs UCTOKH 3TOTO YUEHHS B
¢buocodcKoit U OOrOCIOBCKON TPaAUIIHK. ABTOP TaKKE aHAIU3UPYET
00pa3bl B3aUMOJICHCTBUS JTOTOCOB MPOMBICIA U JINYHOCTHOM CBOOOIIBI
YesoBeKa y nmpenogooHoro Makcnuma.

Knioueswvie cnosa: Jloroc, npomeicen boxuii, ceMEHHBIE JIOTOCHI,
JIOTOCHI U TPOIOCKI, CBOOO/Ia U BOJIS YEJIOBEKA

ELENA CHELNOKOVA, Russian Orthodox University of St. John
the Theologian, Associate Professor, CSc in Philosophy

THE LOGOS OF PROVIDENCE AND THE FREEDOM
OF MAN BY SAINT MAXIMUS THE CONFESSOR

Summary: The author of the article comprehends the logos principle of
God’s Providence about the world and man in St. Maximus the Confessor.
The origins of this doctrine in philosophical and theological tradition are
considered. The author also analyzes the images of interaction between the
logos of Providence and personal freedom of man in St. Maximus.

Keywords: Logos, God’s Providence, seed logos, logos and tropos,
freedom and will of man
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ToH4YAPKO OKCAHA IOPbEBHA, Cankr-Tlerepbyprexuii ropHbiit
YHUBCPCHTCT, AOLICHT; Pyccxa;{ XPHUCTHAHCKAS I'YMaHHUTApHA S
aKaACMHU A, Hay‘{HbeI COTPYAHUK, KaHA,. (1)I/IAOC. HayK

TPAKTAT «O BEAUKOM 1 MAAOM>» DEOAOPA
[TropAPOMA: ITAATOH MAM APUCTOTEADB?

Annomayus: JIoknaja MOCBSILIEH KIIIOUYEBBIM BOIIpOCaM TpaKTaTa
®deonopa IIpoapoma «O Beaukom u Masom» (XII B.). IlpousBogurcs
HUCTOPUKO-(PUITOCOPCKUN M UCTOPUKO-TOIMUECKHII aHAJIN3 U OICHKA
CTENEHU IPEEMCTBEHHOCTH HJIM OPUTMHAIIBHOCTU OCHOBHBIX UJIEH Tpak-
TaTa U IOKa3bIBAETCSI, YTO MBITASACH OCIIAPUBATH HEKOTOPHIE MOJIOKEHH S
Apucrorens B «Kareropusx», ®eonop IIpoagpom Ha camoMm ferne ocmna-
puBaeT ux TpakToBKy Iloppupunem B «Kommenrapuu k “Kareropusm”
ApucToTeNns», KOTOPY BO3MOKHO 0XapaKTepPH30BaTh KaK “‘TIIIaTOHOB-
CKHMI~ KOMMEHTapHil K y4eHUI0 APUCTOTEIS.

Knroueswvie cnosa: Apucrorens — [lnaton — [Hopoupnit — @eomop
IIponpom

OKSANA GONCHARKO, St Petersburg Mining University,
Associate Professor; Russian Christian Academy for
Humanities, research fellow, CSc in Philosophy

TREATISE «ON THE GREAT AND THE SMALL>» BY
THEODOROS PRODROMOS: PLATO OR ARISTOTLE?

Summary: This presentation is the one of the series of my presentations
devoted to the logical texts of Theodoros Prodromos, the Byzantine
author of the XII century. I consider to discuss a letter “On the Great and
the Small” written within the framework of the Byzantine Neoplatonic
commentary tradition. The purpose of the talk is to make a presentation
of logical ideas of Theodoros Prodromos, as well as to analyze some of
his commentaries.

Keywords: Aristotle — Plato— Porphyry — Theodoros Prodromos

* HccnenoBanue moaaep:kano mpoekToM PODU Ne 18-011-00207
«Jlorngeckoe obpazoBanme B Buzantum: ®eomop [Ipoapom u mormaeckue
onbIThl XII Bexay.
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YEPHOTAA30B AMUTPUN AAEKCAHAPOBUY,
CaHKT-HCTCpGyPrCKHﬁ TOCYAAPCTBCHHBIH YHUBEPCUTET,
q)HAOAOFI/I‘ICCKI/Iﬁ q>aKyALTeT, AOLICHT, KaHA,. (1)I/IAOA. HayK

ITAATOHOBCKUI AUAAOT B BudaHTHU XII B.:
«QeE0®UA U MMTEPOKA» EBCTA®H ST COAYHCKOTO*

Annomayus: luanor Buzantuiickoro nucatels EBcradus ComyHckoro
(XII B.) «@eodm n Mepoki» MOCBSIIEH HOPMaM SUCTOJISIPHOTO STHKE-
Ta. B Hem paccmarpuBaeTcs Borpoc, Kakoe oOpaieHue 0osee moYeTHO:
«caMBbIif 60TOBO3IMIO0IEHHBIN (DE0PIAEGTOTOG) HITH «CBSIIIIEHHEU T
(tepdtatog). B mokirage nuamor paccMaTpUBACTCs C TOYKH 3PEHUS €ro
CTPYKTYPBI M CTUJISI. BBISBISIOTCS 4epTHI 1naora, mo3BoJIsIONIHe OT-
HECTH ero K IUIATOHOBCKON TPaUIIHH.

Karouesvie cnosa: nnatonoBckuit auanor, EBcraduit ComyHCKui,
STMHCTOISPHBIA STUKET, BU3AaHTHHCKAS IUTEPaTypa, POpMbI 0OpareHus

DMITRI CHERNOGLAZOYV, St Petersburg State University,
Faculty of Philology, Associate Professor, CSc in Philology

PLATONIC DIALOGUE IN THE 12™ CENTURY BYZANTIUM:
EustATHIOS “THEOPHILOS AND HIEROKLES”

Summary: The dialogue of the Byzantine writer Eustathios of
Thessalonike (12th c.) “Theophilos and Hierokles” considers the norms
of the epistolary etiquette. It raises the question of which address is
more honorable: “the most loved by God” or “the most holy”. The paper
analyzes the dialogue from the point of view of its structure and style.
The features of the dialogue that make it possible to attribute it to the
Platonic tradition are revealed.

Keywords: Platonic dialogue, Eustathios of Thessalonike, epistolary
etiquette, Byzantine literature, forms of address

* HMccnenoBaHue BBITIONHEHO TpH moaaepxke PODU: mpoekt Ne
18-011-00207 . The research is supported by RFBR: project 18-011-00207
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buriokoB AMUTPUIT CEPTEEBUY, Hanjnonaabublit
HCCACAOBATEABCKHI YHHBEPCHUTET «BhICITast MIKOAQ SKOHOMUKH>»
(MockBa), HayuHblit coTpyAHHK; COLLMOAOTHYECK Uit HHCTUTYT
PAH, BeAymuii Hay9HBIH COTPYAHHK, AOKTOP ¢uaoc. Hayk, PhD

TEMA BOXXECTBEHHBIX SHEPTUH KAK
“IIPUBXOASIIETO” B ITAAAMHTCKOM YYEHUU:
CMBICA, UCTOPUYECKH KOHTEKCT, KOHTEKCT
IIPEACTABAEHHII O ITPUPOAE BOTOCAOBCKOTO SI3BIKA”

Annomayus: I'puropnit [Tamama cTossI epen BOIPOCOM O TOM,
KaK COBMECTHUTBH II0JIOXKEHHUE, COIIaCHO KOTOpoMYy bor HeusmeHeH, u
TIOJIOXKEHHe, 0 KoTopoMy bor sHeprupyert, coodpa3ysch co BpeMeHeM
B OTHOIIEHUH K TBapHOMY MUpy. Ha 3ToM doHe B counHeHusx [Tanampl
BO3HUKJIM NOJIEMUYECKUE PACCYIKIEHUSI O BO3MOKHOCTH MMEHOBAHUSI
HETBapHbIX BOKECTBEHHBIX dHEPIrUi NPUBXOLSILIUM. Sl paccMOTpIO
HUCTOPUYECKUN KOHTEKCT 3TOM TEMBI U MOKAXY, B YEM OTIMYUE MEKIY
noaxoaom ['puropus [lTanamel u ero coparauka Jlasuaa Jlucunara x aToi
TeMe B IJIaHEe TOHUMAaHUS IPUPOABI OOTOCIOBCKOTO S3BIKA.

Kniouesvie crosa: OHCPIUH, aKOUJACHIIUH, TaJIaMU3M, BU3AHTUMCKAS
CXO0JIaCTHKa, ITpUupoaa OOT0CIIOBCKOTO SI3bIKA

DMITRY BIRIUKOV, National Research University Higher School of
Economics, research fellow; The Sociological institute of the Russian

Academy of Science, leading researcher, DSc in Philosophy, PhD

DIVINE ACTIVITIES AS ACCIDENT IN
PALAMITE DOCTRINE: MEANING, HISTORICAL
CONTEXT, AND THE CONTEXT OF IDEAS ON
THE NATURE OF THEOLOGICAL LANGUAGE

Summary: Gregory Palamas has faced a problem of compatibility
of two theological provisions within his doctrine based on distinction in
God of substance and non-created activities: that God is unalterable and
that he acts (produces activities) accordingly with the time in relation
to the created world, in particular, having made the created being. This

* VcceaenoBaHune BRITIOTHEHO MTpH ofiepkke Poceniickoro Gporma
(dbyHIamMeHTaNBHBIX HccaenoBanuit, rpanT Ne 19-011-00952, «Vaenne
I'puropus Ilamamsr kak gumocodekas cuctema: HCTOPHKO-PHITOCO]-
CKMH aHaIu3»
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background tended to determine polemical argumentations on possibility
of signifying the non-created divine activities as accident.

I will examine a historical context of this topic and show a difference
between the approaches of Gregory Palamas and his associate David
Dishypatus in terms of understanding of the nature of theological
language.

Keywords: energies, accidents, Palamism, Byzantine scholasticism,
nature of theological language

IIYKUH TUMYP APKAABEBUY, COLIMOAOTUYECKUI
uHctutyT PAH, acconuuposanusiii corpypHuk; Poccuiickuii
FOCYAAPCTBEHHBIH IIEAATOTUYeCKHI YHUBepcuTeT uM. A.J.
I'epuena, MuctuTyT draocodpun yeAoBeKa, acCIIMPaHT

ABM>KEHUE B ITOKOE: TEMA CAMOOBPAIIIEHHOCTH
vyMA B ENN. V.3 1 B «CAOBE HA JKUTUE IIPII.
[TETPA A®OHCKOrO>» I'PHirorust I TAAAMBI

Annomayus: I'puropuii Ilanama B cBoeM caMOM paHHEM COYMHEHUH
«CnoBo Ha XXurue npr. [Terpa AQoHCKOTr0» NCTIOIB3YET TEPMHUHOIOTHIO
U JIOTHYECKHE XO/Ibl, 3aMMCTBOBAHHBIE U3 OHOTO U3 TpakTaToB [InoTuHa
(En. V.3), mocsimenHoro npupozae Yma. [Ipn 3ToM cooTBeTCTBYIOIINE
«HeorIaToHnYeckue» GparmeHTsl «CrioBay, MpH OIrKaNIIEM paccMo-
TPEHHH, COJCPIKAT KPUTUKY TUIOTHHOBCKOTO yueHHs 00 yMme, a TaKkxke
MOCTPOEHUH coBpeMeHHBIX I'puropuio Ilaname 60rocinoBoB, onuparo-
LIUXCS Ha 9TO yUEHHUE.

Knwouesvie cnosa: I'puropuii [lanama, [110oTHH, HEONIATOHU3M,
VM, ucuxasm

* VccnenoBaHue BRITIOHEHO MTpH oaepkke Poccntickoro porma
byHIaMEeHTANBHBIX HccaenoBaHuit, rpanT Ne 19-011-00952, «YVyenne
I'puropus Ilamamsr kak pumocodekas cucteMa: HCTOPHKO-PHIOCO]-
CKUU aHaIu3»
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TIMUR SHCHUKIN, Herzen State Pedagogical University of
Russia, PhD student; Sociological Institute of the Russian
Academy of Sciences, associate research fellow

MOVEMENT IN REST: THE SELF-DIRECTION OF INTELLECT
IN PLOTINUS’'S ENN. V.3 AND HOMILY ON THE LIFE
OF ST PETER oF ATHOS BY GREGORY PALAMAS

Summary: Gregory Palamas in his earliest work “On the Life of
Peter the Athonite» uses terminology and logical constructions, which
drawn from En. V.3 by Plotinus, focused on the doctrine on the Intellect.
However, these ‘neoplatonic’ fragments, upon closer examination, contain
criticism of Plotinus’ doctrine on the Intellect and teachings of modern
theologians, based on this doctrine.

Keywords: Gregory Palamas, Plotinus, neoplatonism, Intellect,
Hesychasm

CEMHUKOAEHHBIX MAPH St BAAAMMUPOBHA, Pycckas xpucTuanckas
ryMaHHTapHas aKaACMU I, Hay‘iHbeI COTPYAHHUK, KaHA. KYAPTYPOAOTHH

Buccarrnon HUKEICKHIT O HAUAYYITIEM
COCTOSIHUM TOCYAAPCTBA*

Annomayua: B counnenun Comparatio Aristotelis et Platonis
leopruii TpanesyHackuii ykopset [liraToHa B TOM, 9TO TOT IKOOBI 0710~
OpsieT THpaHUYIECKOE MPABICHNE, CUINTAs €r0 HAanOO0JIee COBEPIICHHBIM
rOCyJapCTBEHHBIM CTPOEM: MOIUTHUYECKHE yOoexaeHus ['eoprus Obun
OIHOM 13 HanboIee BECKUX MMPHYNH €T0 HeMPHUSI3HE K pritocody. Jlokmazn
MOCBAIIEH pa3bopy noBomoB Buccapnona Hukelckoro mpoTuB 3TOro
00BHHEHUS. MOKHO MPEIONI0KUTh, YTO PACCYKICHUE O HAWTYUIIeM
coctosiHuU rocynapctsa B In Calumniatorem Platonis SBIISIETCS CBOETO
poza MoNUTHIECKUM Kpeno Buccapuona.

Kntoueswvie cnosa: Buccapruon Huxelickuii, I'eopruit Tpanesynackuii,
IInaToH, TMpaHus

* VccneioBanue BBINOJIHEHO NpH (PMHAHCOBOM noiepxkke PODU
B paMKax HayuyHoro npoekrta Ne 18-011-00669.

This report is part of the research project Ne 18-011-00669 funded
by the Russian Foundation for Basic Research
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MARIA SEMIKOLENNYKH, The Sociological institute of the Russian
Academy of Science, associate research fellow, CSc in Culturology

BASILIOS BESSARION ON THE BEST
FORM OF GOVERNMENT

Summary: In his Comparatio Aristotelis et Platonis, George of
Trebizond blames Plato for the alleged approval of tyranny (it was
George’s political views that to a considerable degree made him dislike
the philosopher intensively). The paper analyzes the contents of Basilios
Bessarion’s counter-argument. We can assume that the discourse on
the best form of government in /n Calumniatorem Platonis is a kind of
political credo.

Keywords: Basilios Bessarion, George of Trebizond, Plato, tyranny

ITEPECTOPOHMH BAAEHTHUH AAEKCAHAPOBUY,
CaHKT—l_IeTep6yprc1<m71 TOCYAAPCTBEHHBIIM
yuusepcutet, MHCTHTYT draocoduu, cTyaeHT

AHTUXPUCTHUAHCKAS TIOAEMUKA
BO Il BEKE B KOHTEKCTE
MOCTOAAMHHUCTUYECKON GPUAOCODPUU

Annomayus: Bo Il Bexe B TeKCTaX XpUCTHAH U UX OMIOHEHTOB MOX-
HO 00HAPYXUTH CIIEITUPHIESCKIE HCTOPHKO-(PHUI0CcO(CKHIE apTyMEHTEHI,
IIPUPO/Ia ¥ IEHHOCTh KOTOPBIX OKA3bIBAECTCS HEOCTATOYHO MTOHATHA BHE
MHTEJUIEKTYaJIbHOTO KOHTEKCTA 3MOXH. SICHOCTh ITO3BOJIIET BHECTH 00pa-
meHue K GuiIoco(CKuM TpaguusM COBPEMEHHOT' 0 TIEpHO/ia — [NIaBHBIM
00pa30M MJIATOHU3MA U CTOUIU3MA.

Kniouesvie cnosa: Uenbe, FOctun, Tatuan, punocodpus penuruu,
paHHsIs aroJIOreTHKa, MIATOHU3M, CTOUIU3M
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VALENTIN PERESTORONIN, St Petersburg State
University, Institute of Philosophy, student

ANTI-CHRISTIAN POLEMIC IN THE
280 cENTURY CE IN THE CONTEXT OF
POST-HELLENISTIC PHILOSOPHY

Summary: In the 11 century AD there are a number of specific
historical and philosophical arguments which can be found in the texts of
Christians and their opponents; their nature and value stay unclear without
investigating intellectual context of time. Consideration of contemporary
philosophical traditions — primarily Platonism and stoicism — cast light
on the problem.

Keywords: Celsus, Justin, Tatian, philosophy of religion, early
Christian apologetics, Platonism, Stoicism

BErM4EB AAEKCAHAP AUMUTPUEBNY, Cankr-Ilerepbyprekuii
rocyAaPCTBeHHbIﬁ YHHBCPCUTET, I/IHCTHTyT cl)nAococl)Hn, MaruCTPaHT

COAHIIE Y BAATO B YYEHUAX
I[TaaTOHA 1 IOAMAHA

Annomayus: B noxnane ananusupyrorcs nousatus biara u Connna
B IUIATOHOBCKOW (pHIIOCO(HH; pacCMaTPUBACTCS BIHMSIHUE KOHIETIIUN
ynonoOnenust Connna bnary Ha ¢opmupoBanne MeTaQu3uKH CBETa B
HEOIJIaTOHU3ME, M B YaCTHOCTH, Ha Puiocoduio FOnmana. Ha ocHoBanun
padot lOnnaHa pekoHCTpyupyeTcs: TpexyacTHasl CTPYKTypa KOcMoca:
Haps Beenennoit (bnaro), ['enuoc-Comnniie u Bunumoe connie. Ocodoe
BHUMaHMe OyzieT oOpaieHo Ha oTHomeHue ['ennoca-ConHIa K BUANMOMY
COJIHILY U WX BJIMSIHUIO Ha YMOIIOCTUTAEMbIH M YyBCTBEHHBIH MUDHI B
rumHe FOnuana k Lapro Comany. Yepes ananus cui 6ora 'ennoca-ConHia
OyJeT pacKphITO €ro «CPEIUHHOE MOJIOKEHHE» MEKTY YMOIIOCTUTaEMBIM
Y 4yBCTBEHHBIM MUpaMHu B ydeHuu lOnuana.

Knouesvie cnosa: bnaro, Connne, [Inaron, KOnuan, HeoniaToHu3M,
MeTa(du3nuKa cBeTa
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ALEKSANDR BEGICHEYV, St Petersburg State University,
Institute of Philosophy, MA student

THE SUN AND THE GOOD IN THE
TEACHINGS OF PLATO AND JULIAN

Summary: The report analyzes the concepts of the Good and the
Sun in Plato’s philosophy; the influence of the concept of assimilation
of the Sun to the Good on the formation of the metaphysics of light in
neoplatonism, and in particular on the Julian’s philosophy, is considered.
Based on the works of Julian, the three-part structure of the cosmos is
reconstructed: the King of the Universe (the Good), Helios-Sun and the
visible sun. Special attention will be paid to the relationship of the Helios-
Sun to the visible sun and their influence on the intelligible and sensual
worlds in the Julian’s hymn to King Helios. Through an analysis of the
powers of the god Helios-Sun, his «middleness» will be revealed between
the intelligible and sensual worlds in the Julian’s teaching.

Keywords: Good, Sun, Plato, Julian, neoplatonism, metaphysics of light

CABMHA KCEHM S UITOPEBHA, AeHHHTPaACKHIT
FOCYAapCTBCHHbIﬁ YHHUBCPCUTCT U M. AC. HYIHKI/IHQ., ACIIHMpPAHT

ATIOAOTUSTI MAPIIMAHA APUCTHUAA:
SAAMHUBALIUA XPUCTUAHCTBA UAU
XPUCTHAHUSAIIHS ITAATOHU3MA?

Annomayusa: B noxnaze paccmarpuBaercs mpodiema puiaocodckoro
coJiep KaHus anojoruu Mapiuana ApucTua, OJHOTO U3 CAMbIX PAHHHUX,
U3 COXPaHUBIINXCS, TPOU3BEICHUI TAHHOTO )KaHPa PAHHEXPECTHAHCKOM
TpaJIHINU, B KOHTCKCTE YCTOSBIIETOCS C HEMEIIKOW UCTOPHOTpapuu
XIX Beka MoJIoKeHUsT 00 IUTMHUA3AIMN XPUCTHAHCTBA. ABTOpP OTBEp-
raceT JaHHYIO TPAKTOBKY U paccMaTpuBaeT (PparMeHTHl GpritococKkoro
xapakTepa ATIOJIOTUY B CPABHCHUH C YUCOHHKAMU IIATOHOBCKOH (hu-
noco¢uu I Bexa. [TomHUMAFOTCSI BOMPOCHI OPUTHHAIBHOCTH TIOAX0Ia
XPUCTHUAHCKOTO aroJIOreTa, CTEIICHU ero BKIOYCHHOCTH B TPEYCCKYIO
U CEMHUTCKYIO KYJIBTYPY.

Knrouesvie cnosa: Pannee xpuctuanctso, Anonorusi, CpegHuii
MIJIATOHNU3M
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TAHTAEBCKHNI IrOPb POMAHOBUY, Cankr-Tlerepbyprexuit
rOCYAApCTBEHHBIN YHUBEpcHTET, IHCTUTYT puarocoduu, 3aB.
KaeAPOI eBpeCKOM KYABTYTPBI, TPodeccop, AOKTOP PUAOC. H

BO3MO>KHBIE TEPMUHOAOTUYECKHE KOPPEASILTUH
B OIIMCAHUU KOCMOTEHE3A B « [UMEE» U
B KPEALTMOHHMCTCKHX 1 ODMAHAIIMOHHO-
OMEPAKEHTHBIX TEOAOT'O-OMAOCOPCKUX CUCTEMAX
CPEAHEBEKOBBIX EBPEMCKHX MBICAUTEAEN"

AnHomayusa: AHaATU3UPYS KOCMOTOHUYECKHE IPEICTaBICHUS,
oTpakeHHbIe B «Tumeey, JOKIAaI4YHUK, TIIaBHBIM 00pa3oM OCTaHaB-
JUBaeTCs Ha KOHUENIMU MUPO3JAaHUs KaK «oTIedaTka» (EKuayeiov,
TaKXKe: «OTTUCK»; [1IaToOHOM yrnoTpeOsieTcsl U TEPMUH EKTOTOOL,
«(penbedHBI) OTIEYATOKY), KOTIIEUaTAHHOT0» 0OTOM-IEMUYPIOM CO-
OTBETCTBEHHO «IEPBO0OOpazy» (TO mapAdEIYLLa; TOCI. «MOACIBY) (CM.,
Hamp.: 39e—40a, 50c—51b, 92¢ u ap.). JlanHast mIaToHOBCKas MeTadopa
MOTJIa B OTJENBbHBIX aCTIEKTaX OKa3aTh BIMSHNE HA CTAHOBJICHHE psla
KPEealMoOHUCTCKUX U IMaHAIIMOHHO-IMEPKEHTHBIX TE€0JI0Tr0-priiocod-
CKUX YYEHUU CpeIHEBEKOBBIX €BpEUCKUX MbIcauTeneil. B yacTtHocTH,
B €BpEHCKON CpeHeBeKOBOH PHIOCOPCKOH TuTEpaType 3aCBUACTENb-
CTBOBaHa HEOJHOKPATHO BCTPEUAIONIAsiCs KOPpeJslus Tiarona faba‘
(«0oTTIe"aTHIBATEY, «IETIATh OTTUCKY, KOTYCKAHUBATDY) U OJHOKOPEHHOTO
CYIIECTBUTENBHOTO feba’ (MEpBOHAYATIBHO: «UYEKaH HA MOHETE»; HEUTO
(bopMHpyeMOe: «IIEMEHT», «CYILECTBO», HO TAKIKE  CAMO «BEILECTBOY;
MO3/THEE: ECTECTBOY, KIPUPOAA»). BO MHOTHX KOHTEKCTaX B TEPMUHE
teba’, ynotpe0bisieMoM B 3HAUCHUH «IIPHPOJIA», UMILTUIIMTHO BBISIBISETCS
U €0 KOPHEBOE 3HAYCHHE — «OTHEeUaTOK». BCIeACTBHE 3TOr0 MOHATHE
teba’ MCTOIKOBBIBAJIOCH — MUP KAK «OmMnedamoxy, resp. Becenennas B
mporecce ee «oTmnedaTeiBaHus» borom. ['maron taba’ mcnonp3oBamncs
CPEIHEBEKOBBIMHU €BPEHCKUMHE PprocodaMu He TOIBKO B aKTUBHBIX, HO
1 B TACCUBHBIX TIOPOJaX, B YACTHOCTH, B COYETAHUH C CYIIECTBUTEIBHBIM
teba’ — co 3HAUEHHEM «IIPUPOJIA OTHEYATAHHAS.

* «MccnenoBaHne BRITIOTHEHO 3a cUET I'paHTa Poccuiickoro Hayd-
Horo gouma (mpoexTNe 17-18-01295)»; Cankt-IleTepOyprekuii rocymap-
CTBCHHBIN YHUBEPCHUTET.

This research was carried out thanks to the funding of the Russian
Science Foundation (project Ne 17-18-01295); Saint-Petersburg State
University.
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IGOR TANTLEVSKIJ, St Petersburg State University,
Institute of Philosophy, Chairman of the Department
of Jewish Culture, Professor, DSc in Philosophy

PosSIBLE TERMINOLOGICAL CORRELATIONS IN THE
DESCRIPTION OF COSMOGENESIS IN THE TIMAEUS AND IN
CREATIONIST AND EMANATIONAL-EMERGENT THEOLOGICO-
PHILOSOPHICAL SYSTEMS OF MEDIEVAL JEWISH THINKERS

Summary: Analyzing the cosmogonic ideas reflected in “Timaeus”,
the speaker mainly focuses on the concept of the universe as an “imprint”
(Expayeiov, also: “impress”; Plato uses the term éxtomopa, “(embossed)
print”, as well), “imprinted” by god-demiurge according to “the prototype”
(16 mapaderypa; lit. “the model”) (see, e. g.: PL Ti. 39e—40a, 50c—51b,
92c, etc.). This Plato’s metaphor could influence in certain aspects the
formation of a number of creationist and emanational-emergent theologico-
philosophical systems of some medieval Jewish thinkers. In particular, the
repeatedly occurring correlation of the verb faba’ (to “make an imprint”,

LRI

“impress”, “mint”) and the cognate noun feba’ (originally: “coinage on
the coin”; something formed: “element”, “creature”, but also the “matter”,
“substance” itself; later: “nature”) is attested in the Jewish medieval
philosophical literature. In many contexts, the term feba’, used in the
meaning of “nature”, implicitly reveals its root meaning — “imprint”. As
a result, the notion feba’ was interpreted — the world as an “imprint”,
resp. the universe in the process of its “imprinting” by God. The verb
taba“ was used by medieval Jewish philosophers not only in active, but
also in passive stem forms, in particular, in combination with the noun
teba“ — with the meaning “nature imprinted”.

ANTBUH TATbAHA BAAEPBEBHA, Pycckas xpucTranckas
I‘YMaHI/ITapHaﬂ aKaACMU, ACKAaH (l)aKYAI;TCTa (l)I/IAOCO(l)I/II/I,
60rocAOBUS U PEAUTHOBEACHUSI, AOLICHT, KAHA. (l)I/IAOC. HayK

O KOAMYECTBE AYIIN: AHTPOIIOAOTH A B
KOCMOAOTUAX ITO3SAHEN AHTUYHOCTU

Annomayus: Jloknan OyneT MOCBSIIEH BOIPOCY 00 ITHYECKOi
TpaHc(OpMaIMU KOCMOJIOTHYECKUX BO33PEHNH, COMTPOBOXKIABIIHX (UIIO-
cotwuro [Tnarona («Tumeii») 1 HeOTIIATOHUYECKHE KOMMEHTApHH K HEMY.
Ilenbro paccMOTpeHUs SIBIASETCS aHAIU3 XPUCTUAHU3ALUY aHTUYHBIX
y4eHUH, U'TOroM KOTOpOH cTaja XpUcTuaHu3anus uaen Muposoit Iy
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y ABFYCTI/IHa. OTCYTCTBI/IG CAUHOI'0 NPEACTABICHUSA O YeJIOBCUSCKOU
apupoaec MmocCiayxKujio JOMOJHUTCIbHBIM KOH(l)HI/IKTOFeHHLIM (I)aKTO-
POM B XPpUCTOJOIMYCCKHUX CIIOPAX, OKA3aBIIUCh HA MEPECCYCHUN TPECX
HO3JHCAHTHYHBIX Tpa,I[I/IL[I/If/lI. HHaHI/IpyeTCﬂ O4YCPTUTH KIIFOYCBBIC CXCMbI
XpUucTaHnu3aluuu aHTHYIHOU AHTPOIIOJIOTNHN 0e3 0TKa3a OT MOJECMHKH C
CpeCiIMHU NO3AHCTO SJIJIMHU3MA.

Karouesvie cnosa: xocmonorusi, antpomnoiorus, [Imaron, ABryctuH,
HEOILIATOHU3M

TATIANA LITVIN, Russian Christian Academy for the
Humanities, St Petersburg, Head of the Philosophy, Theology
and Religion studies department, CSc in Philosophy

ON THE QUANTITY OF THE SOUL: ANTHROPOLOGY
IN THE COSMOLOGIES OF LATE ANTIQUITY

Summary: The paper will focus on the ethical transformation of the
cosmological perspectives that accompanied Plato’s (Timei) philosophy
and neoplatonic commentary on it. The purpose of the study is to
analyze the Christianization of ancient doctrines, which resulted in the
Christianization of the idea of the World Soul by Augustine. The lack of a
common understanding of human nature served as an additional conflict-
generating factor in Christological disputes, being at the intersection of
three late antique traditions. It is planned to outline the key schemes of
Christianization of ancient anthropology without giving up polemics with
heresies of late Hellenism.

Keywords: cosmology, anthropology, Plato, Augustine, neoplatonism

BoPOBbLEB BAAEPHTTI BAAAMMUPOBUY, Pycckas xpuctnanckas
r'yMaHHTapHas aKaACMH I, Hay‘iHbIﬁ COTPYAHHK, KaHA. (1)I/IAOC. HayK

I'EPMOTEH U3 TAPCA: AOTHKO-
PUTOPUYECKAS TEPMUHOAOTH A"
Annomayus: B moxmame paccMaTpuBaeTcs TpakTar [epmoreHa

«HckyccTBO PUTOPUKH» M IMTPOBOJUTCS AHAIN3, UCTIONb3YEMOM JIOTH-
KO-PHUTOPUYIECKON TEPMHUHOJIOTHH.

* VccenoBaHue BRITIOTHEHO TP GIHAHCOBOH mozaepkke POOU
B paMKax HaydHOro mpoekTa Ne 18-011-00669.
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Knrouesvie cnosa: Buzantuiickas putopuka, ['epmoren us Tapca,
Adronnii, «MckyccTBO pUTOPUKN», TPOTMMHACMBI

VALERY VOROBYEYV, Russian Christian Academy for the
Humanities, St Petersburg, research fellow, CSc in Philosophy

HERMOGENES OF TARSUS: LOGICALLY-
RHETORICAL TERMINOLOGY

Summary: In this paper «The Art of Rhetoricy by Hermogenes of
Tarsus is considered and logically-rhetorical terminology used in it is
analysed.

Keywords: Byzantine rhetoric, Hermogenes of Tarsus, Aphthonius,
Art of Rhetoric, progymnasmata

KYPEAHOB AHAPEN BUKTOPOBMY, Pycckas xpucTuanckas
rymaHnTapHas[ aKaACMU, Hayqx-xmﬁ COprAHI/IK, KaHA. I/ICTOP. HayK,
CUPUAOHOBA AMAMA BAAEHTHHOBHA, Pycckas xpuctuanckas
rymaHnTapHas[ aKaACMU, Hayqx-xmﬁ COprAHI/IK, KaHA. I/ICTOP. HayK

DOUAOCODPCKAS, PUTOPUYECKA S
1 BOTOCAOBCKA Sl KOHLIEITIT N
TMOHSTUS ITAPPECHA™

Annomayusa: I'pedeckuil TEPMUH TOPPNGL0 IPOUCXOAUT OT CIIOB
Top-< V- «BCE» + PNOLG «peub» M OYKBAIBHO 03HAYAET ‘BCETOBOPEHNE .
Ha mpoTsiKeHnn NCTOPUH TPEUECKO MBICIIH, JaHHBIH TEPMHUH MEHSI
CBOE 3Ha4YEHHUE, CTAHOBSACH TO IOJOXHUTEIBHON, TO OTPUIATEIILHON
XapaKTepUCTUKON. B ¢punocodcekoit Tpaauiim, HaunHas ¢ [Litatona, oH
YHOTPEOIISIICS B TIOJIMTHYECKOM KOHTEKCTE, M OTYACTH IIPOTHBOIIOCTAB-
JSIICS PUTOPUKE. B XpHCcTHAHCKOM TpauIIMK MBI BCTPEYaeMCsl C IBy M
BHJIaMU TIApECCHM: MO30pHOI (Harpumep, y ['puropust borocnosa) n
nouétHol (Harpumep, y Peonopa Cryaura).

Kutoueswie crosa: mappecus, cBobona cioBa

* VccnenoBaHue BRITIOHEHO MTPH PHHAHCOBOH noaaep:kke POOU
B paMKax Hay4HOTo rmpoekTa Ne 18-011-00669
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BAPAAMOBA MAPU S HUKOAAEBHA, COllOAOTHYECKH I HHCTUTYT
PAH, acconunpoBaHHBII COTPYAHHK, KaHA. PHAOC. HAYK

APryMEHTBHI DHAOIIOHA OB
OAYIIEBAEHUU U >KU3HU DMBPUOHA
B «KOMMEHTAPUHU HA O AVIIIE>»

AHHOmaLﬂUl.’ O,Z[I/IH 13 BaXXHbIX BOIIPOCOB, KOTOpLIf/‘I paccMaTpuBacT
®unonoH B KOMMCHTApHU HA TpAKTaT ApI/ICTOTeHH «O Ayuie» — BOIpocC
O AyHIC KaK MPpUYHHEC ) XU3HU U O CBA3U qacTen AylIr ¢ Oy UHICBJICHHBIM
TermoM. B KoHTeKCcTe 3TOrO PacCMOTPCHUS OH ITpEAJIaracT psig apryMeHTOB
O TOM, B Kakoi Mepe 3M6pI/IOH MOXKET OBITH Ha3BaH JKHUBBIM, U ABJIACTCA
JIA OH ’)KUBOTHBIM UJIN PACTCHUCM. B JOKIanae 6yHyT MMpoaHaJIN3UPOBAHBI
APryMCHTBI ®duomnona B 06HI€M KOHTCEKCTC €ro y4€Hus O AylIC.

Knrouesvie cnosa: ®unonox, nyma, TeI0, SIMOPHOH

MARIA VARLAMOVA, The Sociological institute of the Russian
Academy of Science, associate research fellow, CSc in Philosophy

PHILOPONUS ARGUMENTS ON ANIMATION OF
EMBRYO IN ON ARISTOTLE ON THE SOUL

Summary: One of important questions, which Philoponus considers
in his On Aristotle On the Soul is the question on the soul as a principle of
live and on relation between parts of the soul and a natural organic body.
Considering the question, he proposes a number of arguments on life of
the embryo and discusses, whether the embryo is an animal or just a plant.
In my presentation I will analyze Philoponus’ arguments on animation of
the embryo in the context of his doctrine of the soul.

Keywords: Philoponus, soul, body, embryo
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ToHOAH AAPHCA I'PAYUKOBHA, Canxr-TTetepbyprexuii
rOCYAApPCTBEHHBIH yHUBepcuTeT, MIHCTHTYT
PuaocoPuHU, AOLICHT, AOLIEHT, KaHA. HAOC. HAYK

«Aoruka» Hukmeora BAEMMHAA KAK CPEACTBO
BOCITMTAHU S 1 OBPABOBAHU S BU3AHTHUMILIEB"

Annomayua: OOydeHHe JOTHKE COCTABIISIIO BaXKHOE CPEJICTBO XPH-
CTHAHCKOI0 BocIUTaHus B BusanTuu. 9T0 MOXKHO IIOKa3aTh Ha IpUMeEpe
OJTHOTO U3 CaMBIX PACIPOCTPAHEHHBIX yUEOHNKOB 10 JIOTUKE, HAITUCAH-
HbIX Bremmunom mexay 1258 u 1264rr. DTomy TpakTaTy IpeanociaHo
XapaKTepHOe MpeaucioBHe. BnemMmun cieqyeT 3a10KEHHOMY €lIe B
MIJIATOHOBCKYIO 310Xy 00pa30BaTeIbHOMY KaHOHY, B KOTOPOM JIOTHKE
OTBOJIMJIACH Ba)KHAsi 0Opa3oBarenbHas U BOCIHTATENbHAs poib. 13
MIPEIUCIIOBHUS MBI y3HAaEM, UTO paboTa HalKcaHa 1o 3akasy. Bo3mMoxxHo,
OH TIHCAJI ee /ISl CBOMX yUEHHKOB, OJJHUM M3 KOTOPBIX OBLIT OyyIni
nMaeparop Geonop Jlackapuc. BneMMun cnenoBai n1aToHOBCKON njaee
¢dmtocoda Ha TpoHE.

Kunrouesvie crnosa: noruka B Buzantnu, Hukndop Baemmrn

I'yPbaHOB UADBS TEHHAABEBUY, Hangnonaapubiin
HCCACAOBATEABCKUH YHUBEPCUTET «Bbiciras mkoaa skoHOMHUKH>»
(Mocksa), npenopaBareas LlIkoabr duaocodpun, Maaamuii
HayuHbiil coTpyaHuk UTITH, xana. ¢uroc. nayx

SI. A. KoMEHCK U1 1 M. DUYUHO B
HCTOPHU EBPOITEMCKOTO TIAATOHU3MA:
OIIBbIT CPABHUTEABHOTO AHAAU3A

Annomayus: CymecTByeT UCCIENOBATENbCKUH KOHCEHCYC O 3Ha-
YUTEIFHOM BIMSHUM Ha MOpaBckoro ¢uiocoda u nemarora X VII B.
S1. A. KoMEHCKOro MmiIaTOHWYEeCKUX YUYeHUH U 00pa3HOCTH, HAIIpUMED,
B chepe HaTypPHIOCOhUU, KOTOPHIE OBIIN OMOCPEIOBAHBI (PUTYPOH
Tommazo Kamnanenna. OnHako BO3HHUKAET BIIEUATICHUS, UTO 3TH
3aMMCTBOBAHUS HOCST T€TEPOHOMHBIN M HECUCTEMATHUECKUN Xa-
pakTep. B TO ke Bpems Bce (punocodckne paccykaeHUsS MOPAaBCKOTO
MBICIUTENS OTYETIMBO TSATOTEIOT K CUCTEMAaTHUECKO OpraHu3aluy, a

* HcemenoBaHne IPOBOMUTCS TPH MOAACPKKe TpanTa PODOU
18-011-00669 «Putopuyeckue cTpaTeTudl B HICTOPUU BU3AHTHICKOMN
JTUTEPATYPB»

86



sipuaiilliel 4epToi SMHUCTEMOIOIMYECKOM U CBSA3aHHOM ¢ HEH meJaroru-
yeckoi Mojenn KoMeHCKoro siBiseTcs MoJokKeHne, 94To B CBALIEHHOM
[Mucanun COKpBITH Hayala BCEX HAyK, B TOM YHCIIE M HAYK O MPHPO/IE.
YHuBepcanu3M HHTEPECOB M CTPEMIIEHHE COPMUPOBATH TaKyIO JHC-
KYpPCUBHYIO (hopMaIiiio, KoTopas Moria Obl B ce0sl BKIIOUHUTH S3bIKH
Pa3IMYHBIX PAHHEHOBOBPEMEHHBIX AUCIUIUIMH, ObIIIN CBOHCTBEHHBI KaK
pEHECCaHCHOMY IJIATOHU3MY, BO3HUKIIEMY BO Doperunu B XV B., Tak
u mpotectanTckomy SHImKIoneammy (M. I. Anscten, S. A. KomeHckui,
U. buctepdensm), XOTS OTIYCTIUBON FrEHETHICCKOH CBSI3U MEKTY ITHMHU
MIPOEKTaMH, HACKOJIBKO HaM M3BECTHO, MCCIIEAOBATEISIMHU JI0 CHX IIOp
MIPOCIIEUTH He yianock. bonee npucranpHas padoTa ¢ MIaTOHUYECKUMHA
acrniekTamMu (puiocoGpur MOPaBCKOTO MBICIUTEIS ITO3BOJISET YBUICTH
€ro MPOCBETUTEIBCKO-HIIUKIIONEINYECKHE paOOTHI KaK MPOJOIIKCHNE
OTJEJIBHBIX UJIeH XPUCTHAHCKOTr0 I1aToOHU3Ma. OHAKO CpaBHEHHUE I1JIa-
TOHNYECKOH 00pa3HOCTH B IpoM3BeIeHUIX KOMEHCKOro u sipyaiiiero
MIPEICTABUTENSI PEHECCAHCHOTO XPHCTHAHCKOT0 IIaToHN3Ma Mapcuino
@UUNHO MOKa3bIBAET HECOM3MEPUMOCTD X apI'yMEHTaTHBHBIX CTpaTe-
THii, IPE/ICTaBICHHBIX B €MHOM T'OPU30HTE UCTOPUH BO3POXKACHUS 1
peakTyanuzanuu Hacsenus [lnatona B HoBoe Bpemsi.

Kanrouesvie crosa: 5. A. Komerncknii, Mapcunmmo @uanHo, 00pas,
MeTtadopurka, HaTypduiocopus

HoroBunimH OAEr HUKOAAEBUY, Co1iyMoAOTHYECKH I
uncTuTyT PepeparbHOTO HAYYHO-UCCACAOBATECABCKOTO
corMoAorudeckoro reHTpa Poccuiickoit akapeMuu Hayk,
crapmunii Hay9HbIH coTpypAHuK; Cankr-Tlerepbyprekuii
noAuTexHudeckuil yuusepcuter Ilerpa Beanxoro, Bercmras
IIKOAQ OOIeCTBEHHBIX HAYK, AOLICHT, KaHA. PUAOC. HayK

KATETOPHS OTHOINEHUS U ITAATOHUYECK U
MPUHIIUITI EAMHCTBA ITOHSATUS CYILIETO B
orAocoouU 'Eorryist T'EMUCTA [TAMOOHA

Annomayus: B moxnane paccmaTpuBaeTcs KpuTuka [lnudonom
HCKITIOYCHU S APHCTOTENIEM CITydasi OTHOIICHHS 9yBCTBEHHO BOCTIPUHU-
MaeMOro 1 YyBCTBYIOIIETO U3 MIPHHIIUIIA HEOOXOIUMOW COBMECTHOCTH
COOTHOCHMOTO ITOJ] KaTeropueii orHomenus. [lnndor ucxonut u3 mosno-
xenns [Imatona o Tom, uto BeenenHas ecTb eAMHOE COTBOPEHHOE BEUHOE
YKHMBOE CYIIECTBO, HEKOE HEPAPXUIECKH YCTPOCHHOE [IesI0e yacTei (00mero
1 9acTHOT0). Ha TOM OCHOBaHNY PUHIIAII COBMECTHOTO CYIIIECTBOBAHHS
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COOTHCCCHHOIo IJIsd HJ'II/I(I)OHa, B OTIINYUC OT ApI/ICTOTGHH, HC UMCCT
HCKJIIOUEHHUH HHU 110 OBITHIO B Z[efICTBHTCHLHOCTPI, HH 110 OBITHIO B BO3-
MOXXHOCTH, U ﬂGﬁCTByeT KaK OCHOBHOC OITpEACJICHUC LEJIO0Tr0.

Karouesvie cnosa: Nlnudon, [lnaToH, ApucToTenb, KAaTETOPHUS OT-
HOIIECHNUS, CAUHCTBO CYIIEro, YyBCTBEHHOE BOCIIPHATHE, UyBCTBEHHO
BOCTIPHHUMAEMOE

OLEG NOGOVITSIN, Sociological institute of the Russian
Academy of Sciences, Senior Researcher; Higher School of
Social Sciences at the Peter the Great St Petersburg Polytechnic
University, Associate Professor, CSc in Philosophy

THE CATEGORY OF RELATION AND THE PLATONIC
PRINCIPLE OF THE UNITY OF THE CONCEPT OF BEING IN
THE PHILOSOPHY OF GEORGIUS GEMISTUS PLETHON

Summary: In the paper, the Plethon’s criticism over the exclusion
of the case of perceptible-and-perceptor relations from the principle of
necessary compatibility of correlatable under the category of relation
by Aristotle is considered. Plethon proceeds from Plato’s assumption on
that the Universe is a unique created perpetual living being, a certain
hierarchically arranged whole of parts (common and particular). This
constitutes a basis for Plethon to state that the principle of coexistence
of correlatable, as different from Aristotle, has no exclusions according
to neither being by actuality, nor being by potentiality and acts like the
basic definition of the whole.

Keywords: Plethon, Plato, Aristotle, category of relation, unity of
being, sensory perception, perceptible
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CHMPUAOHOBA AUMAMA BAAEHTHHOBHA, Pycckas Xpucruanckas
ryMaHHTapHas aKaACMU I, Hay‘iHbeI COTPYAHHK, KaHA. HCTOP. HAYK,
KYPBAHOB AHAPEN BUKTOPOBMY, Pycckas xpucTraHckas
ryMaHHTapHas aKaACMU I, Hay‘iHbeI COTPYAHHK, KaHA. HCTOP. HAYK

HACAEAME HEOITAATOHUYECKOM IIKOABI B
BU3AHTHUHCKOI OBPA3SOBATEABHON CUCTEME®

Annomayus: CTpykTypa 00pa3oBaTeabHOr0 Mpolecca HeorIaToHu-
YeCKOM HIKOJIbI ObLTa CHOPMUPOBAHA B [TO3JHEAHTUYHOE BPEMsI, OJHAKO,
OHa He MMela OOJIBIIOTr0 PACIPOCTPAHEHH S B PAHHEBHU3aHTHHCKHUI IEPHO,
KOIJIa KakJas IIKOJIa U KaK]IbIi IpenoiaBaTelib Ipeiaralii pa3Hble
nporpaMmmbl. Mexay TeM, B TeUSHHE MOCICAYOUINX CTOJICTHI BH3aH-
THUHCKOIT HICTOPUH, HEOTLIIATOHUYECKas MOJIENIb 00pa30BaHMsI TIOJTY YHJIa
pacIpocTpaHeHHe U cTalla BOCIPUHUMATHCS KaK HJieabHasl.

Kniouesvie crosa.: HeomIaTOHNYECKast LIKOJIA, BU3AaHTHHCKOE 00pa-
30BaHUE, TPUBUYM, KBAIPUBUYM

Ancosn4 MHHA UBAHOBHA, Poccuiickast akapeMus HApOAHOTO
XO35HCTBA ¥ TOCYAAPCTBEHHOM cAy>x0b1 pu [Tpesupente PO,
3aMECTUTEAb HAYAABHUKA OTACAQ OCHOBHBIX U AOIIOAHUTEABHBIX
00pasoBareAbHBIX IpOrpaMM; MOCKOBCKHUI I'yMaHUTAPHbIH
YHHUBEPCUTET, IPOPECCOP, AOKTOP KYABTYPOAOTHH, KAaHA. PHAOA. HAYK

DOUAOCOP® HA TPOHE? PENIPE3EHTALIMU
OBPA3A ITPABUTEAS B EBPOITEVICKOM
KYABTYPE PAHHEIO HOBOro BPEMEHU

Annomayusn: B XpUCTHAHCKOW TPAaJULINK UICATbHBIMU LAPIMHU
os1mu [laBug, Conomon u Xpuctoc. B Cpennne Beka OHU OBLTH BaXK-
HBI JUIS PENPEe3CHTAlNN HJICaIbHOTO0 MOHAapXa Kak HaMecTHHKa bora,
XPUCTHAHCKOTO BOWHA, CyIbU U menuTens. OHU BIAACIOT HE TOIBKO
3HaHUEM U BEPOii, HO U My pocThio. B panHee HoBoe BpeMst aHTUUHBII
nzeas 4eJIoBeKa U Tpask JaHUHA MOBJIMAI Ha TyMaHu3M U (unocoduto, on
TaK’Ke MOPONI MOJIEMUKY O Ipupoze u popmax BiaacTh. Jluckypcsl 00
NJealIbHOM ITPaBUTEINIE ONNPAJINCH HA TAKUE ABTOPUTETHBIE TEKCTHI, KaK
«TocymapctBo» Ilnarona, «Ilomutuky» ApuctoTens u bubnuio.

* VccenoBaHue BRITIOTHEHO TP GIHAHCOBOH mozaepkke POOU
B paMKax HaydHoro mpoekta Ne 18-011-00207
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PeneccancHas Mo/1a Ha KOJUIEKITHOHUPOBAHUE AHTHYHOTO HCKYCCTBA
1 TMKOBHH M3 HoBoro cBeTa, ryMaHUCTHYECKHUE IITYANN U BOCCTAHOB-
JICHWE YTPAadCHHBIX UCKYCCTB CTaJIM 3aHATHEM HE TOJIBKO T'YMaHHUCTOB,
HO ¥ MoHapmux oco0. [IpaButenn EBponsl yxke He orpaHMYHMBAIINCH
MaTpOHaXXeM, OHH CaMM YBIJIEKAIOTCSl HOBBIM 3HAHUEM M JKEJIAIOT 3a-
HUMAaThCsl HOBOH (uiocodueil. Y BaXHEHIIYIO pollb B 3TOM IPOIecce
ceirpano «l'ocynapctBo» Ilnarona. KoneuHo, MOHapXu HE 0TKa3aJIUCh OT
CBOETO XPUCTHAHCKOTO JI0JITa BOMHA, CYAbU U 3alIUTHHKA. Ho BO3HMKaeT
BOIIPOC — YTO 3aHITH HOBOH (rtocodueit faBainy TpoHy?

MOXHO BBIICITUTH KaK peajbHbIX IPaBUTENICH, TAaK U BEIMBIIUICHHBIX,
00pa3bl KOTOPBIX MBI MOXKEM HAaWTH B UcKyccTBe. CiaBy KOpoJieii-1o-
KpOBHTEJCH NCKyccTBaM o0penyu nmieparopsl CBsmeHHOW Pumckoit
nmrepun Makcumrumiad 1, Kapin V, a Pygonsd 11 momy4wnn npo3suiie
repmanckoro I'epmeca Tpucmerucra 3a noucku Gpuiaocodckoro KaMHs.
IMox marpoHaskem Koposielt EBporsl OCHOBBIBAIOTCS HAYy YHBIC HHCTUTY-
uuu HoBoro tuma: KoposeBckuit komtemk (Ppannuck I), Ypauubopr
(©penepux 1), JlornoHcKoe KOpoaeBckoe obmectBo (Kapi I1), Akamemus
Hayk (JIronoBuk XIV).

O6pa3sl pritocodos-npaBuTeNeii Kak peabHbIX, TAK 1 BBIMBIIIICH-
HBIX MOSIBJISIOTCS B HCKYCCTBE. DTO MapaaHble IOPTPETHI BBILICYTOMSI-
HYTBIX MOHApXOB 1 00pa3bl BIACTUTENEH B tuTeparype. Kak mpasuio,
BJIaJICHUE 3HAHWEM PAcCMaTpPUBAJIOCh KaK CIIOCOO yBEJIWYUTH BIIACTH
MoHapxa (Hanmpumep, repror Munanckuit I[Ipocriepo V. Hlekcnpa). Ho
BCTpeUaroTcs U 0oJIee CI0XKHBIC PENPE3eHTALlNH, TIe 3HAHUE TTPOTHBO-
ITOCTaBJICHO BOMHCKOH cuite. Harmpumep, B 06pase Tamepiana K. Mapio
UTHOPUPYET (aKThl, CBUJICTEIBCTBYIONINE O 3HATHOM IPOUCXOKICHUN
XaHa, KOTOPBIH yBJICKAJICS TEOJIOTHEH, HICKycCTBAaMH M HayKaMmHu. B mbece
«TamMepiaH BEJIMKUI» Mepe HaMH AUKUI BIACTHBIHM NACTyX-BOUH, 3TO
MaKKHaBEeJIUCT, MPE3UPAIOIINil HOPMBI YeCTH, IPU3BAHHBIN 3aBOEBATH
Bech BocTok.

Kutoueswie cnosa: HoBast punocodus, panaee HoBoe Bpemst, nje-
an npasutens, «locygapctBo» Ilnarona, «Ilonutuka» Apucrorens,
«ocynape» H. Makuasesnnu, napaansle nopTpeTsl kKopoael, K. Mapo,
V. lekcnup

INNA L1sovICH, The Russian Presidential Academy of National
Economy and Public Administration, Deputy Head of the Department
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of Basic and Additional Educational Programs; Moscow University for
the Humanities, Professor, DSc in Cultural studies, CSc in Philosophy

THE PHILOSOPHER ON THE THRONE? REPRESENTATION
OF THE IMAGE OF THE RULER IN THE EUROPEAN
CULTURE OF EARLY MODERN PERIOD

Summary: In the Christian tradition the ideal kings were David,
Solomon and Christ. In the middle ages they were important for the
representation of the ideal monarch as the vicar of God, Christian warrior,
judge and healer. They possess not only knowledge and faith, but also
wisdom. In early Modern period, the ancient ideal of man and citizen
influenced humanism and philosophy, and it also generated controversy
about the nature and forms of power. Discourses about the ideal ruler were
based on such authoritative texts as Plato’s «State», Aristotle’s «Politics»
and the Bible.

The renaissance fashion for collecting ancient art and curiosities
from the new world, humanistic studies and the restoration of lost arts
became the enthusiasm not only of humanists, but also of monarchs.
The rulers of Europe are no longer limited to patronage; they were keen
on new knowledge and want to engage in a new philosophy. The most
important role in this process was played by the «State» of Plato. Of
course, kings have not abandoned his duty of the Christian warrior, judge
and defender. But the question arises — what gave the new philosophy
for the throne?

It is possible to distinguish both real rulers and fictional, images of
which we can find in art. Emperors Maximilian I, Karl V acquired the
glory of patrons of the arts and Rudolf II was nicknamed the German
Hermes for the search of the philosopher’s stone. Under the patronage of
the kings of Europe founded scientific institutions of a new type: king’s
College (Francis I), Uraniborg (Frederick II), the Royal Society of London
(Charles II), and the Academy of Sciences (Louis XIV).

Images of philosophers-rulers both real and fictional appear in art.
These are ceremonial portraits of the above-mentioned monarchs and
images of rulers in literature. As a rule, the possession of knowledge was
considered as a way to increase the power of the monarch (for example,
the Duke of Milan Prospero W. Shakespeare). But there are also more
complex representations, where knowledge is opposed to military power.
For example, in the image of Tamerlan, C. Marlow ignores the facts
testifying to the noble origin of the Khan, who was fond of theology, arts
and Sciences. In the play «Tamerlane the great» he conquers the East, he
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is the shepherd-warrior, machiavellist, who despise the rules of honor,
has wild power and perfidy.

Keywords: new philosophy, the early Modern period, the ideal ruler,
«The State» Plato, «Politics» of Aristotle, “The Prince” N. Machiavelli,
formal portraits of the kings, C. Marlowe, W. Shakespeare

AAHUAKUHA HATAADBSI BAAEPBEBHA,
ToaraHACKAS HCCAEAOBATEABCKAS IIKOAA prAOCOPUH,
KOOPAMHATOP IPYIIIIBI, KAHA. PHAOC. HAYK

OTHUKA AOBPOAETEAEN B CPABHUTEABHOMU
IMEPCIIEKTUBE: OT I TAATOHA K COBPEMEHHOCTH

Annomayua: B cratbe mpeanmpHHUMACTCS MOMBITKA MMOJTONUTH K
3THKE 100poIeTeNneH Kak KyJIbTypPHO-HCTOPHUECKOMY SIBICHHUIO, KOTOPOE
MOJKET BBICTYyIIaTh OOBEKTOM CPaBHHUTEIBHOTO aHanu3a. O0cyxaaeTcs
MeTtonomorus, npemioxkennas C.U. I'eccerom B counnennn «O mmarto-
HOBCKHX M €BAaHTEIBCKUX TOOPOAETENISIX», KOTOPOE OH MPEACTaBUI B
Bapmasckom ncropugeckom obmectse B 1939 roxy. I'eccen obparumncs
K ¢pecke Padasns Cantu «Jlobpomerenu n 3ak0H» Kak HUILTIOCTPAIIHHI
KOHLEMIINH XPUCTHAHCKOTO IJIaTOHU3MA. ET0 BIOXHOBHIIM HAXOIKH
HCTOpUKA UCKYCCTB Darapa Burma, koTopslid oTMeTwuI, 9TO Padasns
HE TOJBKO M300pa3mi MIATOHOBCKYIO TEOPHUIO TOOPOAETENeH, HO 1
MTOMECTHUJI Ha TOH ke (pecke CUMBOIBI T0OpOaeTeNel XPUCTHAHCKUX.
[IpousBenenuslii ['ecceHoM aHann3 oOHApY >KHUBACT pAI YKa3aHUU Ha
TO, KAaK MOKHO CONOCTaBUTH JIPYT C APYTOM Pa3IHIHBIC dTHUUECKUE
KOHIICTIIINH OT aHTUYHOCTH 0 COBPEMEHHOCTH.

Kniouesuie crnosa: yTuKa 1o0poneTeneil, XpucTHAHCKU I IITaTOHU3M,
CpaBHUTENbHAS ITHKA

NATALIA DANILKINA, Dutch Research School of
Philosophy (OZSW), Study group coordinator “Philosophy
in Central and Eastern Europe”, CSc in Philosophy

VIRTUE ETHICS IN A COMPARATIVE
PERSPECTIVE: FROM PLATO TO MODERNITY

Summary: This paper is an attempt to approach virtue ethics as a
cultural and historical phenomenon, which can be subject to comparative
analysis. It discusses methodology suggested by Sergius Hessen in his
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essay “On the Platonic and Evangelical Virtues” presented at the Warsaw
Historical Society in 1939. Hessen referred to the fresco by Rafael Santi
“Virtues and the Law” as an illustration of the concept of Christian
Platonism. He was inspired by the findings of art historian Edgar Wind,
who noticed that Raphael did not only paint Plato’s theory of virtues, but
also placed the symbols of Christian virtues in the same fresco. Hessen’s
analysis provides us with some guidelines for the comparative analysis
of various ethical concepts of the ancient time and modernity.

Keywords: virtue ethics, Christian Platonism, comparative ethics

3ANKHUHA AAPbs CEPTEEBHA, Cankr-ITerep6yprekuii
FOCYAapCTBCHHbeI YHHUBCPCHUTCT, I/IHCTI/ITyT (1)I/IAOCO(1)I/II/I, CTYACHTKaA

MH® O NEIIEPE B IEPCIIEKTHBE
AAKAHOBCKOTI'O IICMXOAHAAM3A

Annomayus: B Hactosmel paboTe MBI HAMEpEeBacMCsl B3MIISIHY Th
Ha Mu( 0 Tmenepe Kak Ha MeTadopy MO3HAHUS U IIPOBECTH MAPAILICIb C
o0peTeHNeM UCTHHBI CYOhEKTa B ICHX0aHAIIN3E, II0Ka3aTh CBOCOOPa3HOE
«BOCXOXKJICHHE) aHAJIM3aHTa.

OTnpaBHON TOUKON HALTUX PACCYKACHUN CTAHOBUTCS TE3HC O TOM,
yTo nousiTue bnara y [liiarona coOOTBETCTBYET JIaAKAHOBCKOMY KOHUENTY
JKeJIaHUsI B KAUeCTBE TOT'O, UTO JBMIKET MTO3HAHUEM U BBICTYIAET €ro
nenbro. Takxke B cTaThe MPEANPUHSTA MOMBITKA MPOYTCHUS Muda o
rieniepe B repmuHax Tonuku JK. Jlakana u 0OHapyKEeHUSI COOTBETCTBHUI
C JIAKAHOBCKUMU TOHSTHsAMH CHUMBOJIIMYECKOTO, BooOpakaemoro u
PeanbHoro.

Kurouesvie cnosa: ncnxoaHalus, UCTHHA, 3HaHHWE, biaro,
Boobpaxxaemoe, CumBonmueckoe, PeanbHoe

DARIA ZAIKINA, St Petersburg State University,
Institute of Philosophy, student

LACANIAN PSYCHOANALYSIS PERSPECTIVE
ON THE MYTH OF THE CAVE
Summary: In this paper we intend to consider the myth of the cave
as a metaphor of cognition and draw a parallel with finding the truth

of the subject in the psychoanalysis, to show a kind of «ascent» of the
analysant.
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The starting point of our consideration becomes the thesis that Plato’s
concept of the Good corresponds to the Lacanian concept of desire as that
which drives knowledge and serves as its goal. The article also attempts
to read the myth of the cave in terms of the topic of J. Lacan and to find
correspondences with the Lacanian concepts of the Symbolic, Imaginary
and Real.

Keywords: psychoanalysis, truth, knowledge, Good, Imaginary,
Symbolic, Real

MAPTBIHOBA CBETAAHA AAEKCAHAPOBHA, Poccuiickuii
FOCYAAPCTBCHHBI IEAATOTUYCCKUI YHUBEPCUTET

um. A.W. Tepuena, MucTuryt puarocoduu yearonexa,
CTapIIUI IIPEIIOAABATEAD, KAHA. PUAOC. HAYK

O YEM 3ABOTATCS BPAYU B UAEAABHOM
TOCYAAPCTBE [TAATOHA?

Annomayus: IlnaroH B pabore «'ocynapcTBo» onpeenseT KIo4eBoe
3HaueHne oOpa3oBaHus (Al elin) st GOPMUPOBAHMS YETIOBEKa H, BME-
CTE C 3TUM, YKa3bIBaeT Ha T'PaHHIIbI Bpa4eOHOr0 HCKYCCTBa, KOTOPOE HE
pacIpocTpaHsIeTCs Ha JTFOICH C TOPOYHOM Iy NIOH ¥ (MITH) HEUCIISTUMBIX
TejecHo. B coBpemeHHOCTH MenniinHa OepeT Ha ceds yacTh pyHKIUN
00pa3oBaTeIbHOIO MTPOLIECcCa, MOCKOIBbKY SBISCTCS CPEACTBOM yITydIIle-
HUs (QU3MUYECKUX, BOJEBBIX U KOTHUTHBHBIX CIIOCOOHOCTEH YelloBeKa.
JIoKJaTuMK TUIAHUPYET NPOSICHUTh, B KAKOM COOTHOIICHUH HaXOAUTCS
BpaueOHOe NCKYCCTBO M 0Opa3oBanue B puiocopuu [Tnarona. B xakoi
crerneHn KoHuenuus IlinaToHa MOXeT ObITh CMBICIIOBEIM OPHEHTHPOM
IUJIsSL COBPEMEHHOT0 001IecTBa?

Kniouesvle cnosa: naﬁaeifm, MCEAUIIMHA, YITYYIICHHUEC YCJIOBCKa

SVETLANA MARTYNOVA, Herzen State Pedagogical University of
Russia, St Petersburg, Associate Professor, CSc in Philosophy

WHAT 1S THE SUBJECT OF DOCTORS’
PRACTICE IN PLATO’S REPUBLIC?
Summary: Plato supposes that education (paideia) is an universal
method for the development of a man/woman. But Plato also limits doctors’

practice in the Republic. Doctors should not help persons with bad soul
and weak body. In contemporary world a medicine replaces education.
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Doctors’ acts are means of improvement of physical, will and cognitive
human abilities. What is the specificity of the connection between doctors’
practice and education in Plato’s philosophy? How Plato’s conception can
correct the strategies of modern society?

Keywords: paideia, medicine, development of human abilities

TOHYAPKO OKCAHA IOPBEBHA, CaHKT-HCTep6yprc1<I/II71 TOPHBIN
YHUBEPCHUTET, AoLeHT; Pycckast XpucTHaHCKast r'yMaHUTapHAsK
AKAACMH S, HAYYHBIH COTPYAHHUK, KAHA. PUAOC. HAYK

PEHENLIMS AHTUYHOM, BUSAHTUNMICKON U
HOBOTPEYECKOM AUTEPATYPBI B PACCKA3E M. KAPATAITMICA
«OAMHOKOE NYTEINECTBHE HA OCTPOB KU OHPA»™

Annomayus: B noxiane ocyliecTBIISICTCS MONBITKA TPUMEHUTD
MeTOI MHTepTeKcTyanbHocTh (TepMuH HOnuu KpucteBoil) k aHan3y
pacckaza M. Kaparanwuca (1908—1960, M.Kapaydtong) «OxmHokoe
nmyTemecTBre Ha ocTpoB Kudupay («Movayiko taé&idt ota Kobnpor) n
pPacCMOTPETh SIBHBIC M HESBHBIC AJITFO3UH, CKPBITHIC IIUTATHI M ABTOPCKUI
3¢ (deKT MPOYTEHUS U UCTIOTH30BaHUS (PUIOCOPCKUX, OOTOCIOBCKUX U
XYIOKECTBEHHBIX apXCTHIIOB IPEYECKOIl KyJIbTYPBL

Kanrouegvie cnosa: Napmenna — «O npupoe» — paHHEBU3AaHTUNHCKHE
anmodrermatsl — K.KaBaduc — M.Kapararuc

OKSANA GONCHARKO, St Petersburg Mining University,
Associate Professor; Russian Christian Academy for
Humanities, research fellow, CSc in Philosophy

ANCIENT GREEK, BYZANTINE AND MODERN GREEK
LITERATURE RECEPTION IN THE STORY OF M. KARAGATSIS
A LONELY TRIP TO THE ISLAND KYTHIRA

Summary: This paper offers the attempt to apply the intertextuality
method (the term of Julia Kristeva) to the analysis of the story by
M. Karagatsis (1908—1960, M.Kapaydtong) “A Lonely Trip to the
Island Kythira” (“Movoyiko ta&idt ota KoOnpa) and to examine the

* HccnenoBanue mogaepskano mpoekToM PODI Ne 18-011-00669
«Putopuueckue cTpaTeruy B ICTOPUU BU3AHTUHUCKOHN JINTEPATYPhI».
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links, allusions and hidden quotations connected with the philosophical,
theological and literature archetypes of Greek culture.

Keywords: Parmenides — “On Nature”— Early Byzantine
Apophthegmata — C. Cavafy — M. Karagatsis

COTHUKOBA HAAEKAA HUKOAAEBHA, HE3aBUCHMBII
HCCACAOBATEAD, AOLICHT, KaHA. (l)I/IAOC. HayK

COLIMAABHO-TIOAUTUYECKA ST KOHIIEITI ST
ITAATOHA B TOHUMAHUU B. BUHAEABBAHAA

Annomayusa: B ctaTbe pacCMOTPEHO MOHMMAHUE COLIUAIBbHO-TI0-
JIUTUYCCKON KOHIenuu [11aToHa HeMEeKUM HCTOPUKOM (pritocopuun
B.Bunnenr0annom. Hemerkuii nuceienoBarens oreHuBaeT yuenue [natona
0 rOCYIapCTBEHHOM YCTPOUCTBE KaK (paHTACTUICCKOE U HEIPOT'PECCUBHOE,
OTpPHIIAOIICE JEMOKPATHIO KaK (OPMY TOCYJapCTBEHHOTO MPaBJICHUS
Y OT'PaHHYHBAIOIICTO CBOOO/TY YEIIOBEKA «IOKPAHHOCTHY.

HNneanbHoe yCTPOUCTBO IrOCYAapCTBEHHOCTH, MO MHEHUIO
Bunnenvbanna, npencrabieHo [11aToHOM B IBYX BO3MOXHBIX THIIAX
rocyIapcTBa, B KOTOPBIX pa3pylIaeTcs 1y XOBHOE COIEpKaHUE U LIEHHOCTh
I'PEUCCKOM KYJIBTYPh: BOGHHO-COCTIOBHAS PECITyOIHKA U 3eMIICICITBYCCKOE
MOJIMIIEHCKOE rOCYJapCTBO.

Karouesvie cnosa: Ilnaton, Bunaens0au, rocyaapcTBo, IEHHOCTH

NADEZHDA SOTNIKOVA, independent researcher, CSc in Philosophy

SOCIAL AND POLITICAL CONCEPTION OF PLATO
IN THE PERCEPTION OF V. WINDELBAND

Summary: The article considers the understanding of the socio-political
concept of Plato by the German historian of philosophy V. Windelband.
The German researcher estimates Plato’s doctrine of the state system as
fantastic and non-progressive, denying democracy as a form of government
and restricting human freedom «to the supremey.

According to Windelband, Plato presents the ideal state system in
two possible types of state in which the spiritual content and the value
of Greek culture are destroyed: the military-estate republic and the
agricultural police state.

Keywords: Plato, Windelband, state, value

96



IusaH TAPAC AAEKCAHAPOBUY, Ponp «Lentp
I'YMaHMTApPHBIX HccAeAOBaHHI» (MockBa), cTapiuit
HAyYHBIH COTPYAHHUK, KaHA. PHAOC. HAYK

OB OTAMYEHUH «PHAOCODPUU» OT «HAVKU»:
APTYMEHTAIIMS OT PABAEAEHU S TPYAA B « COITEPHUKAX>»
ITCEBAO-TTAATOHA U B «OCHOBOITOAOXKEHU X
K META®OU3HUKE HPABOB» KAHTA

Annomayus: B cooOueHnn peds NoHAeT 00 OJHOM apryMeHTe, Ha-
MIPaBJICHHOM IIPOTHB CMEIIECHUS «(HUTOCOPHI» C «HAYKOI». BapraHTh
9TOro apryMeHTa MokHO HaiTh B «ComepHukax» [lceBmo-Ilmatona n
«OCHOBONONOXKEHUAX K MeTau3nke HpaBoB» KaHTa. ApryMeHT COCTOUT
B 00paIIeHNN K TOITY O MPUYMHAX TIOJIB3HI pa3IeNiCHHs TPYAa U epeHece-
HUH YTHUX IPEACTaBICHUI B KOHTEKCT HHTEIICKTYaIbHON A TEIHHOCTH,
OJIMH U3 BUJ0B KOTOPOU YCIIOBHO MOKHO CBSI3aTh C HAYKOM, a IpyToM - ¢
¢unocodueii. Ha ocHOBaHWY 3TOTO J€T1a€TCS BBIBOJ, UTO «(HUITOCODHUSI»
HE JOJDKHA OTBIIEKATHCS Ha 3aHATHE «HayKoi» (IIceBmo-IlmaTon), a «Ha-
yKa» He JOJDKHA BMEIINBAThCA B Aena «pumocopum» (KanT).

YEPEAHUKOB BAAEHTHH MITOPEBHY, HE3aBUCUMBIH
HCCACAOBATCADb, KaHA,. (I)I/IAOC, HayK

O PACITOPSIAKE AHS M HOYU B
«3AKOHAX>» [TAATOHA 1 B KHUTE
PABAE O AESIHUAX [APTAHTIOA

Annomayus: PacnpeneneHue 3aHATHI BO BpEMEHHU IPEACTABISACT
c0o00¥ MTOATOTOBKY K TOMY, YTOOBI OBITH MOAIMHEHHBIM (3TOMY ITOCBAIICHA
CenpMast KHUTA «3aKOHOBY) M ITpaBuTeneM (Kak B [lepBoii kHuTe pomMana
«TlapranTioa n [Tantarproaney). B kadecTse nctounnka quddpepeHnnannm
B pPEXXHMMeE ITOBCEAHEBHOCTH, PA3JICIIAIONICH TEJIECHbIC, MHTEIICKTYalb-
HbIE ¥ HPABCTBEHHBIC (JIyXOBHBIC) JIEMEHTHI BOCIIUTAHUS IS )KU3HU
B TocysapcTBe (M AJIsi CMEPTH) paccMaTpHUBAETCs JPEBHEETHIIETCKOE
MIPECTABICHNE O JICBITHYACTHON MTPUPOJIC YETOBEKA.

Knioueswie cnosa: pexxum nHs1, PeneccaHc, BociuTaHue, BpeMs,
HpeBuuii Eruner
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VALENTINE CHEREDNIKOYV, independent researcher, CSc in Philosophy

ON THE DAY AND NIGHT’S REGIMEN IN
THE L AwS BY PLATO AND IN THE FRANCOIS
RABELAIS BOOK OF THE GARGANTUAS ACTS

Summary: The distribution of activities in time is a preparation for
being subordinate (the Seventh Book of Laws is devoted to this) and a
ruler (as in the First Book of The Life of Gargantua and of Pantagruel
novel). As a source of differentiation in the daily routine that separates
the bodily, intellectual, and moral (spiritual) elements of upbringing for
life in the state (and for death), the ancient Egyptian idea of the ninefold
human nature has been considered.

Keywords: day regimen, Renaissance, education, time, Ancient Egypt

PAXMAHUH AAEKCEN IOPLEBUY, Pycckas xpucruanckas
ryMaHHUTapHas aKaACMUI, AOLICHT, KaHA,. (l)I/IAOC. HayK

®Ouryra COKPATA B PUAOCODPUU
OBBIAEHHOTO SI3BIKA

Annomayus: @unocopus oOBIIEHHOTO S3bIKAa IMEET PEIyTaLlHUIO
JBHYKSHUSL, TIPEACTABUTEIIN KOTOPOro OBUIN MEHee BCET0 3aNHTEPECOBAHBI
B HcTOpUKO-(umocodckoit padbore. boiee Toro, B oTiamume oT 0KCHOpPACKHX
¢unocodos (Paita, OcTrHA), IMEBIINX CONUIHYIO aHTHKOBETUECKYIO
HOATOTOBKY, KeMOPUIXKCKHUE ITOCIe1oBaTel BUTreHmTeliHa paccMaTpH-
BaJH J1eno Guroco@uu B HEHCTOPHYESCKOM KIIIOYE MO MPEUMYILIECTBY.
Tewm He MeHee, 00pa3 Cokpata B paboTax BUTTEHIITeHHHAHIIEB (YH3/10Ma,
Puca), a taxoke Tpyzmax Ct. Kaamia, Bo3poauBiiero mHTepec K gpuirocodpuu
OOBIICHHOT O s13bIKa B 70-€ I'T., BOSHUKAET C BBICOKOH PEryJIPHOCTBHIO U B
BEChbMa KPaCHOPEUMBBIX KOHTEKCTaX. B okiane npeaiaraeTcs aHaIus Tex
CTpATeruii, B KOTOPHIX BUTTEHIITeHHHAHIBI HHTEPIIPETHPOBAIN 00pa3
Cokpara, pex/ie BCero, ¢ LEeNbI0 MPOSICHEHN ST COOCTBEHHBIX B3IVIAI0B
Ha mpupoay huIocoum.

Knioueswie crosa: Burrenureiin, Cokpar, puinocodus 00bIIeHHOTO
s13bIKa, aHAJIU3 MOHATUH, PAllHOHAIILHOCTb, TIpUpoa Guiocodun
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30TOB CTAHUCAAB, Poccuiickuii rocyAapcTBEHHBIH
neaarornyeckuii yausepcuret um. A, I'epijena,
WucruryT dusocodpuu yeaoBeka, aCIHPAHT

3AOYTIOTPEBAEHUE BAACTBIO: ITPOBAEMA
APYTOro B MU®E O 'MTECE 1 COBPEMEHHBIE
ITOAXOABI K EE PEITEHUIO

Annomayus: Han amopueit JIpyroro, nmpeactaBiacHHON B Mude o
T'urece u3 auanora «l'ocymapcTBoy, HaUMHAS ¢ APUCTOTENS, TyMain
MHOTHE BUHbIE MBICIIMTENH BILUIOTH 0 HAIIKUX JHEH. B paMkax qoxnana
OyIyT pacCMOTPEHBI COBPEMEHHBIE CTPATETHH €€ Pa3peIIeHHs.

OCHOBHBIE TE3UCHI:

J171s1 COOTHECEHHU S CBOETO 1 Uy’KOTo OJ1ara, Kak moka3siBaioT basio,
Apennar, Dyko u Ap., CeroaHs He0OX0ANMO ePEeCMOTPETH HAIIIK AaHTPO-
MTOJIOTHYECKHUE 1 ATHYECKHE B3TIISAIBI HA YeIOBEKa.

CoBpeMeHHBIE COIMO-TIONUTHYECKHE TPOEeKTH (ApeHar, Dyko,
Potbapn, Xaiiek) TATOTEIOT K APUCTOTEICBCKOMY PEIICHHIO MTPOOIEeMbI
Jlpyroro uepes co3aHue CUCTEM MOTYTTPOHUIIAEMBIX O0IIECTB ¢ PHITh-
TpoM 0TOOpa yIaCTHUKOB.

ATaka Ha TPaHHIy MEXIy CyObeKTOM M J[pyruM, B 4aCTHOCTH,
COBEpIIAETCA 10 aHTPOMOJIOTHIECKIM (JIe-aHTPOMOJIOT3AIUs) U OHTO-
JIOTUYECKUM (AaHTH-KOPPEISAIIMOHN3M) OCHOBAaHHUSIM.
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buriokoB AMUTPUIT CEPTEEBUY, HalinoHaAbHBIN HCCACAOBATEAD-
ckuii yHuBepcuteT «Beicmas mkoaa skonomuku» (Mocksa),
Hay4HbIH coTpyAHUK; Connosoruyeckuit uucruryt PAH,
BEAYIL U HAYYHBLI COTPYAHUK, AOKTOP ¢puaoc. Hayk, PhD

YEU MAATOHU3M — «I[TAAAMH3MA» UAHU «BAPAAAMH3MA>»?
Borroc 0 ®MAOCO®PCKOM CTATYCE «ITAAAMH3MA»
1 «BAPAAAMU3MA>» B PYCCKOW MBICAH ITEPBO
MMOAOBUHBI XX B., ETO PEINEHM S U KOHTEKCT"

Annomayus: B moxmane mpocieXKnBarOTCs 1BE TUHUN TPAKTOBKH
¢unocodckoro craryca najnamMmu3Ma U BapjaaMu3Ma B KOHTEKCTE HMSICIIaB-
CKHX CTIOPOB B pycckoi mbicyin Hadana XX B. OxHa nuHus, 3agannas O.1.
YcneHCcKM, CBA3bIBAIA MATaMU3M C apUCTOTEIN3MOM U HOMHHATHU3MOM,
npyras —uaymas ot M.JI. MypeToBa, Ha000pOT, CBs3bIBajIa MAJAMHU3M
¢ MJIATOHU3MOM, a BapiaaMH3M — C HOMHHAINU3MOM. PaccmaTpuBaeTcs
pPa3BUTHE U TPAHCPOPMAIIHS ITUX JUHUN B XO/I€ MMSCIIABCKUX CIIOPOB,
y A.®. Jlocera, B.I1. 3y6oBa u nip.

Kniouesvie crosa: nnaTOHU3M, HOMHHATIH3M, TaJJaMU3M, BapJiaaMH3M,
nmsicnasckue cropbl, A.D. Jloces, B.I1. 3y6oB

DMITRY BIRIUKOV, National Research University Higher School of
Economics, research fellow; The Sociological institute of the Russian
Academy of Science, leading researcher, DSc in Philosophy, PhD

WHOSE PLATONISM IS — THAT OF “PALAMISM” OR
THAT OF “BARLAAMISM”? THE QUESTION OF THE
PHILOSOPHICAL STATUS OF “PALAMISM” AND “BARLAAMISM”
IN RUSSIAN THOUGHT OF THE BEGINNING OF THE
20™ CENTURY, ITS SOLUTIONS AND CONTEXT

Summary: The report traces two lines of treatment of the philosophical
status of «Palamism» and «Barlaamism» in the context of the controversies over

* HccmemoBanue BEITIOTHEHO MTPH TTOIep)KKe POCCHIICKOTO HAyIHOTO
dbonmaa, mpoekt Ne 18-18-00134, «Hacnenue Bu3anTHiickoi punocopun
B pycckoil u 3anaaHoeBporeiickoi ¢punocopun XX — XXI BB.»

This research was carried out with a financial support of the Russian
Science Foundation, project 18-18-00134, “The heritage of Byzantine
Philosophy in twentieth and twenty-first century Russian and Western
European philosophy”
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Onomotodoxy in Russian thought of the early 20th century. One line, proposed
by Feodor Uspenskij, associated Palamism with Aristotelianism and nominalism,
the other, formulated by Mitrofan Muretov, associated Palamism, to the contrary,
with Platonism, and Barlaamism - with nominalism. The report explores the
development and transformation of these lines during the course of the Name-
Glorifiers dispute, as well as in Alexei Losev and Vassily Zubov.

Keywords: Platonism, nominalism, Palamism, Barlaamism, the
Name-Glorifiers dispute, Alexei Losev, Vassily Zubov

HukKOHEHKO CEPIEN BUTAABEBMY, Canxr-TTerepbyprexuit
FOCYAAPCTBEHHBIN YHUBepCHTET, MIHCcTUTYT draocodun,
npogeccop, mpodeccop, AOKTOp GpuAOC. HaYK

JKHBYT AU HA HEBECAX [ TAATOHA KOIIIKHU?
KPUTUYECKUIT KOMMEHTAPUH K
BBICKA3BIBAHUIO b. PACCEAA

Annomayus: JIoknaJ NOCBsIEH KOMMEHTapHIO BbICKa3blBaHus b.
Paccena B kHure «HYenoBeueckoe NO3HAHUEY, B KOTOPOM yTBEPKIaeTCs,
YTO «KOIIKA BOOOIIE» MOXKET CYIIECTBOBATH TOJLKO Ha Hebecax [Inarona.
B aTo0ii cBsA3H, AenaeTcs MONBITKA IOKA3aTh, YTO:

1. «HebGeca» y Ilnarona neiicTBUTENBHO CymiecTBYIOT («Denony,
«Tumeity, «I'ocynapcTBoy);

2. Teopus AeCKpUNLUI UCKIIIOYAET JONYIEHUE UACATbHBIX CYIHO-
cTeil, Ho ITpolIieMa HieanbHOro pehepeHTa He ncue3aeT B Held;

3. DH10Chl U UIEU HE MOTYT TPAKTOBATHCS KAK S3bIKOBBIE CYIIIHOCTH,
B HEKOTOPOM CMBICJIC OHH BOOOIIE HE OTHOCSTCS K JIOTHKE.

4. B TeopuI0 UMEH MOKHO HEMPOTHUBOPEUNBO BBECTU UJIEI0 BEUHOTO
00BEKTa, TO €CTh U/ICATbHBIE KOIIKHA MOT'YT OBITH IOy IICHBI.

Kniouesvle cnosa: HJ'IaTOH, Paccen, NOHATHUEC, UMSI, CYIIHOCTDH

ITPACOAOB MUXANA AAEKCEEBUY, Boponesxckas
AYXOBHasI CCMHMHAapHsI, IPOPCKTOP, AOKTOP (I)I/IAOC. HayK

ATIOPATUYECKOE BOTOCAOBUE U ATEM3M:
AVOHUCHH APEOITATUT U AKOPAK BEPK A

Annomayus: B « Anxkudpone» bepkiu roBopuTcs, YTO aTeUCTBI
HCII0JIb30BaIH anodarndeckoe 60rocaoBrue Apeonarura Kak apryMeHT
MPOTUB TEU3Ma, NOATBEPKAAIOIINM, 10 UX MHEHHUIO, YTO cJI0BO «bor»
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HE MMEeT 3HA4YCHUs. bepKin ompoBepras 3TOT apryMeHT C ITOMOIIBIO
KOHIICIIITUH palloHaTbHOM aHaToruu. OHAKO B CBOCH (HIIOCOPHH SI3bI-
ka bepkin CKIIOHSETCS K CHMBOIIA3MY, O0Jree OIH3KOMY K CHMBOJIH3MY
Apeonarura. B noxiane cpaBHHBaeTCS, Kak MpodiieMa OTPUIATEIFHOTO
00rociIoBHUs U aTen3Ma pemranack [ puropuem borocioBom.

Kniouegvie cnosa: bor, Juonucuit Apeonarur, Jxopmx bepkinu,
I'puropuii borocnos, arensm, ¢punocodus s3b1Ka, 3HAK, CIOBO, CHMBOI,
3HAYCHHE, aHAJIOT U, anodaTudeckoe OOTOCIIOBHE

MICHAEL PRASOLOV, Voronezh Theological
Seminary, pro-rector, DSc in Philosophy

APOPHATIC THEOLOGY AND ATHEISM: DIONYSIUS
THE AREOPAGITE AND GEORGE BERKELEY

Summary: In his Alciphron, Berkeley states that the atheists used the
apophatic theology of Areopagite as an argument against the theism proving,
as they thought, that the word ‘God” had no meaning. Berkeley contested
this argument using the concept of rational analogy. However, Berkeley’s
philosophy of language tends to the symbolism which is more close to the
symbolism of Areopagite. The report analyses the attitude of Gregory the
Theologian to the problem of negative theology and atheism.

Keywords: God, Dionysius Areopagite, George Berkeley, Gregory
the Theologian, atheism, philosophy of language, sign, word, symbol,
meaning, analogy, apophatic theology

ITroTONMONOBA MPMHA AAEKCAHAPOBHA, Poccuiickuit
TOCYAAPCTBEHHbBIM TYMAaHUTAPHBIA YHUBEPCUTET,
pyxoBoauTesb ITAaTOHOBCKOrO HCCAEAOBATEABCKOTO
HAYYHOTO IIEHTPA, AOIIEHT, KAHA. KYyABTYPOAOTUHU

YTO TAKOE YEAOBEK, UAU
O TPEX TUIIAX DMAOCOB

Annomayus: B «Coducre» Uyxkesemer ¢ MPOHUEH TOBOPHT O IOHOIIAX
1 HEJIOY YMBIINXCS CTapIax, KOTOPBIE C BOCTOPIOM MYCCUPYIOT ITapaioKC
«EAMHOT0-MHOTOT0»: HEJIb3sI TOBOPUTb, YTO YEJIOBEK JJOOPBIi, HO TOIBKO
«UEJIOBEK — YEJIOBEK», «100poe — 1o0po». Uyxke3emel ToKa3bIBaeT, YTO
TaKMX PEBHUTEJIEH CTPOTOro €AMHCTBA YIIMYaeT UX COOCTBEHHAs peyb U
TOBOPHT, YTO OHOMY YEJIOBEKY MBI MOKEM IIPUITUCHIBATh OECKOHEYHOE
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KOJIMYECTBO CBOMCTB U UMEH — 3TO U JIOJHKHO OBITh TEOPETUYECKH 000-
cHOBaHO cobecemHukamu (Sph.251-252). B noknane OyneT moka3aHo,
kak [Imaron B «Coducre» pemaet mpodieMy «eIUHOTO-MHOTOT0» Ha
YPOBHE B3aUMOJICHCTBHSI Di1I0COB U BBIIEISIET 4 OCHOBHBIX THIIA 3110~
COB, C TIOMOII[BIO TPEX M3 KOTOPBIX, IOHUMAsi KX B3AUMOOTHOIICHHU S KaK
NPUYACMHOCHb, MOKHO «CXBATBIBAThY U OIMKMCHIBATH TAKHUE CIIOKHBIC U
HEOIHOPO/IHBIC €JIMHCTBA, KAK YEJIOBEK.

Kurouesvie cnosa: 4enoBek, d1M10¢, «EAHHOS-MHOT0E», IIPHYACT-
HOCTB, «CoducT»

IRINA PROTOPOPOVA, Russian State University for
the Humanities, Head of Platonic Research Center,
CSc in cultural studies, Associate Professor

WHAT 1s HUMAN BEING, OR ABOUT
THREE TYPES OF EIDOS

Summary: In the “Sophist” Foreigner ironically speaks of young men
and undereducated elders who enthusiastically exaggerate the paradox of
“One-Many:” it is impossible to say that a man is good, but only “man —
man,” “good — good.” The Stranger shows that such zealots of the strict
unity are convicted by their own speech and says that we can ascribe an
infinite number of properties and names to one person — this should be
theoretically justified by the interlocutors (Sph.251-252). The report will
show how Plato in “Sophist” solves the problem of “One-Many” at the
level of interaction of Eide and identifies four main types of Eide with the
help of three of which, understanding their relationship as participation,
we can “grasp” and describe such complex and heterogeneous unity as
a human being.

Keywords: people, Eidos, “single-many”, participation, “Sophist”
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Mo4aAr0oBA MPUHA HUKOAAEBHA, Canxr-Tletep6yprekuii
rOCYAApPCTBEHHBIH yHUBepcuTeT, MIHCTHTYT
PuaocoPuHU, AOLICHT, AOLIEHT, KaHA. HAOC. HAYK

AHTHUCOEH KAK HACAEAHUK COKPATA:
K BOITPOCY O KUHHUYECKOH ITAVAEHUE"

Annomayus: B noxnane AatucdeHn OymeT moka3aH Kak MO THHHBII
yueHuk CokpaTa v BIUsATeIbHAs QUTYpa B cpe/ie TaK Ha3bIBAEMBIX COKPa-
THKOB. ByzieT packpbeITo yueHre AHTUC(ECHA O YSIIOBEKE U PACCMOTPEH
BOIpoc 0 (pOPMHUPOBAHUHU OPUTHHAIHHOTO 00pa30BaTEIFHOTO U BOC-
MUTATEJBHOIO IPOEKTa — KUHUYECKOH nmaiinerin. Kunuveckast nanaeist
paccMmarpuBaeTcs Kak ajdbTepHATHBA 00pPa30BaTeIbHBIM IPAKTHKAM U
BOCIUTATEIBHBIM CTpaTerusiM copucToB, Mcokpata u [1natona.

Kniouesvie crosa: Autucder, Cokpart, COKpaTHKH, 00pa30BaTEIbHBIN
npoext [lnaToHa, KHHUKH, KUHUYECKas! Maiaeis

IRINA MOCHALOVA, St Petersburg State University, Institute
of Philosophy, Associate Professor, CSc in Philosophy

ANTISTHENES AS THE HEIR OF SOCRATES:
ON THE QUESTION OF THE CYNIC PAIDEIA

Summary: The report will show Antisthenes as a true disciple of
Socrates and an influential figure among the so-called Socrates. The
doctrine of Antisthenes about man will be revealed; will consider the
formation of original educational project, the Cynic Paideia. The Cynic
Paideia is considered as an alternative to educational strategies of sophists,
Isocrates and Plato.

Keywords: Antisthenes, Socrates, Socratics, educational project of
Plato, Cynics, Cynic Paideia

* VccmenoBaHue BRITIOHEHO MTPH GHHAHCOBOH noaaep:kke POOU
o poekTy Ne 17-03-00616 «CoxpaTndecKkne MKOIBI KaK SBJICHUE aH-
THYHOU (PUITOCOPHH U KYIBTYPHI.
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CTEITAHOBA AHHA CEPTEEBHA, Poccuiickuii rocyAapcTBEHHBIH
neaarorndeckuii yuusepcuret um. A.M. I'epuena, MucruryT
Purocoduu yearoBeka, mpodeccop, mpodpeccop, AOKTOp PHUAOC. HAYK

ITAMIAEIA B IPEOAOAEHUU CKEIICUCA
(0T COKPATA M CKENTTHUKOB K LIUIIEPOHY 1 KOMEHCKOMY)*

AnHomayus: AHTHYHBIN CKETICHUC, 3JIEMEHTHI KOTOPOTO 3aMEYCHEI
y Cokpara u [1naToHa, y CKEITHKOB OOBEKTUBHO BEIl K MEPEOCMEBICIIC-
HUIO TIOTEHIMAJIa 3HAHWUS U OIThITA, U MHEHU O YeoBeke. J{Jis maniieitn
mocie CokpaTa XxapaKTepeH Te3UC O CAMOITO3HAHIH B TIPE/IeIaX MMOJIUC-
HBIX unaeaiioB. CoeIMHEHHE JIMYHOTO U OOIIECTBEHHOTO OCYIICCTBUI
unepoH, 00pa3oBaTebHBIN HAEAT KOTOPOTo OBLI HalleieH Ha humanitas
uuniversalis, Ha CHHTE3 3HaHHUS 0 YeIoBeKe u oopa3oBanus. B X VII Beke
S1. A. KomeHckui, 0CHOBBIBAsICh HA COMHEHUH, JIOTIOJTHUI AIMIIUPUYECKOE
3HAHHE MHCTEMUUYCCKUM.

Kurouesvie ciosa: Komencknit, [1naton, Cokpart, Llunepon, naiieiia,
CKEIITHKH, COMHCHUE

ANNA STEPANOVA, Herzen State Pedagogical University
of Russia, St Petersburg, Professor, DSc in Philosophy

PAIDEIA IN OVERCOMING OF SKEPTICISM
(FROM SOCRATES AND SKEPTICS TO CICERO AND KOMENSKY)

Summary: The antique skepticism, whose elements are noted in
Socrates and Plato, in skeptics objectively led to the reconsideration of
the potential of knowledge and experience, and opinion about the man.
It is characteristic for paideia after Socrates the thesis about the self-
knowledge in the limits of ideals of polis. A connection of personal and
public attained Cicero, whose educational ideal was aimed on humanitas

* VccenoBaHue BRITIOTHEHO TP GHHAHCOBOH mozaepkke POOU
o nipoexTy Ne 19-011-00349 «CkenTudeckas Tpaaulus B aHTHIHOM
IaTOHU3Me» | 110 poekTy Ne 19-013-00940/19 «3BpucTHYeCKHii 1MO-
TeHIuan punocodceko-odpazosarensHoro mpoekTa . A. KomeHckoroy.

This article is a result of the research project Skeptical tradition in
antique Platonism, project number: 19-011-00349 and Heuristic potential
of the philosophical and educational project of lan Amos Komensky,
project number: 19-013-00940, which were supported by the Russian
Foundation for Basic Research.
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and universalis, for the synthesis of knowledge about the man and the
formations. In XVII the century J. A. Komensky, being based on the
doubt, supplemented empirical knowledge by epistemology.

Keywords: Komensky, Plato, Socrates, Cicero, paideia, the skeptics,
the doubt

AABIMOBA EAEHA BAAEHTMHOBHA, Canxr-TTerepGyprexuit
FOCYAAPCTBEHHBIN YHUBEPCHUTET, FIHCTHTYT
PuarocoPUHU, AOLIEHT, KaHA. PUAOC. HAYK

ABA «ITura»: KCEHO®OHT vs ITaaTOH

Annomayus: duanor Ilnarona «[Iup» Bcerna npusiekan k cede
BHUMaHHE KaK (QHIOCO(PCKHUI MIeEeBpP, HO B IOCIEIHEE BPEMsI HHTEPEC
K 3TOMY COYMHEHHUIO 000CTPHUIICS, B OCOOCHHOCTH B CBSI3M C HCCIIC/I0BA-
HUSMH €ro CI0KHON IpaMaTH4ecKOl CTpYKTypbl. Mexk 1y TeM ele oquH
yuenuk CokpaTa Hanucajl COUMHEHHE MOJ TAKUM K€ Ha3BaHUEM — 3TO
Kcenodont. KcenopoHT-cokparuk Beerna npedbBaJl B TEHU CaMOTO
r1aBHOro u3 yueHuko Cokpara, a ero COKpaTH4EeCKHE COUMHEHUS
YUTaJIu HE PaJUd HUX CAMUX, HO KaK UCTOYHUK cBeAeHUM o Cokpare.
«ITup» Kcenodonra siBuiicst ceoeodpasnbsiM orBeToM [lmatony. Kakyro
uenb craBui nepexn codoit Keenopont? Ha aToT BOpoc MbI 1 ronbITa-
€MCsl OTBETUTb.

Kniouesvle cnosa: KC€HO(1)OHT, HJ'IaTOH, AWaJior, COKpaTukKu

ELENA ALYMOVA, St Petersburg State University, Institute
of Philosophy, Associate Professor, CSc in Philosophy

Two Syamprosra: XENOPHON 7S PLATO

Summary: Plato’s dialogue “Symposium” was always in the focus
of attention as a philosophical masterwork, nevertheless it has recently
attracted a special interest because of its intricate dramatic structure.
Meanwhile another disciple produced a composition with the same title —
it was Xenophon. Xenophon the Socratic always remained in the shadow
of the main pupil of Socrates, and his Opera Socratica were read not for
their own sake but as a source of information on Socrates. Xenophon’s
“Symposium” appeared as a sort of reaction on Plato’s one. What did
Xenophon mean? We are going to offer an answer to this question.

Keywords: Xenophon, Plato, dialogue, Socratics
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CHUHUIIBIH AAEKCAHAP AAEKCAHAPOBUUY, Pycckas xprucTrarckasn
TYMaHUTApHAA AKAACMIA, 3AMCCTUTCAD ACKAHA q)aKyAbTeTa MHIPOBBIX
A3BIKOB 1 KyAbTyp, AOIICHT, KAHAUAQAT I/ICTOpI/I‘ICCKI/IX HayK

[TAATOH O 3aHATUAX UCTOPHUEH
1 IIEPBBIX HCTOPHKAX (prolegomena)*

Annomayua: Bpems xuszHu [lnatona coBnazaer ¢ 3moxoil pacusera
JIPEBHETPEYECKOI MCTOPHOrpaduy B LIEJIOM, U aTTHYCCKOH, B 4aCTHOCTH. B
V u IV BB. 10 HA. B AQUHAX TBOPWIM MHOI'HME aBTOPHI «HCTOPHI» M
«reneanorui». IlmaToH ObUT MIIAIIIMM  COBPEMEHHHUKOM a()HHCKOTO
ucropuka Dykuauna; U3 TOrO kKe OKpyKeHus, uyto u [lnaton Bbimen
Kcenohont — utocod, moiakoBoIeIl U aBTOP HECKOJIBKUX HCTOPHICCKHX
U UCTOpHUKO-OMorpadrdecknx counHeHnd. Mx obomx — KceHodonTa 1
[Tnatona — OGosiblile 3aHUMAET HE MUHYBIIEE, a aKTyaJlbHOE HACTOsIIee
(Humble, 2018), kak 1 Oykumua, OMKICABIIECIO HCTOPHIO BEITUKOW BOWHBI,
YUYACTHUKOM KOTOPOH OBLT OH CaM.

B naHHO# cTaTthe paccMaTpUBaeTCsl HE IUIATOHOBCKAsk UCTOPHOCO(Us
Wi B3rJsAbl [lmatoHa Ha MCTOpMIO pa3BUTHSL (OPM TOCYIAPCTBEHHOTO
ycTpoiicTBa (4T0 00CYKIANOCh yKe HeomHOKpatHo; cM. Sallis, ed., 2017), a
CTaBHUTCS BOMNPOC OO OTHONIEHWH OCHOBATeNs AKAaZeMHH K PEMECITy
UCTOpHKA, TPEJIMETY M HAa3HAYCHUIO €r0 PasbICKaHWI, TO €CThb CMBICITY
3aHsATUl uctopueld. Ha wmarepuane auanoroB Ilmarona wuccrenoBatenu
00CY)KIAfOT HCTOPHYECKHE mpemaHus aduHCKOro Heomudoaora 00
ATtnantuze, 00 MIeaIbHOM ToCy/apcTBe, MH() BEYHOM BO3BpAILCHHH, U
POY.; TOBOPAT O HaJM4KK y [naToHa crienuduuecKkoii KOHIEMIMH UCTOPUH
(Walsh, 1962; Cgetios, 2014; Brogan, 2017), o cBsi3u UCTOpPUH C BOCIH-
TaTenbHOM mporpammoit [Inarona. OnHako ocHoBaTenst AKafeMUN HEIb3s
Ha3BaTh rerum scriptor, He ObUT OH U «panaToM uctoprm» (Cypukos, 2014);
ero (Gprroco(CKuii B3N yMAISET MPOIIIOe W HACTOSIIEE BO MMS BEYHOTO.

[TnaToH MCroib3yeT B CBOMX COYMHEHMSX CIIOBA 16TOPi0, 10TOPIKOG B
3HaYCHUN «3HaHWE, Hayka», Harmpumep: Phaedo 96a; Phaedr. 244c; Cratyl.
437b; Soph. 267¢; cp. Ast. Lexicon Platonicum. Lipsiae, 1836. Vol. II. P.
108, s.v. (nar. scientia, ratio u Hem. Wissenschaft). 11 3nech mpoBoautcs
aHAIM3 OJHOTO M3BeCTHOro mnaccaka u3 «[wnmus Bonbiuero», rie
3HAMEHUTBIA coduct ['wnmmii, npuObBIME B AQUHBI ©3  DIUbL,
npusHaercss Cokpary B CBOEH CIIOCOOHOCTH JIOCTaBISITH YIOBOJILCTBUE
MPOCTOBATBIM K CYPOBBIM JIAKEJEMOHSIHAM, KOTOpBIC JIOOST CIyIIaTh
BCSIKME PacCKasbl O JAPEBHOCTSIX (TAong TG dpyaoroyiog fidiota dkpodval,
Plato Hippias major 285d—e). IlnatonoBckuii repoit Cokpar HacMexaercs
HaJ TeM, 9T0 [Wmmmmii KUYuTcsS CBOEH MHEMOHHKOU (TO LVNUOVIKOV) —
CIIOCOOHOCTh MOMEHTAJIBHO 3allOMHHATh W YIEPXKUBATh HH(OPMALIHIO.
Hcroprueckre pacckasbl (uiocod) CpaBHUBACT C ACTCKUM JKENaHHEM
CITyIIIaTh CTapyIIedbl CKa3Ku (286a).

* UccnenoBanue BBINOJIHEHO Mpu GUHAHCOBOH moepxkke Poccuiickoro dona
(yHIaMEHTANBHBIX HCCIIS0BaHUII B paMKax HaydHoro mpoekta Ne 19-09-00022a
«“IIpaoTupl UcCTOpUU™: ApeBHEHIINE MPEACTABUTENN AHTHYHOM HCTOPUYECKOH
HayKm».
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Knioueswie crosa: Inaron, ucropus, ucropukw, Plato Hippias major
285d—e, puocodust, mudonorus, @yxumua, Keenodont, I'umwid,
I'exareit, ®epexun, [ 'ennanuk, «I eHeanorum»

ALEXANDER SINITSYN, Russian Christian Academy for the
Humanities; St Petersburg State University, Institute of Philosophy,
Associate Professor, CSc in History

PLATO ON THE HISTORY STUDIES AND THE FIRST HISTORIANS
(PROLEGOMENA)*

Summary: Plato lived at the time of the golden age of historiography in
Ancient Greece, in general, and Attica, in particular. In the 5th and 4th
centuries BC, Athens was abundant in many authors of ‘histories’ and
‘genealogies’. Plato was a younger contemporary of the Athenian historian
Thucydides; Xenophon, a philosopher, general and author of several
historical and biographic works, belonged to the same milieu. Both
Xenophon and Plato were more interested in the actual present than in the
past, same went for Thucydides, who recorded the history of the great war
he had participated in.

The report does not purport to examine the Plato historiography or his
views on the history of the state forms of government, but poses a question
of the attitude assumed by the founder of the Academy to the trade of the
historian, the subject and the purpose of his research, that is, what
constitutes the purport of studying history. Drawing upon Plato’s dialogues,
researchers discuss historical tales written by the Athenian neo-mythologist
on Atlantis, on the ideal politia (city-state), the myth of ‘perpetual return’,
etc; they speak about a specific conception Plato had, on the relation
between history and Plato’s educational programme. Yet, the founder of the
Academy cannot be called rerum scriptor, neither was he a ‘devotee of
history’; his philosophic views belittle the past and the present for the sake of
the future.

In his works, Plato uses the words ioTopia, ioTopikdg to mean ‘knowledge,
science’. The report analyses a well-known passage from “Hippias major”,
where the famous Sophist Hippias, who had come to Athens from Elis to
converse with Socrates, owned to his ability to afford pleasure to crude and
tough Lacedaemonians, who enjoyed listening to all sorts of ancient stories
(mdong Tig dpyauoroyiag fidiota dkpodvral, Plato Hipp. major 285d-e).
Plato’s hero, Socrates, scoffs at Hippias’ making a display of his mnemonics
(16 pvnuovikov), his ability to immediately memorize and retain
information. The philosopher compares the historic accounts to a childish
wish to listen to ‘old wives’ tales’ (286a).

Keywords: Plato, history, historians, Plato Hippias major 285d-e,
philosophy, mythology, Thucydides, Xenophon, Hippias, Hecataeus,
Pherecydes, Hellanicus, “Genealogies”.

* The research was carried out thanks to funding of Russian

Foundation for Basic Research, project 19-09-00022a “Forefathers of
history’: The oldest representatives of ancient historical science”.
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FAPAASKA AAEKCEN BUKTOPOBIY, Poccuiickuii rocysapcTBEHHBIH
TyMaHUTApHBIH yHUBEPCUTET, [ TAaTOHOBCKUIT HCCAEAOBATEABCKHH
HAY4HBIH IIEHTP, CTAPIIUI HAyYHBIH COTPYAHUK

APHUCTOKCEH TAPEHTCKUI
0 COKPATE U [IAATOHE

Annomayus: Apuctokceny Tapentckomy (ok. 370/360 — mocie
300) mb1 00s13aHbI HaKOOJIEe paHHUMU JKHU3HeoncaHusiMu Cokpara (yM.
399) — ocrasisis 3a ckoOkamu Onorpaduyeckue JaHHbIe, IepeaaBaeMbie
[Tnaronom, KceHooHTOM U IpyrumMu cokparukamu, — u [lnaToHa (ym.
347/348). K AprctokceHOBBIM OHOrpadusiM BOCXOIIT MHOTHE «aHEK[0-
ThI», HOJXBAYCHHBIE B KOMITHJISILIUSX ITO3HEUIIIMX aBTOPOB, oT J{norena
Jlasptckoro (3 B. H.3.) 10 Moanna Ilena (12 B. H.3.). TpaauuumoHHO
ApHCTOKCEHA 00BUHSIIH B IPEB3STOM HEZ00POKENATEILHOM OTHOILICHHH
k Cokpary u [lnarony. B nocnennee BpeMst HEUIETIPUSATHBIE CBHUIC-
TEJIbCTBa APUCTOKCEHA IOMBITAINCH O0BSICHUTD XapaKTePOM aH TUYHOU
Ouorpadun Kak TaKOBOW — )KaHpPa, OAHUM U3 ITHOHEPOB KOTOPOTO SIBUJICS
Haur aBTop. UroObl pa3o0parbesi B ’TOM BOIPOCE, PEK/IE BCEro Heo0Xo-
JIMIMO BHUMATEJIbHO U3Y4YHTh YIIOMSHY ThIC JKU3HEOIMCAHU S — B TOM BHJIE,
B KaKOM MX ()parMeHTapHO BoccTaHapinuBaeT @pui Bepun.

Kniouesvie cnosa: Apuctokcen Tapentckuit, Cokpar, [lnaToHn,
ouorpadus

ALEXEI GARADJA, Russian State University for the Humanities,
Platonic Research Center, Senior Research Fellow

ARISTOXENUS OF TARENTUM
ON SOCRATES AND PLATO

Summary: Aristoxenus of Tarentum (c. 370/360 — after 300) is the author
to whom we owe the most early biographies of Socrates (d. 399) — leaving
aside the testimonies provided by Plato, Xenophon and other Socratics —and
Plato (d. 347/348). To Aristoxenus’ works go back many anecdotes taken up in
compilations of later authors, from Diogenes Laertius (3 c. CE) to John Tzetzes
(12 c. CE). Aristoxenus was traditionally blamed with a biased ill-disposed
treatment of both Socrates and Plato. Recently there was an attempt to write off
the unfavorable character of Aristoxenus’ testimony to the quality of ancient
biography as a genre, to which emergence our author had contributed. To deal
with the problem, we must first of all look closely at the said biographies as
they are reconstructed from fragments by Fritz Wehrli.

Keywords: Aristoxenus of Tarentum, Socrates, Plato, biography
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